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Foreword 

By Shaikh ul lladecth Hadhrat Moulana Yusuf sahib 1 




All praise be to Allah, and may prayers and salutations descend upon 
His Messenger. 

Dear and respected Maulana Riyadh ul Haq (May Allah protect 
him) has fulfilled one of the greatest needs of our time by compiling 
this work. 'The Salah of a Believer in the Quran and Sunnah'. 

For a long time now many schemes and plots have been devised in 
numerous ways to distance our youth from Islam. When these 
conspiring elements realise that, despite all the means adopted, their 
schemes have failed to weaken the religious beliefs of these 
youngsters, and when they also observe that these young Muslims 
remain punctual in offering their prayers as well as fulfilling the other 
principal duties of Islam, they then try to instil in the minds of the 
young that their own lifelong salah and that of their ancestors for 
centuries has always remained incorrect. 

This book serves as a remedy for such doubts created by the 
enemies of Islam, primarily because it mentions the correct method of 
performing salah in accordance to the Sunnah. Thereafter, if there is a 
need for evidence to support the claim of this authentic manner of 
salah, that is also catered for convincingly. As for those who 



: Hadhrat Moulana Yusuf sahib is one of the foremost disciples and khuUtfa of the late 
Shaikh ul lladceth Hadhrat Moulana Muhammad Zakariyya nlmumillalii nlaili. He 
is the founder and patron of numerous religious cstablishements throughout lire svorld 
including Hand Uloom al Arabiyyah al Islamiyyah. Holcombe, Bury. UK, where at 
present he is also the senior teacher of hadeeth. His students, who number many, are 
spread across the globe occupied in the service of rfeerr in varying capacities. I am 
also honoured to have been tutored by him. May Allah reward him. lengthen his 
shadow over us and enable us to benefit from his company. Amtell - Author. 
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constantly encounter individuals who engage in creating fitnuh 
amongst the Muslims, the final section of the book contains 
conclusive answers to silence such people. 

I have great hope that, just as Allah the Most High has graced 
Moulana Riyadh ul Haq's speeches, lectures and recordings with 
acceptance, insha Allah his writings will also be honoured with 
similar recognition and approval. “And lliis is no I at all difficult for 
Allah." 1 

May Allah the Almighty shower prayers and blessings upon the 
best of his creation, our master and leader Muhammad, and upon all 
his family and companions. 

(Hadhrat Moulana) Yusuf (sahib). 

Darul Uloom, Holcombe. Bury, 



1 Ibrahim 14:20 
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Introduction 




All praise be to Allah, the Lord of the worlds, and may salutations, 
prayer, peace and blessings descend upon His beloved, the best of 
creation. Prophet Muhammad. 

A Muslim is duly bound to obey Allah and his Messenger in all 
matters of life, ranging from personal purity and prayer to the political 
and economic affairs of the state. Ilie laws of Islam regulate his 
worship, character, dealings, individual and social behaviour, and his 
speech and deeds, in both private and in public. 

To be informed of his obligations, and to make himself aware of 
Islam's commandments a believer must turn to both the Quran and the 
Sunnali of the Prophet Hi. For the purposes of his understanding both 
sources are interdependent and indispensable. The Quran is the word 
of Allah, and the Messenger's Sunnali 0 serves as its exposition and 
practical application. The origins of both lie in revelation and. 
although one is ascribed to Allah and the other to the Prophet s*. both 
stem from the same divine source. Allah says of his Messenger SS, 
•Nor does he speak of (his own) desire. It is nothing but a 
revelation that is revealed.' 

Even with the Quran being present, a person's faith and his 
understanding of it will both remain incomplete without recourse to 
the Sunnali. The Prophet s» was the perfect embodiment of the 
Quran's teachings, and his example was the supreme standard set by 
Allah for all to follow. To obey his Lord and please Him, it is 

1 at Najm 53:4. 
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imperative that the believer adopts the way of the Prophet 3 and 
abides by it. Allah Says. 'Whoever obeys the Messenger, he has 
indeed obeyed Allah.' 4 

The Sahabah ,& who were chosen by Allah to be his Prophet's 
companions £» best understood this obligation and fulfilled it to the 
utmost. In their zeal to follow the prophetic example, they closely 
observed and emulated even the minutest details of his actions and 
behaviour. They beheld his manner of ablution and washed 
accordingly. His instructions were ' Pray as you have seen me 
praying'.' and so they stood by close in the congregational salah and 
strove to catch every detail of his posture, movements and recitation, 
and then moulded their prayer to his. The same procedure was 
devotedly followed with the Prophet's fast and supererogatory 
prayers, personal habits, inclinations, likes and dislikes. Each 
companion based what he could of his actions on what he had seen or 
heard directly from the Prophet ». The rest he would learn from his 
fellow companions who had seen or received the teachings at first 
hand. 

After the Prophet a left this world, many of his companions 
emigrated from Madinah either by conscription in military expeditions 
or by simply taking up residence in other cities. Privileged with the 
legacy of the Prophet's a auspicious company and tutoring, and held 
in love and reverence by the inhabitants of these cities, they quickly 
became religious authorities tasked with the responsibilities of 
instruction, guidance, and consultation. They discharged their duty to 
the best of their ability, imparting the knowledge they had acquired 
and faithfully conveying the treasure of prophethood to their pupils 
amongst the Tabi'un. who in turn passed it on to their disciples 
amongst the Tab’ Tabieen. It was these very teachings that were 
collected by scholars such as Imam Abu Hanifah and the other fuqaha 
and developed into a vast and complex yet coherent system of fiqh 
governing every aspect of Muslim life. It was founded, not on the 



' at Nisa 4:80. 
5 Bukhari 605. 



detached opinions of a few individuals as some continue to allege, but 
on the teachings and practices of the Sahabah 4 , taken ultimately from 
the Prophet is himself. 

These schools of fiqh. which were fuither developed, refined and 
consolidated by the learned followers of the Imams and adopted and 
endorsed by virtually all the Muslims throughout the centuries, have 
survived till this day and arc still adhered to by the clear majority of 
the ummah. Sadly, of late, they have come under attack from some 
who purport to follow the Quran & Sunnah directly, and who 
callously dismiss the madhahib as being the 'opinions of a few 
individuals' and denounce their adoption as 'blind following'. This 
emerging trend amongst the Muslims of inviting all and sundry to 
abandon the madhahib and take direct recourse to the original sources 
of the Shariah is but a simplistic slogan, which in one call endeavours 
to dispose entirely of a complex system of fiqh that has endured the 
trials of time, and that has been so carefully cultivated by a brilliant 
Islamic scholarship over many centuries. Claims by such individuals 
of today of being able to draw inspiration directly from the Quran and 
Sunnah and of extracting guidelines and rules without the academic 
mediation of learned authorities arc superficial, and wholly without 
foundation or substance. 

One of the most conspicuous implementations of this fiqh in the 
daily life of a Muslim is the manner of performing salah. It is the first 
and greatest obligation of Islam after faith, and a visible act of 
worship that is repeated a number of times daily, in congregation. It 
exemplifies the application of fiqh. and in its few and short 
movements epitomises the refined and consolidated learning and 
practice of centuries. This ideological struggle between the vast 
majority who adhere to the madhahib of fiqh and the dissenting 
minority who seek to discard them is no more apparent than in salah. 

It has always been the view and practice of a great portion of the 
Muslim ummah to perform their salah according to the Hanafi fiqh. 
This practice originates not from any wish to follow the opinions of 
individuals, but from an earnest and honest desire to fulfil the 
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Prophet ' s & command Pray as you hare seen me praying.'" Ii stems 
from the belief that this is the prayer of the Prophet 3 himself, as 
observed, preserved and conveyed by a great number of Sahabah 3 , 
and collected and adopted by the Tabi'im and Tab' Tabieen including 
Imam Abu Hanifah and his fellow ulama. 

Under the pretext of a simplistic return to the Quran and Sunnah 
and as part of the wider censure of fiqh discussed earlier, this method 
of salali has also been subjected to a sustained and concerted attack of 
unscholarly criticism and denunciation, and at times even ridicule and 
scorn. This has created great confusion and has thrown many people 
into an undeserved state of guilt leading them to think that their 
method of salah has no basis in the Sliariali. and that their daily 
prayers are nothing but a series of motions that contradict the Sunnah 
of the Prophet 3. 

This book describes the procedure of salah from the beginning to 
the end according to the fiqh of Imam Ahu Hanifah. his mujlahid 
companions and their countless followers. Rather than simply list the 
juristic pronouncements of the Imams, it details every movement and 
posture of salah and substantiates them from the aliadeeili of the 
Prophet 3. the narrations of the Sahabah -v and Tabi tin and. where 
relevant, from the verses of the Quran. It thus demonstrates that the 
method of salah in the Hanafi fiqh is not only in total agreement with 
the Quran and Sunnah but is. in fact, derived exclusively from them as 
understood, practised and taught by the Sahabah A and the learned 
Muslims of the early generations. 

The book is divided into three parts. Part One contains a very brief 
and simple description of salah from the beginning to the end. In this 
section no evidences are mentioned nor any discussion entered into 
regarding any aspect of salah. 

The second pan of the book serves as a commentary to Part One. 
Here, each sentence from the first pan has been repeated as a heading 

8 Bukhari 605. 
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together with supporting verses of the Quran (if applicable), aliadeeili 
of the Prophet 3 and verdicts and practice of the Sahabah .&. and 
Tabi'un. Some of the names of the Sahabuh. Tabi’un, Tab' Tabieen, 
and the mujlahid Imams of fiqh who were known to have adopted the 
same view and practice have also been listed. In this section only 
supporting narrations are mentioned. The opposing arguments of 
those who hold an alternative view on the method of performing any 
particular action of salah are not discussed. 

Part Three consists of a number of chapters, each of which 
examines a particular issue of salah in detail that has been made a 
point of controversy by certain people. The evidences of the Hanafi 
fiqh in each of these questions have been listed together with a 
detailed analysis of the opposing arguments. An attempt has also been 
made to reconcile apparently contradictory aliadeeili on the same 
subject by way of giving them a suitable explanation in a different 
context or incorporating them into the meaning of other aliadeeili. 

Tlie book also contains a section on biographies that provides some 
brief details about the lives and works of many of the scholars whose 
verdicts have been quoted, especially in relation to the referencing and 
classification of hadeeili. There is also a glossary at the etui that 
explains the technical terms used in the book. 

I have made every attempt to fully exploit the resources available 
to me and thus collect as many aliadeeili from as many different 
sources as possible on the various topics of salah discussed, in 
particular those that have been made controversial. Rather than rely 
on the attribution of aliadeeili by other authors. 1 have personally 
referred to the original collections to ensure both the correct 
referencing of the aliadeeili and their suitability to be used in any 
particular context. This has been done with virtually every reference 
of hadeeili in the book. In the few exceptional cases where this has 
not been possible I have mentioned the names of the authors whose 
ascription I have depended on. 
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It should also be noted that whenever a hadeeth has been quoted 
from more than one source, as is most often the case, the names of the 
transmitting authors have been placed in order of seniority according 
to their dates of death. For example one footnote reference reads: 

•Abdul Razzaq 2539, Ibn Abi Shaibah 2378, Ahmad 1009, Ibn Majah 
275, Abu Dawood 61 & 618. and Tirmidhi 3.' These are the names of 
the authors with the reference number of the same hadeeth in their 
individual collections. They have been listed in order of seniority as 
their respective dates of death are: Abdul Razzaq (d. 211 AH), Ibn 
Abi Shaibah (d. 235 AH), Ahmad (d. 241 AH). Ibn Majah (d. 273 
AH), Abu Dawood (d. 275 AH), and Tirmidhi (d. 279 AH). This has 
been done throughout the book. 

Mostly for the sake of brevity, as in the example given above, only 
the names of the authors of hadeeth are mentioned without the 
complete details of their works. There is a reference note at the end of 
the book, which lists the respective works of these authors that are 
being referred to in such cases. It should also be remembered that the 
references given arc from the original Arabic works, whose details 
such as edition numbers and dates of publication are given in the 
bibliography at the end of the book. 

Despite these undertakings, I make no claims about this work and 
confess that it is far from complete and can be improved upon greatly. 
It is a small and humble effort on my part, and like any human 
endeavour it will not be void of shortcomings and flaws. If what I 
have written is correct then it is from Allah and to Him belongs all 
praise, and if it is incorrect then it is from myself and Shaitan, and 
Allah and his Prophet t» arc innocent of it. 

1 pray and hope that this work will furnish readers with a better 
understanding of the method of salah according to the Hanafi fiqh. 
and enable them to appreciate that Muslims who offer their prayers in 
this manner have an equal if not greater entitlement than others to the 
claim of following the Quran and Simnah and of performing their 
salah in conformity with that of the noble Prophet S». 



I finally pray to Allah that He makes this modest endeavour 
sincere, protects it from error, graces it with divine acceptance and 
pleasure, and makes it a source of light in both worlds and a means of 
salvation on the Day of Reckoning. Amecn 

Abu Yusuf Riyadh ul Haq 
Birmingham, UK 

Friday, 14 Rabi'Thani, 1419/7 August, 1998 
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Part One 



A Brief Description of 
salah 
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When you wish lo begin your prayer, you should make the 

intention and raise your hands until they are level with the lobe of 
your ears. The palms should be facing towards the t pblah and the 
fingers should be slightly spread out in a natural manner: not too 
closed, not too open. Your gaze should not wander in any direction 
but should be focused in front of you on your place of prayer. You 
should then say the consecrating takbeer ( takbeerat at lalireemah), 
which is 

jk i ilif 

(Allahu Akbar) 

Allah is the Greatest 

and placing your right palm over the back of your left hand, wrist 
and lower arm you should position both hands below the navel. 

Then quietly read tluma, 

i) Js- *Jj 0 j iljUj iS-UAj J j^jUl 

(Subhanakallahutnma wa bihatndika wa labarakasmuka 
wa ta'ala jadduka wa la ilaha ghairuk) 

You are Glorified oh Allah and praised. Illessed is your Name and 
Elevated is your Majesty. There is no Gad besides you. 

hollowed hy ta’awwudh, 

Odal-J’ j* ailu i jii 

(Aoudhu billahi minashaitanir rajeem) 

/ seek refuge with Allah from Shaitan the accursed 
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basmalah, 

<«r> <&?' r-< 

(Bismillahir Rahmanir Rahccm) 

I begin with the Name of Allah, the Most Beneficent, the Most 
Merciful 

and then a recilalion of Surah al Falihah (the opening chapter of 
the Quran). 

On completing Surah al Falihali you should say Ameen silently, 
regardless of whether you are alone or praying behind the Imam. 
Then repeat the basmalah and recite any other surah, or at least 
one long verse or throe small verses from any part of the Quran. 
If you are praying in a congregation then you should not read 
anything behind the Imam especially whilst he is audibly reciting 
the Quran, 

When this recitation is finished, repeat the takbeer and, without 
raising your hands bow down into ruk'u grasping your knees with 
the fingers outspread, and keeping the back straight; not arching it. 
neither raising the head nor lowering it. Ensure that your amis are 
also kept free of the body. Say the tasbeeli 

(Subhana Rabbiyal Adhccm) 

Glorified is my Lord, the Most Great 

for a minimum of three times and then rise again to the standing 
position (qiyam) saying. 

aiu* ’J* I iUt 

(Sami Allahu li man hamidah) 

Allah hears the one who praises him. 



You should stand erect and say 

-uijl ill j laj j^ih 
(Allahumma Rabbana wa lakal Hamd) 

Oh Allah, Our Lord! You are Braised. 

Members of the congregation should only say 'Allahumma 
Rabbana...’ and not 'Sami Allah...’ . 

Whilst standing in this position do not fasten your hands but 
leave them at your sides. Then, repeating the takbeer and without 
raising your hands begin the prostration. Allow your knees to first 
touch the ground followed by the hands, nose and finally the 
forehead which should be positioned between the two palms laid 
flat on the ground towards the qiblah. 

Do not rest your forearms on the ground but keep them raised 
and away from the body. Also ensure that your thighs are not 
pressed against your abdomen, and that your toes arc facing qiblah. 
Say the tasbeeli 

(Subhana Rabbiyal A'ala) 

Glorified is my Lord, the Most High 

for a minimum of three times, and then pronouncing the takbeer 
raise your head and sit upright, without sitting on the halls of your 
feel and without leaning to any one side. 

You should sit with both your legs tucked in beneath you, the 
left foot spread out with the Iocs in the direction of the right foot 
which itself should be upright with the toes facing the qiblah. Both 
hands should be rested upon the thighs with the fingers facing the 
qiblah. This sitting posture is to be adopted throughout the salali. 
There is no difference in the manner of sitting for the second and 
last rak'ah or for the sitting between the two prostrations. 
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Then repealing ihe takbeer, fall into (he second prostration, and 
after having reciled the lasheeh as in the first prostration, say the 
takbeer again and return to the standing position. Whilst standing 
up. ensure that you first lift your forehead and nose, followed by 
your hands and finally your knees. Do not support yourself on your 
hands and do not adopt a silting posture in between. 

With this you will have completed your first rak’ah. All the 
remaining rak 'oat of salali arc to be performed in a similar manner, 
with the same recitations, movements and postures. However, in 
the remaining rak'aat you should not recite /Anno, and la'awwudh, 
nor should you raise your hands with any takbeer as you did in the 
beginning of Ihe salah. 

You should, however, recite basmalah before Surali al Fatihah 
at the beginning of each rak alt. When you have completed your 
second prostration of the second rak 'ah, do not stand up but adopt 
the sitting posture as before and recite the tashahhud: 

^III ^Qg. ^UlJl CjCjai\ ) Ca'jl^jJ'j 

*11' iUf *11* ***■» 

*1 O' j *13' U] *1] 0 ol 

(At-tahiyyatu lillahi wassalwaatu wat-layyibatu was-salamu alaika 
ayyuhan nabiyyu wa ralmtatullahi wa barakaatuh. Assalamu alaina 
wa ala ibadillahis saliheen. Ash-hadu anla ilaha illalahu wa ash- 
hadu anna Muhammadan abduhu wa rasooluh.) 

All honoured greetings, good deeds and good words are due to 

Allah. Peace. Allah 's mercy and His blessings be on you oh 
Prophet. Peace be on us and on the pious servants of Allah. I bear 



witness that there is no God except Allah and I bear witness that 
Muhammad is His servant and Messenger. 

When you reach the words 'La ilaha’ I there is no God), raise 
your index finger and tuck the middle, third and last finger into the 
palm, with the thumb and middle finger touching and forming a 
circle. 

The index finger should only be raised once during the 
tashahhud at Ihe time mentioned above. It should not be raised at 
any other point nor should it be constantly moved. 

If this is a three or four rak’ah prayer, then you should recite no 
more than the above tashahhud and stand up for the third rak’ ah. 

Again, whilst rising you should not support yourself on your 
hands but stand up directly. In each of ihe final two rak'aat of a 
fardh salali. you should only recite bastnalah and then Surah al 
Fatihah. 

After completing the second prostration of the final rak'ah you 
should again adopt the silting posture and recite the tashahhud as 
before, followed by prayer and salutations upon the Prophet 4S as 
follows. 

J* ^ J* j*> 

JT js- j XsM iljb 1m lyys- Hj\ J' ^ ) 

XpfA Xmt- ill] J' ^ c ’) Ijl* US’ Aam 

(Allahumma salli ala Muhammadin(w) wa ala atdi Muhammadin 
kama sallaita ala Ibrahima wa ala aali Ibrahinta innaka 
hammcedun(m) majccd. Allahumma baarik ala Muhammadin(w) 
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wa ala aali Muhammadin kama baarakta ala Ibrahima wa ala aali 
Ibrahima innaka hameedun majeed.) 



Oh Allah i Send prayers on Muhammad and on the family of 
Muhammad just as you sent prayers on Ibrahim and the family of 
Ibrahim. Indeed you are full of praise and majesty. Oh Allah! 
Send blessings on Muhammad and on the family of Muhammad just 
as you sent blessings on Ibrahim and on the family of Ibrahim. 
Indeed you are full of praise and majesty. 



Part Two 



You should then recite 011c or more prayers ensuring that they 
are known authentic prayers from the Quran and hadeetli. 

Alter completing your prayers you should say 
aU' y) •tQ* fUDl 
(Assalamu alaikum wa rahmatullah) 

I'eaee be on you and the mercy of Allah 

once whilst turning your head to the right and then a second time 
whilst turning your head to the left. These final words end your 

salalt. 



The method of salah in 
detail 
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When you wish to begin your prayer, you should make the 
intention. 

Sayyiduna Umar -& narraies. 'Actions are based on intention. For 
each man will be the reward of what he has intended. So he who has 
migrated to Allah and his Prophet », his will lie a migration to Allah 
and his Prophet »- As for lie who has migrated to a worldly gain 
which he hopes to acquire, or a woman whom he wishes to marry, 
then his will be a migration to whatever he has intended.' 

Note that when praying in congregation it is necessary to make the 
intention of following the Imam also. It is reported from Sayyiduna 
Abu Hurairah as part of a longer liadeelh that the Prophet 0- said, 
The Imam has been appointed so that he may be followed. 
Therefore, do not differ from him.' 8 

Sayyiduna Jabir bin Abdullah 4s narrates that the Prophet » said. 
The Imam is responsible, therefore whatever he docs, you do.' 

Both of the above narrations show the position and leadership of 
the Imam in salah, and signify that it is not acceptable lor one to join a 
congregation without the intention of following the Imam and making 
him responsible. The following narration makes this clear: 

Ibrahim al Nakltai 1 " said. If you join in a congregation and do not 
make the intention of their salah then yours will be invalid. And if the 
Imam makes the intention for a salah and those behind him make an 
intention for another salah, his salah will lie valid but not theirs.' 1 



llukhari I and Muslim 1907. 

' Bukhari 689 and Muslim 411. 

11 Tabar.im in ,il M'ujain al Ah sal as quoted by Hafiilti Hailllami 2/Wi. Also reported 
by Daniqtnni 1214. Muhaddilh Dh.il.it Ahmad L'thmani has declared it terr/l 2/175. 
l .< decals of the lives, teaming and works of both Hafidh ttailb,vni and Muhndditli 
Dtufar Ahmad Ulhmani see ihc biographies section a the end or llie book. 

10 lor details of his life and learning see the biographies section al the end of the 
hook. 

Imam Muhammad in Knob a! Aathoar 153. 
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The intention should preferably be made in one's heart and not 
verbally. It is sufficient to have a definite knowledge in the mind 
about the salali and the manner in which it is being performed. 
However, some scholars have made concessions for those who are 
unable to focus themselves or who regularly experience doubt unless 
they pronounce the intention. 

And raise your hands until they are level with the lobe of your 
ears. 

Sayyiduna Anas -y says, 'I saw the Prophet » say the takbeer and 
place his thumbs close to his ears. He bowed down into ruk’u until 
each of his joints became motionless, and then descended (into sujud) 
with the takbeer. His knees went before his hands.' 1 ' 

In another narration Sayyiduna Anas -■* reports, 'When the Prophet 
» would say the takbeer he would raise his hands until he brought 
them in line with his ears and then say SnbhanakAllahumma...' u 

Sayyiduna Wail bin Hujr says, 'I saw the Prophet » raise his 
thumbs till his earlobes in salali 



l! This i' fat men. Women should raise their hands to their shoulder* or close to their 
bosoms. .See Chapter 1.1 in Pmt Three for more details. 

Hakim M2 2 .mil Baihaqi 2612. Hakim clasMlicil it saheeh and Dhahabi agreed with 
him. Hot’idh Ibn al Humam quotes Ibn al Jaw/i in Fatli til Qaderr 1/287 as saying 
that all of it’s narrators are authentic. For details of Hafidh Ibn al Humam \ life, 
learning and works sec the biographies section at the end of the book. 

11 Abu Ya laa 3715. Tubarnm in al M’ujtm ul Awsal as quoted h> Hafidh Haithami 
2/107. Hatidh Haithami adds that it> narrators are authentic. Also reported by 
Damqutni 1135. Ibn Qudamah says in al Mughni 2/27 that its narrators arc all 
authentic. 

L ' Imam Abu Hanifah as quoted in Aral 7 a/ Mai, meed I/I 1 2. Also reputed by Ibo 
Alii Shaibah 2410. Ahm.nl 18370, Abu Dawood 737. Nasai in his al Mnjtaba 882 and 
his at Sanaa al Kubm 956, Ibn al Jatuod in at Mmlai/a 202. Ibn Kha/aimah 480. 
Tahawi 1/196 ansi Tabarani in al M 'ajaa al Kabeer 22/32 no 72. Imam Nasai savs in 
his al Sanaa al Kahn, 956. ' Although Abdul Jablur did nol bear ahadeeth directly 
from his father the hadeeth itself is suheeh' 



The same has been narrated by the noble companions Sayyiduna 
liaraa bin A/ib 4t.’ b Sayyiduna Malik bin al Huwayrith Jfe, 1 and 
Sayyiduna Abdullah bin Mas'ud *.. la 

There are some ahadeetli that mention the hands being raised fill 
the shoulders in the beginning of salah. It is quite possible that they 
did this only when they had shawls and cloaks over them in winter 
and w ere unable to raise their hands up to their ears from beneath their 
cloaks This is clearly explained by Imam Tahawi in his Shark A laani 
alAathaar 14 and confirmed by the following liadeetli: 

Sayyiduna Wail bin Hujr says. 'I saw the Prophet & raise his 
hands close to his ears when beginning salali.' He continues, T then 
came to them (the companions, and in one narration, 'ill the following 
year') and saw them raising their hands till their chests in the 
beginning of salali - they had cloaks and shawls over them.' 10 

Hafidh Ibn al Humam has another explanation, lie writes. 

"There is no contradiction here. Bringing the thumbs in line with 
the earlobes also permits the hands being level with the shoulders and 
the curs. This is because the lower pan of the hand together with the 
wrist is parallel w ith or close to the shoulder, and the hand itself is in 
line w ith the car. Narrators, who have distinctly mentioned the thumbs 
being in line with the earlobes have been successful ill combining both 
reports, hence it becomes obligatory to take this into consideration.'’ 1 

Titus, the meaning of all these different ahadeeth is that when 
beginning salali the hands arc to be raised to shoulder height with the 
thumbs level with the earlobes and the fingers in line with the lop of 
the cars. In this way all the different narrations of raising the hands 



Abdul Ra/raq 2530. Ibn Abi Shaibah 2411. Ahmad 1 81 99. and Tahawi 1/196. 

•' Ibn Abi Shaibah 2412. 

’"Tabarani in al M'ujam al Avtsat 1030 and in at SVajam at Kabeer 10280. 

’ Shark M'aaai al Aalkaar 1/197. 

Abu Dawood 728. Imam Nimawi 320 classified it haian. for details of Imam 
Nimaw i's life, teaming and works sec the biographies section at die end of Ihe book. 
Fall at Qadeer 1/288. 
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'ill 'he shoulders, earlobes, and the top of the ears will be reconciled. 
This explanation is confirmed by the following hadeelli: 

Sayyiduna Wail bin Hujr 4- relates that he observed the Prophet » 
when he stood up for salah. He raised his hands until they were close 
to his shoulders, made his thumbs level with his ears, and then 
pronounced the lakbeer . 12 

The raising of the hands in the manner explained above is the 
known view and practice of the Hanafi scholars and the later Maliki 
scholars. It is also the optional practice of Imam Ahmad and the last 
known view of Imam Shaficc. 

Imam Nawawi writes in his commentary of Sahcch Muslim. 

'As for the manner of raising the hands, the best known view in 
our madhlml?' and the madhhab of the majority of the scholars is that 
he should raise his hands to his shoulders in such a way that his 
lingers arc in line with the top of his ears, his thumbs are parallel to 
his car lobes, and his palms to his shoulders. In this way Shaficc 
reconciled the different narrations of the luideeih and the people 
approved this of him.' 

Il is permissible to raise the hands before the lakbeer as in the 
above lituleelh of Sayyiduna Wail bin Hujr and in the hadeelli of 
Sayyiduna Abu Humaid al Saidee 4 quoted later. 11 It is also 
permissible to raise them together with the lakbeer as mentioned in 
the hadeelli of Sayyiduna Wail bin Hujr . 3 . recorded by Abu 
Dawood.” Both methods arc permissible but the Hanafi ttlami have 
preferred the first option of raising the hands before the lakbeer “ 



” Abu Dawned 724. 

0 Imam Nawawi was a follower of the Shaficc school of/iyh 
** Sec Ihc following page. 

Abu Dawood 725. 

' There is also a (hird possiblily of raising the hands after laying the lathrer as may 
he understood from the hadeelli of Sayyiduna Malik bin al Huwayrilh A in Muslim, 
but Allamalt Anwar Shah Kashmiri says in his Arabic commentary of Bukhari, Faidh 
al Bari that this has never remained the practice of any one in die ummah. See the 



The palms should be facing towards the qiblah and the fingers 
should be slightly spread out ill a natural manner: no! too 
closed, not too open.' 1 

Saeed bin Samaan relates: ‘Sayyiduna Abu Hurairah 4- entered the 
musjid of Banu Zurayq whilst we were there. He said, ‘There are 
three things which were of Ihc practice of the Prophet » but which 
people have now abandoned: when the Prophet is would sland for 
prayer he would do this.' (Explaining this) Abu Amir (one of the 
narrators) then raised his hands without spreading his lingers open or 
closing them light.' 1 * 

Your gaze should not wander in any direction Inti should l>e 
focused in front of you on your place of prayer. 

Sayyiduna Anas 4 . narrates that Ihc Prophet i» said, 'What is it with 
certain people that they raise their gaze towards the sky in their 
snlahT Sayyiduna Anas says. 'The Prophet S» then spoke so 
strongly about this that he said, "Either they refrain from this or their 
sight will be taken away.” N 

Muhammad Ibn Seereen relates that they - the companions of the 
Prophet » - would recommend that a person's gaze does not go 
beyond the place of his prayer. ' 1 ' 



biographies section at tl»e end of the book for details of Allamah Anwar Shall 
Kashmiri's life. learning and work. 

I hc fingers arc to he spsead out in ruk’u whilst grasping the knees, and kept tightly 
together in suju/l. Apart from these (wo instances the lingers are to he left in their 
natural position in salah. not held too tightly together and not too spread out. See the 
lutdt fill of Says kluna Wail bin Hujr later under the sub-heading 'Grasping your 
knees with the fingers outspread.’ Note that this is for inen. Women should try to 
keep their fingers together in all the postures of salah. Sec Chapter 13 in Part Three 
for details. 

' Hakim 856 and Baihaqi 2317. Hakim declared it uihcrh and Dhahabi agreed. 

* Bukhari 717. 

Saeed bin Mansoor as quoted in Muraaqa al Akhbaar 2/194 and Fath al Hart 2/295. 
Ilafidh Ibn Hajar adds that its narrators are authentic. Also reported by Baihaqi 3541 . 



28 



29 






Sayyiduna Anas « narrates that the Prophet & said. 'Oh Anas! 
Focus your gaze where you will prostrate.' 31 

Imam Abu Hanifah, 33 Imam Abu Yusuf, 11 Sufyan al Thawri. Imam 
Muhammad. 34 Hasan bin Hayy, Imam Shafiee and their followers all 
say that it is desirable to focus one's gaze at one's place of prostration. 

You should then say the consecrating takbeer (takbeerat al 
lahreemah). 

Allah says in the Holy Quran: 

C r , 

And (who) mentions the name of his I aird and prays." 

Sayyiduna Ali -Is narrates that the Prophet s» said. 'The key to 
salah is purity, its consecration is takbeer, and its deconsecrating act 
is the salam. 

Sayyiduna Abu Huntaid al Saidi says. 'When the Prophet & 
would stand for prayer, lie would face the qiltlah, raise his hands and 
say Allalw Akbar.'” 

" Balhaqi 3545. Muhmklilh Dhafar Ahmad L'lltmani quoics <666) frwn A/izi ihai 
Dailumi Ins narrated lliit hadeeth in his Muu-.ad a I Firdaus and (hal it is hasan li 
ghairihi. He also quotes Ibn Haj.tr Makki who says Hut ihc hadftth has a number of 
chains lhai make il eligible for chc rank of hasan. 

•’’or details of his life and learning see the biographies section at the end of the 
book. 

" For details of his life ami learning sec the biographies section at the end of the 
book. 

M For details of his life, learning and works see the biographies section at the end of 
the book. 

”»IA»’Iaa 18/15. 

M Abdul RazziK| 2539. Ibn Abi Shnibah 2378. Ahmad 1009, Ibn Majah 275. Abu 
l>awood 61 & 618, and Tirmidhi 3. Imam Nawawi has declared its isnad saheth in al 
Majm’u 3/240. Hakim has also narrated it (457) on Ihc authority of Sayyiduna Abu 
Saced al Khudri -e. saying that it is salteeh. Dhahabt agreed with him. 
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Sayyiduna Abu Hurairah -i. narrates dial when the Prophet 45 
would stand up for salah he would say Ihc takbeer when standing, 
then whilst bowing for ruk He would then read ' Sami Allahit li 
man Hamidah ’ (Allah has heard the one who praised him) when rising 
from rat’ir. Whilst standing he would say ' Rabbana lakal Uamd' (Oh 
Allah! All praise belongs lo you.) He would then say the takbeer 
when falling into prostration and again when rising, lie would do this 
throughout the salah until he completed it. He would also say the 
takbeer w hen standing up from Ihc sitting of the second rat ‘all.’ 1 

Ibrahim al Nakhai says, 'Whoever does not say Ihc takbeer when 
beginning salali then he is not in salah .' 35 

There is no disagreement among the scholars that the takbeerat al 
lahreemah is obligatory, and without it the salah is not valid. 40 

And placing your right palm over the back of your left hand, 
wrist and lower arm. 

Sayyiduna Sahl bin Sa'd -A relates that people were commanded to 
fasten the right hand over the left in salah. Abu Hazim (the narrator 
from Sahl -A) says, 'I only know thal he (Sahl bin Sa'd -A) is ascribing 
litis directly to the Prophet a." 1 ' 

As part of a longer hadeetli Sayyiduna Wail bin Hujr A- also 
narrates that the Prophet » placed his right hand on the back of his 
left hand, the wrist and the lower arm. 43 



Ibn Majali 803. Imam Nimawi declares il Imsan (312). 

* Bukhari 756. 

' Imam Muhammad in Kilab al Aalhaar 74. 

Kahinal al Ununah fi Ikhtiluf til Aimmah. p29. 

41 Malik 378 and Bukhari 707. 

* ’ Ibn Khu/aimah 480 and Baihaqi 2325. Imam Nimaw i has classified il sahfth (323). 
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Sayyiduna Abdullah bin Mas'ud <-s= repons lhal he was once 
praying salah having placed his left hand on his right. The Prophet & 
saw him and placed his right hand over his left. " 

Qabecsah bin Hulb narrates from his father «. who says: ’The 
Prophet a* would lead us in prayer and would clasp his left hand with 
his right hand.”" 

The aliadeeth related to the fastening of the hands contain both 
words: 'akdh' and ’wadh' meaning 'grasping' and 'placing' 
respectively. Both methods arc permissible. One may spread his right 
palm on the left wrist and lower arm. or grasp the left wrislbonc with 
the right hand. One may also combine the two methods by alternating 
them in different saltili as some Hanafi ulimui have preferred (such ;ts 
Imam Shuramhulali). or by encircling the left wrislbonc with the right 
thumb and small linger, and placing the remaining fingers on the 
lower left arm as explained by other Hanafi ul, inui and quoted by 
Hafidh Badr al Dccn Aiui'" in Unidal id Qnri, his commentary of 
Bukhari." 

You should position hotli hands lielow the nurd .' 1 
Sayyiduna Wail bin llujr ..v says: M saw the Prophet ;» placing his 
right hand over his left in prayer, below tire navel.'" 

41 Ibn Majah 81 1. Abu Dawood 755. Nasal 888 and Raihuqi 2327. Imam Nawawi has 
declared il xtthcrh in al Stajmu 3/313. 

44 Ibn Abi Shaibah 3934. Ahmad 21467. Ibn Majah 809 and Tirnudhi 252. Imam 
Tinnidhi adds dial il is a hastm hadetth. 

4 ‘ For details of his lire, learning and works see the biographies section al ihe end of 
die book. 

44 Unulai al Qari 5/279. 

r This is only for men. Women should place ihcir hands on iheir bosoms. Sec 
Chapter 13 in Part Three for a further explanation. 

“ Ibn Abi Sli.iib.di. Hafidh Qasim bin Quilubughah says in his takhrerj of the 
aliadeeih of 'al Ikhtiyaar' that (his luideeih has a very good sanad. Allamah Hashim 
Sindh i also says in Im Dirham al Surnih pS4 that its sanad is strong. Imam Nimawi 
says that its sanad is sahech (330). Imam Abu Tayyib Madani also says in his 
commentary of Timiidhi 1/277 (published by al Matba' al Nidhami. Kanpur. India. 
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Sayyiduna Ali cays. 'It is pan of ihc sunnah of prayer to place 
ihc palm over Ihe palm below the navel .* 49 

Sayyiduna Abu Hurairah says. ’The positioning of the hands 
upon the hands in prayer is below the navel.* 

Although these arc the words of Sayyiduna Ali and Abu Hurairah 

they are equivalent to the direct command of Ihe Prophet £+ himself 
Ivcause. according to the view adopted by ihe majority of scholars, 
statements of the Saha bah x such as *wc were commanded to do 
ilii**'. *wc were forbidden to do this’ or *il is sunnah to do so’ are all lo 
Ik* placed in the category of a nuirf u hadeeth . 5I It is inconceivable 
lhal the Saliabali 5 would make such categorical statements without 
having seen or heard something to the same effect from the Prophet 
v In the light of this principle, the Hanbali scholar Ibn Qudnmnh 
concludes in his famous work al Mughni : "This practice goes back lo 
ihc sunnah of the Prophet $»’. 

Both these hadeeth '* which as explained above arc in the category 
of marfu, arc supported by the other narrations of the Sahahah and 
I abi 'an. 



I AH i lhal ihiv is a hadeeth which is saheeh in both sanad and lext and is ihus a 
1*1*1% for evidence. Qadhi Abid Sindhi also sa\% in hnuili’ al Aitwaar lhal ils 
. iii.nixs are authentic See Chapter 3 in Pan Ihrcc for a detailed discussion on this 
•••</'. ih Also for details of the lives, learning and works of Hafidh Qasim bin 
i.imli.hughah. Allamah Hashim Sindhi and Qadhi Abid Sir.dhi see ihc biographies 
%euion al ihe end of ihe book. 

Ibn Abi Shaibah 3954. Ahmad 877. Abu Dawood 756. Damqutni 1089 & 1090. and 
II.. v i|i 2341 & 2342. Also narraicd by Abu Hafv bin Shahccn in his al Sunnah and 
I-. Adani in his Musnad a\ mentioned by Allamah Hashim Sindhi in Dirham al 
''•mail. p32 quoting from Kanz al Umtnal. Reported also by Ra/ccn as quoted by the 
.mihor of Jam ‘ al baiuiid. 

Abu Dawood 758 and Ibn Batiah as quitted by Allamah Hashim Sindhi in Dirham 
•il Sat rah. p36. 

ladreeb al Ravi 1/188. 

M<**i scholars have declared them lo lie dhaeef because of Abdul Rahman bin Ishaq 
•' Kufi but Muhaddilh Dhafar Ahmad Uihinnni lias classified ibem hasan in his 1‘ilaa 
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Hajjaj bin Hasan said, '1 heard Abu Mijlaz 55 say or 1 asked him 
how should I place my hands' He replied, 'He dhe individual 
pci'lorming Ihe prayer) should place the inside of his right palm on his 
left hand and position both of them below the navel.'' 1 

Ibrahim al Nakhni reports that the Prophet St would rest one of his 
hands on the other in salah, humbling himself before Allah. Imam 
Muhammad (the narrator of this liadeeih ) says. 'He would place the 
palm of his right hand on his left wrist below Ihe navel. The wrist 
would thus be in the middle of the palm.'” 

Ibrahim al Nakltai also says. 'He (the individual performing the 
prayer) should place his right hand on his left, below Ihe navel.'” 

Imam Tirmidhi says in his Sunan after narrating the above liadeeih of 
Qabcesah: 



ill Sunwi 2/193. Shaikh ul ll.ulcclli Mttulana Muh.umn.ul Zakariyya confirm* that 
Ifcey ate ho Mtn in hi* Awjoz ill Mouilik 3/172. A Hamah llioliim al Sindhi also %ay» in 
Dirham ol Siirroh pi 15 llul ihe above hadeeih of Ali -5- is luiutn Ii xhoinhi. A\ 
mentioned by Shaikh ill liadeeih Moulan.i Muhammad Zakariyya. ihe author of Jam' 
ol Fawaiil has ipiotcd the hadeeih. ascribing ii to al Ro/ccn. and noi commented on it* 
rank, lie mentions ili.it any luulcelh which he ipiotcs m Ins Kx»k and ilicn does not 
comment on ils rank, will eillier he soheeh or ho son. See Chapter 3 in Part Three for 
a more detailed discussion. Also see the biographies section at the end of the book for 
ileiails of Shaikh ul liadeeih Moulana Muhammad Zakariyya's life, learning and 
works. 

■ For details of his life ansi learning see the biographies section at the end of the 
book. 

'* Ibn Abi Shaihali 3942. I bn al Turkumani says 2/47 that it has been narratesl with a 
very good so noil. Imam Nimawi (331) and Muhasldiih Yusuf Rinnouri 2/44 lx>th say 
Hint ils isniul is soheeh. It has also l>een mentioned by Imam Abu Dawood but 
without a sanat! (757t. l or dcMails of the liscs. learning and works of Kith Ibn al 
Turkumani and Muhaddith Yusuf Binnouri .see tl»e biographies section at the end of 
the hook. 

M Imam Muhammad in his Khab al Aaihaar 1 20. 

’’ Ibn Abi Shaibah 3939 and Imam Muhammad in his Kitab al Aathaar 121 Imam 
Nimawi says that its isnad is hasan (332). 



‘Fastening the hands in prayer is tlx: practice of the learned 
Sahabah . Tabi'un and Tub’ Tabieen. They are of the view that the 
individual performing the prayer should place his right hand ott his 
left. Some of them then say ...a. M v MItrulU pUMUUII utetii UIV«C IIIC 
navel vvhllsi olhers conicnd that ilvey sliould be placed below ihe 
navel. All is permissible in llieir view.' 57 

Fastening the hands below the navel was the practice of Abu 
Mijlaz. Ibrahim Nakhai. Imam Abu Hanifah, Imam Abu Yusuf, Imam 
Muhammad bin Hasan al Shaibani and llieir followers. Sufyan al 
Thawri, Ishaq bin Rahuyah, and Abu Ishaq al Marwa/.i from amongst 
die Shafiiles. Ii has also been quoted from Saeed bin Jubair. Abu 
Ubaid. Ibn Jarecr and Dawood al Dhahiri. Ii is also the most famous 
narration of Imam Ahmad bin Hanbal and Ihe preferred praciicc of the 
I lanhali uhima ." 

Then quietly rcatl lliiina. 

Allah says in Ihe I loly Quran 

And hymn the praise of thy Lord when you stand.® 

Dhahhak says in the commentary of this verse. This means to say: 
i)£ 3) vi, ill*. Ju } 40 djUj ilxdv 1 '$> iUfcJ. 

You are Glorified oh Allah and praised, blessed is your Name and 
Elevated is your Majesty. There is no God besides you. 40 

Sayyiduna Abu Saeed al Khudri narrates lhai when Ihe Prophet 
• would begin salah he would say Sublianal AUahumma...' f' 



Tirmidhi 252. 

’ See Chapter 3 in Part Three for a detailed discussion of this topic. 
*al Tow 52/48. 

" Ibn Abi Shaibah 2402 and Ibn Jarecr al Tabari 32403 & 32404. 
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The same hadeeih has also been reported from Ummul Mu'mineen 
Aislia *“ and Sayyiduna Anas as well as other Saliabali 

Abdah reports that Sayyiduna Umar bin al Khauab a, would recite 
the following words loudly (in salah) 'Sublwnak Allahununa. 

Aswad reports that when Sayyiduna Umar bin al Khatlab .* would 
begin siilali he would say Siibhanak AHahumma...' a 

It is also narrated as being the practice of Sayyiduna Uthman.* 6 
Sayyiduna Abu Bakr"’ and Sayyiduna Abdullah bin Mas’ud v . M 

There are a number of other tluaas that have been mentioned in the 
ahadeeih. These are also permissible but the above ilium is preferred 
because this is what the companions chose and occasionally read out 
aloud to teach people. This is evidence of it being better and the 
preferred smmiili of the Prophet ». 

This is the view of Alqamah. Aswad. Ibrahim al Nakhai. Alaa. 
Imam Abu I lanifnh. Imam Muhammad. Sufyan al Thawri. Ishaq bin 
Rahuyah. Imam Ahmad and their followers as well as many others. 



“ I I'll Alii Shaibah 2101. Almlad 11260. Ilia Majah SOI and Nasal 899. llalldh 
Mallhami says 2/265 that its narrators are autheniic. 

67 Ihn Majah 806. Alia Dassood 776. Tirmidhi 24.1. MaKiin 859 and Baihaqi 2347. 
Hatin' declated it saheeh and Phahabi agreed with him. 

“ Abu Ya'laa 3735. Tnbarani in al Majam al Amur as quoted by Hrdidh Hailhami 
2/107. Hatidh Hailhami adds that its narrators are aulhenlie. Also reported by 
Daniqtittii 1135. Ihn Qudamuh says in al Uuglmi 2/27 that its narrators arc all 
aulhenlie. 

“ Muslim 199. 

M Ihn Ahi Shaibah 2195. Tahawi 1/198 and Baihas|i 2150. Imam Nimaui says that its 
ismrr/ is ao/reeft (117). 

* Uaruqutni 1141. Imam Nimawi says that its rtrrur/ is liman <318|. 

" Saeed bin Mansour as quoted by al Shawkani in Sail a! Autaar 2/202. Also 
reported by ll»n Ahi Shaibah 2193. 

fJt Ibn Abi Shaibah 2191: and Ibn al Mundhir as quoted by Abdus Salam Ibn 
Tnymiyyah in alMumai/a 2/201. 



After narrating the above hadeeih of Sayyiduna Abu Saeed 4 Intam 
Tirmidhi says, This is the practice of most of the people of learning 
from amongst the Tabi'un and others.' 

Ta ’awwudh. 

Allah says in the Holy Quran: 

Ijo 

Thus when you recite Ihc Quran, 
seek the protection of Allah from the accursed Shaitan.*® 

Sayyiduna Abu Saeed al Kltudri 4 reports that before reciting Ihc 
Prophet » would pray eiSCdi y . TO 

Aswad says. ‘Sayyiduna Umar 4 started saltili. said the takbeer 
and then recited: 71 

4# < 2) sSi jUi ACa rlj'v: Awvj I.JL' 
k Siii uii> y ki 

Abu Wail reports that they (the companions s.) would say the 
la'awwudh and basmalah silently in salah. ' 

And basmalali. 

Sayyiduna Anas bin Malik 4 says. 'I prayed salah behind the Prophet 
s. Abu Bakr, Umar and Uthman a and I did no! hear one of them 
recite Bismillah al Rahman a I Raheem loudly.' 1 



•it N.ihl I6/9S. 

Abdul Ra//aq 2589. 

1 Ibn Abi Shaibah 2455. 

s-.ccd bin Mansoor as quoted by Imam Nimawi 340. He adds that its Isnod is 
uthffh. 

Malik 179. Muslim 399 and Nasai 907. 
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The son of Sayyiduna Abdullah bin Mughaffal narrates. My 
father heard me reading Bismillah a I Rahman al Raheem in salah. He 
said. “Oh my son. An innovator are you? Beware of innovation." 
(The son of Abdullah bin Mughaffal !• adds. "I have not seen anyone 
amongst the Prophet's *S companions to whom innovation was more 
repulsive than my father.”) His father said. "I have prayed with the 
Prophet s*. Ahu Bakr, llmar and Ulhnian A, and I did not hear any 
one of them recite Bismillah al Rahman al Raheem, therefore do not 
recite it. When you pray salah read al Hamiln Ullahi Rabbit 
Aalameen .' J 

Saying Bismillah silently is the view and practice of the four 
caliphs. Sayyiduna Abdullah bin Mas'ud and many others amongst the 
Sahabali and Tabi'un -5. . It is also the view and practice of Imam Ahu 
Hanifah, Imam Abu Yusuf. Imam Muhammad. Imam Ahmad bin 
Hanbal and their followers, as well as Ishaq. Abu Ubaid. Ibn al 
Mubarak. Sufyan al Thawri. Ibn Abi Layla and Hasan bin Hayy, 

Followed by a recitation of Small al Fatihah. 

Sayyiduna Ubadah bin Snmit -S- reports that the Prophet » said. 
‘There is no salah for one who does not recite 'the opening chapter of 
the book'.'” 

Wahb bin Kaysan reports that he heard Sayyiduna Jabir bin 
Abdullah say. 'lie who prays one ruk'ah in which he docs not 
recite Surah al Faiihali has in fact not prayed at all. unless he is 
behind an Imam.' '' 1 

Ahatleelli such as those mentioned above which stress the 
obligation of Sarah at Fatihah are for the Imam or the individual, not 
the muqtadi. Imam Tirmidhi has quoted Imam Ahmad who 
commented on the above liadeeilt (There is no salah for one ...) by 



1 Ahmad 16345, Ibn Majall 815. Tirmidhi 244 arat Tahawi 1/202. Imam Tirnmthi 
says that it is luisan. 

” Bukhari 723 and Muslim 394. 

■' Malik I ss ar.d Tirmidhi 3 1 3. Imam Tirmidhi say s that the hadeeth is hauin srtheeh. 
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saying 'This is if he is alone.' This is also the view of Imam Abu 
Hanifah. Imam Malik. Imam Abu Yusuf. Imam Muhammad, their 
followers and lire clear majority of tltc ulama. 

On completing Surah al Fatiliali you should say Ameen 
silently, regardless of whether you are alone or praying behind 
the Imam. 

Sayyiduna Abu Hurairah narrates that the Prophet JS said. 'When 
the Imam says “Ghairit Maqhdhoobi Alailiim WalodhaAlleen ", say 
Ameen. Hor one whose Amecn coincides with that of the angels, he 
will have all his past sins forgiven.' ” 

Sayyiduna Abu Hurairah 4- narrates that the Prophet & said. 
When the Imam says " Ghairit Maqhdhoobi Alailiim Waladhaallcen " 
say Ameen. And indeed the angels say Ameen and the Imam says 
Ameen. So one whose Ameen coincides with that of the angels, he 
will have his past sins forgiven. 

Sayyiduna Abu Hurairah A. relates that the Prophet SF would 
leach us saying. 'Do not try to outdo the Imam. When he pronounces 
the lakbeer. you say it also; when he recites "Waladhaallcen" then say 
Ameen: when he performs the ruk'ii you do it also; and w hen lie says 
‘Sami Allahu li man Hamidah' say 'Allaliumma Rabbana lakal 
tlanuf.' 

As can be deduced from the above hadeelli the Ameen should be 
said silently just as 'Allaliumma Rabbana lakal Hamd' is said silently. 

Sayyiduna Wail bin Hujr -b says. 'The Prophet tF led us in salah. 
When he recited "Ghairit Maqhdhoobi Alailiim Waladhaallcen" he 
said Ameen silently. (Literally. 'He kept his voice silent.') He also 



' Malik 196. Bukhari 749 and Muslim 410. 

' Ahmad 7174. Darimi 1246. Nasai 927 and Ibn Hibban 1801. Imam Nimawi says 
dial iis iutad is salieeli (376k 
'Muslim 415. 
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placed his righl hand on his left hand, and said Ihe saUim to his riehi 
and left.' 80 

Ibrahim al Nakhai says. ’There are live things which ihe Imam 
says silently: "Subhanak AUahumma...", ta'awwudli, basmalah, 
Ameen, and "AUahumma Rahbana wa lakal Hamd".' % ' 

Abn Wail reports that Sayyiduna Ali 4> and Sayyiduna Abdullah 
bin Mas'ud would not say ihe basmalah. ta'awwudh or Ameen 
loudly.*’ 

Abu Wail says llial Sayyiduna Ulnar and Sayyiduna Ali as 
would iiol say ihe basmalah, la 'awwudh or Ameen loudly.*' 1 

Saying Ameen silently was the view and practice of Sayyiduna 
Umar. Sayyiduna Ali. Sayyiduna Abdullah bin Mas'ud s. Ibrahim al 
Nakhi!'. Sh'abi,' 1 Ibrahim al Tahiti, Imam Abu Manifah. Imam Abu 
Yusuf. Imam Malik. Imam Muhammad, (heir followers and Ihe people 
of Kufah. Il was also Ihe Iasi view of Imam Shaliee. and Ibn Jarecr al 



' ,l Abu Dassood Tusalisi 1024. Ahmad 1836.1. Tiimidhi 24S; Taburani in ,il M'ujum ,il 
Knheer 22/43 no 109. 22/9 no 3, A 22/45 no 1 12: Daraqumi 1256, Hakim 2913 and 
Builtaqi 2447. Iliikim declared ii uihreh anJ Dhalubi agreed. 

Imam Muhammad in his Kilab al Aoiliaar 83 (mentioning four instead of five); 
Abdul Ra//nq 2597. and Ibn Abi Shaibali 8849. Imam Nimawi sayv that its I wad i« 
wh cch 1 386). Muhaddith Dhafar Ahmad Ulltmuni says that its narrators arc authentic 
(724). 

Tabarani in al M'ujam al Kalwtr as quoted by Hafidh Haithami 2/108. Hafidh 
Huitliami says that the sanad contains Abu Sa d al Baqqal who is authentic and a 
mudaUis. Muhaddith Dhafar Ahmad L'lhmani classifies it as sahreh 2/250. 

" Ibn Jarccr al Tabari in Tahdheeb al Aathaar as quoted by Ibn al Turkumani 2/70 
Also reported by Tahavvi 1/204. Muhaddith Dhafar Ahmad Ulhmani says that its 
narrators arc those ol the sis books of hadeeth except for Abu Sa d al Baqqal »ho is 
authentic and a inudallh. 

l-or tlctails of his life and learning .sec the biographies section at the end of the 
book. 
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Tabari says as quoted by Ibn al Turkumani 81 that Ihis was the practice 
of most of Ihe Sahabali A, and Tabi’un , s6 

Then repeal llie basmalah and recite any oilier surah, or al 
least one long verse or llirec small verses from any pari of Ihe 
Quran. 

Allah says in ihe Quran: 

ClTybl je jlw li 

Thus, recite whatever may be possible from the Quran.*’ 

Sayyiduna Abu Qaladah narrates that the Prophet ib would 
leeite Surali al I'aliliah and another surah in Ihe first two rak’aal of 
Dhnhr and Asr salali, and at times he would (read loud enough and) 
allow us to hear a verse. In the second two rak'aal lie would read 
only Surah al Faliliali. u 

Sayyiduna Ubadah bin al Samit ■>. narrates that the Prophet S* said, 
I here is no salali for one who docs not recite ihe mother (essential 
chapter al Fatiliali ) of the book and more.'” 

Sayyiduna Abu Saced al Khudri ■» relates that Ihe Prophet said. 
Iltc key to salali is purity, its consecration is lakheer. and its 
deconsecrating act is (lie salam. And there is no salali for one who 
docs not recite 'Allium, lu ////a/i...'(the opening chapter of the book) 
and a surah in an obligatory or other (prayer).' 50 



I hit at Turkumani 2/85. 

I or a more detailed discussion or this topic see Chapter 5 in P.ui Three, 
at MuT/ammil 73/20. 

’ Muslim 451. Bukhari 725. 

' Muslim 394. Aim Dawood 822 and Ibn Hibban 1783. 

” I lunidlli 238. He adds that it is hasan. 
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If you ure praying in a congregation then yon should not read 
anything behind the Imam, especially whilst he is audibly 
reciting the Quran. 

Allah says: 

a '•-==*& IjjJ 

And when the Quran is recited, listen to it attentively 
and remain silent, that you may receive mercy. 91 

Sayyiduna Abu Hurairah ■» says. Tile Prophet » turned around 
alter a saloli in which he had recited loudly. He enquired. "Has any 
one of you recited (behind me)?" A man replied. "I did." The 
Prophet » said, "I say: what is it with me? I am being contested for 
the Quran." After the people heard this from the Prophet & they 
slopped reciting with him (behind him) in those salah in which lie 
would pray loudly.'" 

Sayyiduna Abu Hurairah reports that the Prophet » said. 'The 
Imam has been appointed so that he may be followed. Thus, when he 
says the takbeer, you say it also, and when he recites remain silent.' 9 ' 

Sayyiduna Abu Musa al Ash'ari Jn says. The Prophet si taught us 
that "When you stand up for prayer one of you should lead the rest, 
and when the Imam recites remain silent." 9 * 



91 at A'raaf 7/201. 

97 Malik 194. Ahmad 7760, Ihn Majah 849. Abu Dauood 826. Tiimidhi 112 ant 
Nasai 919. 

■' Ahmad 9151 Alsu repotted by Ahmad bin Nlaacc' and Abd bin llumatd in their 
Maenads with a saheeh mood as quoted by llouscetee in Mbhah a I Zajatah Chapter 
150. hadeelh 313. Narrated also by Ihn Majah 846. Abu Da stood 603. Nasai 921 IS 
'122 and Tahawi 1/217. Imam Nimavvi says that its head is saheeh. Allamah Abdul 
llayy Luckhnasvi categorically concludes in his Imam a! Kalam. p!65 that the hadeelh 
is authentic after quoting a number of utama ssho have declared it saheeh including 
Imam Ahmad, hot details of Allamah Abdul Hays Luckhnawi's life, teaming and 
tvorks see the biographies section at the end of the book. 

' 1 Ahmad 19224. Muslim 404 fas part of a longer hadeelh). and Ihn Majah 847. 



Abu Wail reports that Sayyiduna Abdullah bin Mas'ud 4= was 
asked about reciting behind the Imam. He replied, ‘Remain silent for 
the recitation (of the Imam). For indeed there is a duty in salali for 
which the Imam is sufficient for you. " 

Nafi' reports that when Sayyiduna Abdullah bin Umar would be 
asked, ‘Should one recite behind the Imam?' he would reply, 'When 
one of you prays behind the Imam then the Imam's recitation is 
sufficient for him. When he prays alone he should recite.' Nafi' adds, 
'Abdullah bin Umar 4. would not recite behind the Imam.' 

Sayyiduna Jabir bin Abdullah d» relates that the Prophet » said. 
'One who prays behind an Imam, the recitation of the Imam is 
sufficient for hint.' 97 

The above liadeeth has also been reported from the Prophet & on 
the authority of the noble Sahabali Anas. 98 Abdullah bin Abbas,” Abu 
Hurairah.'"' Abu Sneed al Khudri. 101 Abdullah bin Umar."' 7 Ali."" and 
Abu al Dardaa *. 10 * 



Imam Muhammad in lib at Mamma 1 20 & 1 22. Ibn AW Slnibah 3780. and Talinwi 
1/217. Imam Nimawi says 369 dial ils i mad is saheeh. 

‘ Malik 193. 

Ilium Aha Hanifalt as recorded in tire Miismsd of Khaskaft p307 and in /am i id 
If, II , meed 1/334. Imam Muhammad in liis at Manana 117 amt in his Kitnh at lliiljah 
lilts with an infill/ declared .o/ice/i by llafidh Badr al Dcen al Alai and Imam 
Nimawi ’64. Also raptured by Ibn Abi Shaibah 3802 with an timid classified salieeh 

by Rut ,.t Tttikununl 2/2’X: Ahmad 14233: Abd bin Humid 1050: Ahmad bln 

M. nec* with a sahech burnt as quoted by Imam Nimawi 361; Ibn Majah 850; Tahasvi 
i 217 with an isnad declared saheeh by Hafidh Ibn al Human) as mentioned in lire 
Im, moles of Shark Maaal al Alhaar 1/217; and Baihaqi 2897. 

* Ihn I lihban in his al Dbmfaa 2/201 
Dantquuu 1238 & 1252. 

" Damqutni 1 229 A 1230. 

I l.ib.uaiii III at M'lijaai at An ml as quoted by llafidh Hailllaini 2/1 It. Hafldlt 
llaithami says dial the lanad contains Haroon al Abdi ivlto is mairaok. 

1 Daiuqutili 1225. 

1 1 Duniqulni 1234. 

II Djmqutni 1248. 
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Ahadeeth such as ihose above stressing the obligation of Surah a I 
Fatihah are for the Imam or the individual, not the muqiadi. Imam 
Tirmidhi has quoted Imam Ahmad who commented on the above 
liadeeih (There is no salah for one ...) by saying ‘This is if he is 
alone.' This is also the view of Imam Abu Hanifah, Imam Malik, 
Imam Abu Yusuf, Imam Muhammad, their followers and the clear 
majority of the ultima . IM 

Walib bin Kaysan reports that he heard Sayyiduna Jabir bin 
Abdullah -«t say. ‘He who prays one rak'ali in which he does not 
recite Surah ill Faliltah has in fact not prayed at all. unless he is 
behind an Imam.’ 106 

When litis recitation is finished, repeat the takbeer. 

Abu Salamah relates that Sayyiduna Abu Murnirah would lead them 
in salali. and pronounce the takbeer whenever he rose or fell (into 
ivk'ii or prostration). Having completed the salah he would turn 
around and say. 'Amongst you my salah is the closest to that of the 
Prophet »: m 

Sayyiduna Abdullah bin Mas'ud .«< says. 'The Prophet t» would 
say the takbeer at the lime of each rising, descent, standing, and 
silling, and so would Abu Bakr. Umar and Uthittan A.'" 8 

And, without raising your hands 

Alqamah reports that Sayyiduna Abdullah bin Mas'ud -J. said, 
'Should I not lead you in salali in the manner of the Prophet He 
then prayed and did not raise his hands except in the beginning."” 

' Sec Chapter 4 in Pan Three for funher detail* on this topic. 

'■ Malik 1 88 and Tirmidhi 313. 

10 Malik 168. Bukhari 752 and Muslim 392. 

I0> Ahmad 3652. Dari mi 1249. Tiimiiflii 235 and Nasai 1149. Imam Tirmidhi says 
that it is a haunt saheeh hadetlh . 

tm-nm Abu Hanirnll as recorded in Jami at Masaneed IASS. Also reported by Ibn 
Abi Shaibah in his at Muuumaf 244 1 as recti as his Mutnad 323: Ahmad 3672.’ Abu 
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The above liadeeih has also been reported by Imam Nasai with the 
following wording: ‘Should I not inform you of the salali of the 
Prophet 07 He then stood up and raised his hands once in the 
beginning. He did not raise them again."" 

Sayyiduna Abdullah bin Mas'ud ■* reports that the Prophet 0 
would raise his hands at the time of the first takbeer and not raise 
them again." 1 

Sayyiduna Baraa bin Azib as. relates that when the Prophet ® 
would begin salah he would raise his hands close to his ears and then 
not raise them again."’ 

Sayyiduna Abdullah bin Umar * narrates that the Prophet 0. 
would raise his hands when beginning salali and then not raise them 



I l ire nod 74)4. Tirmidhi 237; Nasai in ut Mujkllsi 1058 and also in til Small al Siibni 
I.IS ,v 1099; Abn Ya'laa 5040 & 5<o2. and BaihiK|i 2531. Ibn lla/nni 2/264. Ibn at 

I ihumnni 2/1 1 3 and Imam Niniarei 402 have all declared the haileelli saheeh. 

N.oai 1026. blubaddiih Dhafar Ahmad Uthmani says 814 dial iis ilairntors arc 
ihf • of Mb Bukhari and Muslim cxccpi Sms-aid who is ihlt/ah (authentie) and 
\,„im « ho is a Ihit/iih narrator of Muslim. 

futurei 1/224 with ireo dilfcrcnl isnads. Muluddilii Dhafar Ahmad Uthmani has 
.It. > n sat'd each narrator of both these sauads and prosen that they are all authentic 
V7I, 

Alxlul Karraq 2531. Ibn Abi Shaibah 2440. Abu Dareood 749: and Abu Yn'lan 
IIS‘ 1 . 1690.1691 It 1692: and Tahawi 1/224. Allamah Anwar. Shah al Kashmiri says 
i limited by .Nluhaddith Yusuf al Binnouri 2/493. ‘In short, this discussion of the 
tuple from the angle of both lutdeeih and historical data concludes dial it is correct to 
i . e the liadeeih of Baraa (bin A/ib) 4s ns ev idence svith the authentic additional 
o 1 1 ;, ling | of ' lie would not raise Ihcm again' ). 

Haihaqi in at Khilttfiyyal as quoted by llaOdh Zaitaec 1720. Muhaddilh Yusuf at 
tin niri 2/498 quotes Qadhi Abid Sindiii retro says ia al Mtmahib al Lateefah, 'In 
my srew this hath III: is undoublcdly saheeh.’ He also quotes 2/496 Allamah Anwar 
Mi. dial Kashmiri assaying. 'The sarnut mcnlioned in the lakhrccj (Nash al Ra’yah by 

II itnlh Zailaec) is saheeh: For details s>f Itandti Zailaee's life, learning and works 
re die biographies section at the end of the book. 
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Abbad the soil of Sayyiduna Abdullah bin 7-ubair relates that 
when starting salah the Prophet st would raise his hands in the 
beginning and not raise them again at any time until he completed his 
prayer. 114 

Sayyiduna Abdullah bin Mas'ud & says. 'I prayed behind the 
Prophet £», Abu Bakr, and Umar -v and they did not raise their hands 
except when beginning salali.'"' 

Aswad says, i prayed salah with Umar bin al Khatlab 4 . and he 
did not raise his hands during any part of salah except in the 
beginning.' Abdul Malik (one of the narrators) says. 'I also observed 
Sh’abi, Ibrahim, and Ishaq not raising their hands except when 
beginning their salali.'"’' 

Ibrahim al Nakltai says. 'Abdullah bin Mas'ud ■* would not raise 
his hands in any part of salah except in the beginning.' 

Aasim bin Kulaib narrates from his father that Sayyiduna Ali 4 . 
would raise his hands al the first lakheer at salah. lie would not raise 
them again after this. 1 " 1 



1,1 Baihaqi in his al Khilafiyyat as quoted by Hafnlh Zailace 1721. Allamah Anwar 
Shah al Kashmiri says as quoted in Mn’nrif al Sunan 2/496, 'I have rcseareed Ihc 
narralors "I lls hnrnl and Ihc conclusion of ihe research was llui it is saheeh.' lie also 
added. ‘II is njayyid manat liadeelh.' 

Abu Ya’laa 5039. I».inn|iilni 1 120. and Baihaqi 2534. Ihn al Turkumani says that 
(his is tjayyld suppotting narration. The liadeelh contains Muhammiid bin Jabir bin 
Sayyar who has been declared weak by some, reliable hy others. Muhnddiih Dhafar 
Ahmad Ulhmani 3/67 discusses his position al length before concluding fhal his 
liadeelh is al least hasiin. 

116 Ibn Abi Shaibah 2454 anil Tdtawl 1/227. Imam fahawi says llial it is a saheeh 
liadeelh. Ibn al Turkumani says 2/109 that this sanad is 5 aheeh according to the 
conditions of Muslim, llafidh Ibn Hajar says in al Dirayah pi 13 that its narrators are 
authentic. 

1 1 Abdul Karraq 2533-2535. Ihn Abi Shaibah 2443 and fahawi 1/227. Imam Ximawr 
says that its isnad hjayyid (very goodi and mursal. 

Imam Muhammad in his al Mamma 109. Ibn Abi Shaibah 2442. Tahawi 1/225 
and Baihaqi 2535. Hatidh /ailaee says that it is a saheeh liadeelh 1/406. itaudh Ibn 
flajar says in al Dirayah I/I 13 that its narrators are authentic and llafidh Badr al 



Abu Ishaq says. The companions of both Abdullah bin Mas'ud 
and Ali a would not raise their hands except in the beginning of 
salah.’ Wakcc' adds. 'And they would not raise them again.'" 9 

Mujahid says. 'I prayed salah behind Ihn Umar and he would 
nut raise his hands in salah except al the time of the first lakbeer.' m 

Abdul Azeez bin Hakeem says. 'I saw Ibn Umar * raise his hands 
to the level of his cars at the time of the first lakhivr in the beginning 
of salah, and he did not raise them apart from this.'" 1 

Husain bin Abdul Rahman relates, 'Arnr bin Murrall and I visited 
Ibrahim al Nakhai. Amr said. “Alqainah bin Wail al Hadhrami 
narrated to me from his father -A that lie prayed salah w ith the Prophet 
• He saw him raise his hands when he said the lakbecr, when he 
iHiwed into ruk'u and when he rose therefrom." Ibrahim replied, "I do 
nut know. He may possibly not have seen Ihe Prophet pray except 
rat that day and thus remembered this of him. (Otherwise) did Ihn 
Mas'ud and his companions not remember this of him? I have not 
heard it from any one of them. They would only raise their hands in 
tltc beginning of salah when saying the lakheer 



I S en al Aini says in (.Win al Qaii as quoted by Imam Nimawi 404. ‘'tile /mail of 
A. mm bin Kulaib' s liadeelh is saheeh according io the conditions of Muslim.' 

’ Ibn Abi Shaibah 2446. tbn al Turkumani says 2/1 15 that this is a greal sahetli 

'.11 aid. 

Ibn Abi shaded! 2452 and Tahawi I/22S. llafidh Badr al Uccn al Aini says 
I w., aloud Quri 5/271 that its Isnad is saheeh. 

' ' Imam Muhammad m al Mamma 108. 

Imam Abu Hanifah as tccorded in Jam'! al Masaneed 1/353. Imam Muhammad in 
Ins al Manana of achich Mutiaddilh Dhafar Ahmad Uthmani says that ils narralors are 
"iili. ntic (825). Also reported by Tahawi 1/224. Daniqutni 1 108 and Baihaqi 2536. 
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Sayyiduna Jabir bin Samurah says. 'The Prophet St came out lo 
us saying ’Why is it that 1 see you raising your hands as though they 
are the tails of obstinate horses? Remain calm in salah.' :: ' 

Abu Bakr bin Ayyash says. ’I have not seen a single far/eeli do it: 
raise his hands at any time other that the first lakbeer.' ,u 

Muhaddilh D ha far Ahmad al Uthmani writes. 

This shows that the raising of the hands when bosving into rut'll 
and when rising from it ssas most likely not practiced widely during 
the lime of the Tabi'un, for Abu Bakr bin Ayyash ssas one of the 
foremost Tab’! Tabieen. Malik who was also a prominent Tab'i 
Tabiee says as is recorded in ill Madawwanah al Habra. ”1 do not 
know of raising the hands in any lakbeer of salali, neither whilst rising 
or bowing except in the beginning when lie should raise his hands 
slightly." 1 ’' Ibn al Qasint also says. "Raising the hands was weak in 
the view of Malik except in the beginning of uilali" This also shows 
that the raising of the hands was generally not practiced during that 
time. -1 ” 

Imam Nimawi says: 

‘The Sahabali c and those who came after them differed in this 
regard. As for the four caliphs, the raising of the hands has not been 
proven from them except in the first lakbeer of lahrerniali. And Allah 
knows best.’ 1 ” 

After narrating the above hadeeili of Sayyiduna Abdullah bin 
Mas'ud -4- Imam Tirmidhi comments: 



Ahmad 20430 is 20522. Muslim 430. Abu Dawosxf 1000 and Nas.ii 1 184. for a 
further explanation of litis lutdeeth see Chapter 6 in Pan 'Ihree. 

1,1 Tahawi 1/228. Muhaddilh Dhafar Ahmad tllhimni says 827. ’Its narrators are 
those of Bukhari except Ibn Abi Dawood and lie is Mqah (authentic). ’ Muhaddilh 
Y usuf al Binnouri says 2/49-1 that its saaaj is sttvog . Abu Bakr bin Ayyash is one of 
the narrators of Bukhari amt one of the teachers of Sufyan al Thawri. Ibn al Mubarak 
and Imam Ahmad. 

1 ’ al Mmhmwanah al Kabra 1/165. 

’ / 'ilaa al Sanaa 3/76. 

1 Aalhaar at Sanaa p2 1 5. 



There is a narration of the same meaning on the authority of 
Baraa bin Azib Abdullah bin Mas’ud’s or hadeeili is hasan. and 
many of the Prophet's S3 learned companions are of the same view, 
i.c.. the hands should not be raised during salah except once in the 
beginning. This is also die view of Sufyan al Thaw ri and the people 
of Kufah.’ 

Not raising the hands except in the beginning of salah was die 
known practice of Sayyiduna Abu Bakr, Sayyiduna Umar. Sayyiduna 
Ali and Sayyiduna Abdullah bin Mas'ud as well as many others from 
amongst (he learned Sahabali s as mentioned by Tirmidhi above. Il 
lias also been reported from Sayyiduna Ibn Umar A and others. From 
amongst the Tabi'un it was the known practice of Ihc companions of 
Sayyiduna Ali and Sayyiduna Ibn Mas'ud. Aswad bin Yazecd. 
Alqnmah bin Qais. Ibrahim al Nakhai. Khaitltamah, Qais bin Abi 
lla/im. Aamir al Sh’abi. 1 ** Abu Ishaq al Sabicc. Wakce". Aasim bin 
Kulaib. virtually all of the fuqahah and people of Kufah, and many in 
other cities. It is also the view and practice of Mughirah. Hasan bin 
Salih. Sufyan al Thawri. Hasan bin Hayy. Wakee. Ishaq bin Abi 
Israecl. Imam Abu Hanifah. Imam Malik, Imam Abu Yusuf. Imam 
Muhammad and their followers. 1 * 9 

How down into ruk’it. 

Allah says in the Holy Quran: 

4 lA^v' 

Oh you w ho believe! Bow down and prostrate, 
and worship your Lord. 1 * 1 

I h asping your knees with the fingers outspread, and keeping 
llie hack straight, not arching il, neither raising the head nor 



‘ I »*r the narrations describing die practice ol the above Tabi'un sec al Musunnaf of 
Ho Abi Shaibah 2444-2454. 

See Chapter 6 in Pan Three for a detailed discussion of this topic, 
al Hajj 22/77. 
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lowering it. Unsure that your arms are also kepi free of your 
body.'" 

Salim al Hamid relates in the longer hadeeih describing Sayyiduna 
Uqbah bin Amr's demonstration of the Prophet's A prayer 1 ' 11 that 
'When he performed the ruk'u, he placed his palms on his knees with 
his fingers slightly lower, and distanced his arms from his body until 
ho was motionless'."' 

Sayyiduna Ibn Abbas A says. 'When the Prophet A would bow 
down into ruk’u (his back would be so straight that) if water was 
poured onto his back it would settle there.'" 4 

Sayyiduna Abu Huroirah 4- reports that once a man entered the 
niasjiil and performed his salali whilst the Prophet A was in the comer 
of the masjid. lie then greeted the Prophet A. The Prophet A 
returned the greeting and said, 'Return and pray because you have not 
prayed.' The man went back, prayed and then greeted the Prophet A 
again. The Prophet at relumed the greeting for a second time and 
said, 'Return and pray because you have not prayed.' On the third 
time the man said. 'Teach me.' The Prophet A said, 'When you stand 
for prayer, complete the wudliu. face the ipblali, pronounce the 
lakbeer. and recite whatever Quran you may know. Then bow down 
until you are motionless in ruk’u. Now stand erect and then fall down 
and settle into prostration. Then rise from your prostration and sit 
motionless. Then fall down again and settle into prostration. Then rise 
until you stand up straight. Do this throughout your salah.’ ,K 



Unlike men, in ruk’u, women should luck their arms into the body and not spread 
them outward. They should also simply place their hands over their knees w ith closed 
fingers, and not grasp them with the fingers spread wide open. Sec Chapter 13 in Part 
Three for details. 

1,1 Sec Chapter I in Pan Three, 

IH Ahmad 16628. Darimi 1301. Alnt Dawood 863 and Nasai 1036. Imam N'imawi 
says that its isnad is saheeh. 

1 ” Taltaroni in al Mujam al Kalseer and Abu Ya'laa as quoted by llafidh Haithami 
2/1 23 who adds that its narrators ate authentic. 

IM Bukhari 6290 & 760. 



Sayyiduna Abu Qatadah -5- relates that the Prophet A said, 'The 
worst of all thieves is one who steals from his salali.’ They asked, 
'Oh Prophet of Allah! How docs he steal from his salaliT He 
replied. 'He does not complete its ruk'u or sujud, and nor docs lie 
straighten his back in ruk ’a or sujud.’" 6 

The same hadeeih has also been reported on the authority of the 
noble Sahabah Sayyiduna Nu'man bin Murrain 1,7 Sayyiduna Abu 
lluiairah, 1 ’' and Sayyiduna Abu Saccd al Kltudri 

Sayyiduna Ali bin Shaiban -c. (who was part of a delegation) 
reports: 'We came to the Prophet A and pledged our allegiance to 
him. We prayed behind him. and he noticed a man from the corner of 
Ins eye who was not straightening his Kick in ruk 'u and sujud. When 
the Prophet A completed his salali. he said. "Oh Muslims! There is 
no salali for one who docs not straighten his back in ruk'u and 
sujud” 1 * 1 

Sayyiduna Abu Httmaid. Sayyiduna Abu Usaid, Sayyiduna Saltl 
Inn Sa d and Sayyiduna Muhammad bin Snlamah 4. came together 
nnl discussed the salali of the Prophet A. Sayyiduna Abu Humaid 
till, T am the most knowledgeable of you about the salali of the 
Prophet 5*. When he would bow down into ruk’u he would place his 
hands upon his knees as though lie was grasping them, and he would 
Itend his arms and distance them from his sides.' 141 



Ahmad 1 1 138, Dariini 1328. Ibn Ktnuaimah 663. Tab.tr.tm in al 3 / a jam al 

.1 3283 and llakmt 835. Itakim declared it saheeh and Dhahabi agreed. Hafidll 

ll.iltumi also says that its narrators arc those of Bukhan. 

" Malik 401. 

Ibn llihban 1885. and Hakim 836 who declared it saheeh and Dhallahi agreed. 

Aba Dawood Tayalist 2219. Ahmad 1 1549. and Abu Ya’laa 1311. 

Ahmad 15862. Ibn Majah 871 and Ibn llihban 1888. Imam Nimawi says that its 
r mail is saheeh (420). 

' I ittnidhi 260. Ite adds that the hadeeih is hasan saheeh. 
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Sayyiduna Wail bin Hujr reports that when the Prophet si would 
bow down into ruk’u he would spread his Fingers wide, and when 
prostrating he would keep them together . 111 

The above hadeeth has also been narrated without the mention of 
the siijud.' 43 

Sayyiduna Umar said, 'The knees are simnah for you so grasp 
your knees .' 111 

Say lasheeli for a minimum of three times . 

Allah says in the Holy Quran: 

>JiSl 

Then hymn with praise the name of your Lord, the Most Great. 11 ' 

Sayyiduna Uqbah bin Aamir al Juhani -a narrates. ‘When the verse 
'And praise the name of your Lord the most great' was revealed to the 
Prophet he said. 'Place this in your ruk'u.' And when the verse 
'/‘raise the name of your Lord the Most High' was revealed he said. 
'Place this in your prostration .'" 6 

Sayyiduna Hudltaifah says that he prayed salali with the Prophet 
ih who would read ‘Subhana Rabbiyal Adheem’ (Praised be my Lord 
the Most Great) in Iris bowing of ruk'u, and 'Subhana Rabbiyal 



’* ll'ii llibbaii 1917. Tabarani in ol St ' u jam al Kabeer as quoted by Haritlh llaiihami 
2/1 25: unit Batli:w|i 2695. H .'tilth Maillumi says that its Isnad is tutsan. 

141 tbit Klm/.ii i :i;ih 59*1 anil Hakim 8 14 who deebrctl it saheelt and Uhahabi agreed. 

“ Tirmidhi 258 and Ntnai 1034. Imam Tirmidhi says the hadeeth is hasan sahteh 
at Waqi'ah 56/74. 

116 Abn Dawood Tayalisi 1CKX). Ahmad 16961. Darimi 1305. Ibn Majab 887. Abu 
D.iwood 869. Abu Ya'laa 1738. Ibn Khtutaimah 670. Tahawi 1/235. Ibn Hibban 1895. 
i'abarani in al M'nfam til Kabeer 889. Hakim 818 and Baihaqi 2555. Imam N'awawi 
says that the hadeeth is liasan as quclcd by Mulla Ati Qari in al Slinjat. and Imam 
Niimwi also declares it hasan (4241, 



t tiltin' (Praised be my Lord the Most High) in his prostration."’ 

Similar ahudeeth about the Prophet's » own practice have been 
narrated on the authority of Sayyiduna Abu Bakrah ■«-■"' and 
Sayyiduna Juhair bin Mutim A ." 9 

Sayyiduna Abdullah bin Mas'ud -te relates that the Prophet &■ said. 
When one of you bows down into ruk'u lie should say 'Subhana 
Itabbiyal Adlteem' three limes and this is the minimum, and when he 
tails into prostration he should say 'Subhana Rabbiyal A'alaa' three 
limes and this is tire minimum .’ 150 

It should be noted that whilst other dtutas are also quoted in the 
ahudeeth for ruk'u, siijud, i/awmalt, and the beginning of salali, etc, 
tit.' Imam and congregation should preferably only recite the above 
lasheeli iafardh salali. Other ditaas, (hose that arc authentic, should 
I s* recited in najl salali or when one is praying fardh alone. 

A nil then rise again to the stall ding position ( t/iyitin ) saying 
Sami Allah u li man Hamidah (Allah hears those who praise 
llim)'. You should stand erect and say ‘AUahumma Rahbana 
wo lakal Hamd’ (Oh Allah, Our laird! You arc Praised). 
Sayyiduna Abu Htirairah .* narrates that the Prophet » said, 'When 
the Imam says "Sami Allaliu li man llamidali'' say "Allahiimma 
Riibhana lakal llamd ". For one whose above prayer coincides with 
that of the angels will have all his past sins forgiven . -151 



Ibn \1ajah HS8. Kasai in al Mu/talxi 1046 and in al Sunan al Kubra 634. Tahawi 
i • and Ibn llihtun 1894. Imam Kimawi says that its isnad j< saheeh <423). 

liarcar as quoted by Hafidh Ibn Hajar in Mukhlasar Zonal d al Bazzar 384. Imam 
NniMwi says that its isnad is hasan (425). 

da//ar as quoted by Hafidh bin Hajar in Mukhlasar Zawaid al Bazzar 3X3. Also 
!■ i-Micd by Tabaisni in al M'ujam al Kabeer 1572 and in Miisnad al Shamiyyeen 
I «5V. 

Ibn Majah 890. Abu Dawood 886 and Tirmidhi 261 . 

’ dukhan 763 and Muslim 409. 
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Sayyiduna Abu Hurairah also reports that when the Prophet » 
would intend to pray salah, he would pronounce the lakbeer when 
Standing and then when bowing into ruk'u. When he raised his back 
from ruk a he would say ‘Sami Allatui li man Hamidali and then 
whilst standing he would say ‘Rabbana lakal Hamd: ,>: 

Both ‘AUahumma Rabbana lakal Hand' and ‘Rabbana lakal 
Haunt!' can be recited as shown above. It is also permissible to say 
‘Rabbana wa lakal Hand’ and ‘Allulminma Rabbana n a lakal Hamd’ 
as found in numerous salieeh ahadeelh. This last wording is 
preferable according to the Hanafi ulama and also according to Imam 
Malik as quoted by Ihn al Qasim.'" 

Members of the congregation should only say * Rabbana .. ’ 
Sayyiduna Abu Hurairah narrates that the Prophet » said. 'When 
the Imam says ‘Sami Allalni li man Hamidali' say ‘AUahumma 
Rabbana lakal Hamd’. For he whose above prayer coincides with that 
of the angels will have all Iris past sins forgiven .' 1 * 1 

Amir al Slt'abi says, 'The congregation behind the Imam will not 
say ‘Sami Allahu li man Hamidali’. They will only say ‘Rabbana 
lakal Hamd-.’ 1 ” 

Whilst standing in this position do not fasten your hands but 
leave them at your sides. 

As part of a longer hadeelli it is reported that when Sayyiduna Ali .* 
would stand up for prayer and say the lakbeer he would place his right 
hand on his left wrist. He would remain like this mail he bowed down 
into ra* 



,5 * Bukhari 756 and Muslim 392. 

W <*/ Miidawnomth al Kuhni 1/16$. 

,M Bukhari 763 and Muslim 409. 

Abu Dawood 849. Sh’abi is a labiee and Ijli has said that the mu r sal narrations of 
Sh’abi are salieeh. 

m tbn AM Shaibnh 3940 and Baihaqi 2333. 
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Leaving the hands hanging at the side after ruk'u has always been 
the practice of the entire ummali. The method of fastening the hands 
at this time as adopted by certain people has never been mentioned by 
any of the Sahabah s, in their narrations despite being so particular 
and diligent in their description of the Prophet's prayer SS. and in turn 
this has never been quoted as being the practice of anyone from 
amongst the Saliabah, Tabi'un or Tab' Tabieen At. 15 ’ 

Then, repeating the lakbeer and without raising your hands 
begin the prostration. 

Allah says in the Holy Quran: 




Oh you who believe! Bow down and prostrate, 
and worship your Lord . 1511 



Allow your knees to first touch the ground followed by the 
hands. 

Sayyiduna Wail bin Hujr says. 'I saw the Prophet t» place his kttees 
Ion tire ground) before his hands when he would prostrate, and lift up 
his hands before his knees when rising.' 15 * 

Khattabi,“* Tibi. Ibn al Mundhir 161 , and Ibn Sayyid al Naas al 
Ya'muri have all declared the above hadeelli of Sayyiduna Wail bin 



See Chapter 7 in Pan Three for details, 
at Hajj 22/77. 

’ Darimi 1320. Ibn Majah 882. Abu Dawood 838. Timmlhi 268, Nasai 1089. Ibn 
khu/aiinah 626. and Tahawi 1/255. Also repotted by Ibn al Saknn in his Salieeh as 
M - ...I l») Mafidh bin Hajar in al Talkhen al Haheer 1/254 no. 379. Nairalcd also by 
II I llibhan 1909. Hakim 822. Baihaqi 2628 and Baghawi 3/133 no 642. Imam 
l ninidhi says dial die hadeelli is hasan ghareeb and Hakim lias declared il salieeh 
.ad Dhahabi agreed. This hadeelli his also been narrated willi oilier chains. Sec 
I li.iplcr 8 in Part Three for furlher delails. 

‘ As incmioncd by Hatidb in t'mh al Itaii 2/370. and Baghawi in Sliarli al Siainah 

1/135. 
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Hujr 4s as more established and authentic lhan ihc hadeeih of 
Sayyiduna Abu Hurairah 4 , (discussed later in Chapter 8. Part Three) 
on the same subject. 

This hadeelli is supported by the following narrations: 

Sayyiduna Anas -j, says. ‘I saw the Prophet say the takheer and 
place his thumbs close to his cars. He bowed down into ruk'u until 
each of his joints became motionless, and then descended (into sujud ) 
with the utkheer. His knees went before his hands.' 165 

Sayyiduna Abu Hurairah * reports that the Prophet 5* said. When 
one of you falls down into sajdali he should begin with his knees 
before his hands and he should not descend in the manner of a 
camel. -1 " 

Sayyiduna Abu Hurairah reports that the Prophet » said. When 
one of you falls down into sajdali does he do so in the manner of a 
camel?’ 161 



Sayyiduna Su'd bin Abi Waqqas 4t says. 'We used to place our 
hands before our knees, then we were instructed to place our knees 
before our hands.'"'' 

Kulaih narrates that when the Prophet » would prostrate his knees 
would fall to the ground before his hands. 166 



In alAmat 3/166. 

1 ’ Hakim 822 and Baih.iqi 2622. Hakim classified it sahteh and Dhahabi agreed uiih 
him. Hafidh Ibn at Hunuin quotes Ibn at Jms/i in huh at Qadeer 1/287 as saying 
that nil of its narrators are authentic. 

lb" Abi Shaibah 2702, Abu Ya'laa 1 1/414 no 6540. Taluwi 1/255 and Baihaqi 
2635. 

Abu 13a wood 841 . Nasai 1050 and Baihaqi 2636. 

IS ' Ibn Khu/aimah 828 and Baihaqi 2637. Hafidh Ibn Hajar says in for* at Bari that 
two of its narrators are weak. 

166 Baihaqi 2630. This hadeelli is munai 



Sayyiduna Hakeem bin Hi /am _v says. '1 pledged to the Prophet ■» 
that I would not descend except whilst being upright.'"" 

Sayyiduna L'bayy bin Ka'b * narrates that the Prophet i» would 
tall down upon his knees and not lean . 166 

Aswad reports that Sayyiduna Umar -c« would fall down on his 
knees.'" 

The same has been reported about Sayyiduna Umar 4k by 
Alqamah ' 70 and Ibrahim al Nakhai.' ' 

Ibrahim al Nakhai says, 'll has been remembered of Ibn Mas'ud .5 
that his knees would fall to the ground before his hands .' 1 ’• 

Abdullah relates that when his father (Muslim bin Yasaar)"' would 
prostrate his knees would fall to the ground followed by his hands and 
then his head . 1 ’ 4 

Nafi' reports that when Ibn Umar % would prostrate he would 
place his knees before his hands and when rising from the prostration 
he would raise his hands before his knees. 1 ” 

Abu Ishaq relates that when the companions of Abdullah (bin 
Masood) 4 c would descend for sujud their knees would fall to the 
ground before their hands . 176 



Ahmad 1 4588 and Nasai 1084. 

Ibn Hibtsrn a. quoted by Hafidh llailhami in Man-arid al Dliaaiaan 497. 

'"Ibn Abi Shaibah 27(M. 

Taliawi 1/256. Imam Nimawi says 432 tint its imad is saheeh, 

Abdul Ka/zaq 2955. 

taliawi 1/256. Muhaddilh Dhafar Ahmad llthmani says 3/35 that its imad is 

laheeh. 

I .» details of his life and teaming see the biographies section at the end of the 

hook. 

' Abdul Ka7/aq 2958 and Ibn Abi Shaibah 2706. 

Itm AIM Shaibah 2705. 
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Mahdi bin Maimoon says, I saw Ibn Seereen place his knees 
before his hands.' 17 ’ 

Mughccrah says, 'I asked Ibraheem (al Nakhai) aboui a man who 
places his hands before his knees when falling down into sujud. He 
replied, "Only a fool or madman would do it.’ 

Placing one's knees before the hands when falling into sujud is the 
known view and practice of Suyyiduna Umar bin al Khatlab and 
Abdullah bin Mas’tid amongst the Sahabah i,. Ibrahim al Nakhai, 
Abu Qilabah and Ibn Seereen of the TM'm. Imam Abu Hanifah, 
Imam Abu Yusuf, Imam Muhammad. Imam Shafiee. Imam Ahmad 
and their followers. Sufyan al Thawri. Ishaq, the majority of the 
and all the people of Kul'ah. It has also been quoted from Ibn 
Waltb and is the view of Imam Malik as well according to the 
narration ol Ibn Sh'aban. Imam Tirmidhi says after narrating the 
above hadeeth of Sayyiduna Wail bin Hujr . 4 .. 'This is the practice of 
most of the people of learning. They are of the view that a man 
should place his knees before his hands, and when rising lie should lift 
his hands before his knees.' 11 ’ 

(Allow your) nose (to touch the ground) and finally the 
forehead which should he positioned between the two palms 
laid flat on the ground towards the qiblah. 

Sayyiduna Wail bin llujr also says. ‘I observed the Prophet t» 
(praying salali). and when he prostrated lie placed his hands close to 
his ears.' 150 



"* Ibn Abi Sliaibali 2711. 

Ibn Abi Sluibah 2709. 

" Abdul Rur/aq 2956 & 2957, Ihn Abi Sluibah 2707. and Tahavsi 1/256. Muhaddilh 
Dhafar Ahmad Ulhmani says dial ils narrators arc authentic (3/35). 

v For a more detailed discussion of ihc topic refer to Chapter 8 in Part Three. 

"° Abdul Ra//iK| 2948. Taliawi 1/257 and Baihaqi 2692. tmain Niraawi says that its 
isnad is saheeh (438). 
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Ahu Ishaq says, i asked Baraa bin A/ib "Where did the Prophet 
• ,»| a cc his face when prostrating?" He replied, “Between his 
palms." 1 * 1 

Sayyiduna Wail bin Hujr reports that when the Prophet & would 
prostrate he would do so between his palms. 15 ’ 

There are other ahadeeth which suggest that a person should place 
Ins hands close to his shoulders in sujud. Muhaddilh Yusuf Binnouri 
explains in his commentary of Tirmidhi that the different narrations of 
die place of the hands in sujud are similar to those relating to the 
raising of the hands in the beginning of salali. They can lie reconciled 
m the same manner and collectively taken to mean that in sujud the 
hands should be placed in such a way that the wrists are close to the 
shoulders, the fingertips are near the top of the cars and face is in 
between the palms. 

Imam Tahawi also explains that those who raise their hands till 
■heir shoulders in the beginning of salali place the hands in the same 
way in sujud. and those who raise them till their cal's in the beginning 
ol \alah place them close to their ears in sujud also. 

Placing the face between the palms and keeping the lingers close to 
die cars in sujud is the view and practice of Imam Abu Hanifah, Imam 
Abu Yusuf. Imam Muhammad. Imam Ahmad and their followers. 

Sayyiduna Wail bin Hujr f. reports that when the Prophet » would 
hmv down into ink'll lie would spread his fingers wide, and when 
prostrating lie would keep them together. 15 ' 

Sayyiduna Wail bin Hujr narrates that when the Prophet & 
would prostrate he would keep his fingers (lightly closed) together. 151 



Tirmidhi 271 . He adds that the hadeeih is htuan saheeh ghareeb. 

Ahmad 18365. 

Ibn Hibtan 1917. Tabnrani in al M’ujam al Kabeera * quoted by llafidh Hoithami 
3 / 1 35 . Also reported by Baihaqi 2695. llafidh Hailhami says that its ismu! is hasan. 
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Do not rest your forearms on the ground but keep them raised 
and away from the body. 185 

Sayyiduna Abdullah bin Malik hi,, Buhainah ate reports that when ihc 
Prophet a. prayed and ihcn proslraied he would spread out his arms 
uniil the whiteness of his armpits became visible. 1 * 6 

Ummul Mu'mineen Maimoonah A says lhai when ihe Prophei » 
would prosiralc (he would spread his arms so much dial) if a small 
lamb wanted to pass under him it could do so. 1 * 7 

Sayyiduna Anas bin Malik relates lhai (he Prophei 3 said, 
'Complete your prostrations, and let not one of you rest his forearms 
m the manner of a dog.’ 1 * 

Sayyiduna Ibn Abbas 3. narrates that the Prophet a said. 'I have 
been instructed to prostrate on seven bones: on the forehead, and he 
also pointed to his nose; on the hands, on Ihe knees, and on the balls 
ol the two feet. And (I have also been instructed that) we do not 
gather our clothes and hair.' 1 ” 

Sayyiduna Abu llumaid relates that when the Prophei » would 
prostrate lie would firmly rest his forehead and nose on the ground, 
distance his arms from his sides, and place his palms close to his 
shoulders. 

,p, Kl ""‘" mah W2 “ d Hakim K6 " alim •“* ‘‘esl.ucd il wheel, and Dhahab, 

Duong prostration men should allow for some space and distance between their 
stomachs and thighs, and arms and Ihe side of the body, whilst women shook) press 
these limbs together. Men should also raise their arms off the ground ansi allow for 
some distance bu, women should let them cling ,0 Ihc ground. See Chapter 1 3 in Pan 
I hrec for hiuhcr details. 

Bukhari 3X3 and Muslim 495. 

Muslim 4%. 

Bukhari 788 and Muslim 493. 

"" Bukhari 779 and Muslim 490. 

" Tinttidhi 270. lie adds that the hadeelli Is ha, an wheel,. 
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Also ensure that your thighs are not pressed against your 
abdomen and your toes are facing qiblah. 

Sayyiduna Abu Humaid -v reports as part of a longer hadeelli that 
when the Prophet » prostrated he would distance his thighs (from the 
upper torso), and would not let his abdomen touch any part of them.” 1 

Again as part of a longer hadeelli Sayyiduna Abu llumaid al 
Saidee .* reports that when prostrating he (tile Prophet ») would 
place his hands without spreading them out or bringing them too close 
llo himself), and point his toes towards the qiblali. 

Say tasbeeli for a minimum of three times. 

Allah says in the Holy Quran: 

^Sicily- 

Hymn with praise the name of your Lord, the Most High."' 1 

Anil then pronouncing the takheer raise your head and sit 
upright, without sitting on the balls of your feet. 

Sayyiduna Samurah narrates that Ihe Prophet 4 » forbade tV/rt' o m in 
>«/«*.' * 

Sayyiduna Abu Hurairah says. 'My beloved friend, the Prophet i» 
advised me of three things and forbade three things. He forbade me 



,v * Abu Dawood 730. 

Bukhari 794. 

“al A’laa 87/1. 

To place hoih ihc posterior and live hand's on ihc floor and to raise ilie knees in 
Croat in ihe manner of a dog. 

Taharani in ol M ujotn ol Kobeer 7/229 no 6957. Hakim 1005 amt Baihaqi 2739. 
Hakim declared it saheeh and Dtuhabi agreed. 
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from pecking like a cock, squalling in the manner of a dog. and 
looking around like a fox.' 

Sayyiduna Ali says. ‘The Prophet » said to me. "Oh Ali! I like 
for you whatever I like for myself and I dislike for you whatever I 
dislike for myself. Do not sit in an ii/a'u position between the two 
sajdahs." m 

Anas bin Malik reports that the Prophet » said to him. When 
you raise your head from sujud then do not sit in an iqa'a position as a 
dog sits. Place your posterior between your feel and firmly place the 
top part of your feet upon the ground .' m 

Tawoos reports, 'We asked Ibn Abbas * about sitting (in the iqa'a 
position) on the two feet. He replied that it is suimali. We said. "We 
view it as an affliction upon the foot." He replied. "Nay. It is the 
siumah of your Prophet St." lw 

Tawoos's son reports from his father that lie saw Abdullah bin 
Umar. Abdullah bin Zubair. and Abdullah bin Abbas x. sit in an iqa'a 
position.*’ 00 

There is no contradiction here in the aliadeeih. As explained by 
Imam Baihaqi. Ibn al Salah. Imam Nawawi and others, iqa'a is of two 
kinds: the iqa'a of a dog. which is to place both the posterior and the 
hands on the floor and to raise the knees in front. It is this kind of 
iqa’a that has been prohibited in the aliadeeih. The second form of 
iqa’a is to sit on the balls of the feet keeping the knees on the ground, 
and to rest the posterior upon the heels. It is this second kind of iqa'a 



1 ’ Ahmad 8044. Aim Ya'laa and Tabarani in at M 'ujam al Awstir as quoted by llafidh 
Haitlmini 2/80. Ilatidh Haithami adds that the i wad of Ahmad is haian. 

Ibn Mjijah 894. Tirmidhi 282 and Baihaqi 5790. 

Mm Majah 896. Bmiscerce says in Mhhah al taja/ah Chapter 158. hadeelh 329. 
"litis is a dhaeef head: lie I, Her adds that the hadeelh has a supporting na.-ration 
reported by Tirmidhi on the authority of Sayyiduna Ati dr. 
m Muslim 536. 

Abdul Raazaq 3029. Imam Nimasvt says that its imad is saheeh (442). 



that has been ascribed to the three Sahabah in the above hadeelh. 
However, even this second form is only to be adopted at the time of 
need because under the general statement of the aliadeeih the iilaina 
have described it as being iiiakrooh also. The correct suimah method 
of sitting between the two sajdahs, as described in the next hadeelh by 
Abdullah bin Umar * himself, is to sit on the left foot with the right 
fool erect. 

Mughirah bin Hakeem relates that he saw Abdullah bin Umar A. sit 
hack from the two sajdahs in salah on the balls of bis feet. When he 
ended his prayer, he mentioned this to hint, upon which he replied, 
This is not the siumah of salah. I only do this because I am ill.' 101 

This is the view of Imam Abu Hanifah, Imam Malik. Imam Abu 
Yusuf, Imam Muhammad. Imam Ahmad bin Hanbal. their followers 
and also that of Imam Shafice as quoted by Baihaqi in M'arifah al 
Sunan. 

And without leaning to any one side. 

Sayyiduna Anas -t» reports that the Prophet 48 forbade iqa'a and 
lawarruk in salah. 2 " 1 

Abdullah bin Dinar reports that he had seen Abdullah bin Umar A 
with a man praying at his side. When the man sat down, lie adopted 
the latabh'u position (pul out both legs to one side and sat on the 
ground) and crossed his feet. When Ibn Umar finished he disapproved 
uf this. The man protested, 'But you do the same.' Abdullah bin 
I Itnar -j said. T am ill.' 20 ’ 

Abdullah (the son of Sayyiduna Abdullah bin Umar X) reports that 
lie used to see his father adopt the tarahb'u position when sitting in 



Malik 201. 

Ahmad 13025. Alsu reported try Bazzar as quoted by Hafiith Haithami 2/86. 
Vanned also by Baihaqi 2740. Suyuli has classified it salleeli in his al Jam'i at 
\atkeer 9333 and Muhaddiih Yusuf Binnouri has also declared it saheeh 3/162. 

Malik 200. 



62 



63 



sqlah. He said. 'So I did die same, and 1 was young ai die lime. 
Abdullah forbade me and said. "The sunnali of die prayer is that you 
keep your right foot vertical and lay down your left foot.” I said to 
him. "But you do the same." He said. "My feet do not support me." 3 * 1 

In the above hadeeth Sayyiduna Ibn Umar A is not quoted as 
mentioning how a person should sit after spreading the left foot on the 
ground; by placing the posterior upon the ground or on the left fool? 
The following luideelh clarifies this though: 

Sayyiduna Abdullah bin Umar A. says. 'It is the sunnali of salah to 
raise the right foot and face it towards the qiblah with its toes, and to 
sit on the left foot.' 205 

You should sit with both your legs tucked in beneath you, llie 
left fool spread out with the Iocs in the direction of the right 
foot which itself should be upright with the toes facing the 
qiblah. Ilotli hands should be rested upon the thighs with the 
fingers facing the qiblah. This sitting posture is to be adopted 
throughout the salalt. There is no difference in the manner of 
sitting for the second and last rak 'alt or for the sitting between 
the two prostrations.' 06 

Ummul Mu'minccn A'ishah s. reports that the Prophet at would begin 
his salalt with the lakbecr, and his recitation with 'Alhamdu lillahi 
Kabbil Aalaineen and when he would bow down into nil. 'u lie would 
not raise his head nor lower it but keep it in between. Then when he 
would raise Iris head from rtik'u he would not prostrate until lie had 
stood upright, and having raised his head from sajdalt he would not 
prostrate again until he had sat upright. He would recite the tahiyyah 
after every two rak' ah. spread his left foot and raise erect his right 
foot. He would forbid the squatting of the devil, and that a man 

-'“Malik 202. 

J Nasai 1 1.S7 & 1 158. Imam Nimawi says that its inuid is saheth (458(. 

” Women should take out both their legs tow ards the right hand side of the body and 
test on the posterior without raising their right foot. See Chapter 1 3 in Part Three foe 
details. 
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should spread his arms upon the ground in the manner of animals. He 
would end his salalt with the salantf 

Sayyiduna Wail bin Hujr reports. I prayed salalt behind the 
Prophet » and said to myself "I will preserve the salalt of the Prophet 
a." When he sat for tasltalihiid he spread his left foot upon the 
mound and sat on it. and placed his left palm upon his left thigh and 
his right arm upon his right thigh. He then shaped his fingers making 
n circle with the middle finger and the thumb and began praying with 
the other one (forefinger).' "' 

In another narration Sayyiduna Wail bin Hujr -is says. 'I arrived in 
Madinah and said to myself. "I will observe the prayer of the Prophet 
• When he sat for tashahhud he spread his left fool, placed his left 
hand on his left thigh, and raised his right fool upright.' 3 ” 

Sayyiduna Abdullah bin Umar 4. says, 'It is the siumali of salalt to 
1. use the right foot and face it towards the qiblalt with its toes, and to 
sit on the left foot.'* 10 

Adopting this posture in all the sittings of salalt is the view and 
practice of Imam Abu Hanifah, Imam Abu Yusuf. Imam Muhammad, 
their followers. Sufyan al Tltawri. Hasan bin llayy, Ibn al Mubarak 
.mil all the people of Kufah. It is a narration of Imam Ahmad and has 
also been quoted from some Maliki ulama. After narrating the above 
ha, teeth of Sayyiduna Wail bin Hujr Imam Tirmidhi says. 'This is 
die practice of the majority of the people of learning.' 

///cn repeating the lakbcer, fall into the second prostration, 
anil after having recited the tasbeeh as in the first prostration, 

Muslim 498. 

' s.Kcd bin Mansoor a. quoted by Imam Nimawi 457. Also reported by Taliawi 

'so Inum Nimawi sayt that its isnad is saheth. A similar narration lias also been 
Jed by Abu !>auood Tayalisi 1020. 

" I umidlii 292 and Tahawi 1/259. Imam Tirmidhi says the hwleelh is hasan saheth. 

S’,.,ai 1157 & 1158. Imam Nimawi says that its ismd is saheeh (458). 
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say the takbeer again and return to the standing position. 
Whilst standing up. ensure that you first lift your forehead and 
nose, followed by your hands and finally your knees. Do not 
support yourself on your hands. 

Sayyiduna Ibn Umar fe reports that the Prophet it forbade that a man 
should support himself on his hands when rising in sahib: " 

Sayyiduna Ibn Umar * also reports that the Prophet 3 forbade that 
a man should support himself on his hands in salahV 1 

Sayyiduna Wail bin Hujr 4» says. ‘I saw the Prophet ■» place his 
knees (on the ground) before his hands when lie would prostrate, and 
lift up his hands before his knees when rising.' J,J 

Sayyiduna Wail bin Hujr c~ narrates (as part of a longer hadeeth), 
‘And when he (the Prophet 3) would rise he would do so on his 
knees, and lie would place his hands (for support) upon his thighs.’’ 14 

Sayyiduna Ali - : says, 'll is part of the stmnah of fardh salali that 
when a man rises in the first two rakah's he should not place his hands 
upon the earth for support unless he is an old man who cannot stand 
up without doing so."' 15 



Abu Dawood 992 and Baihaqi 'SOS. Muhaddilh Dhafai Ahmad Ulhntani says that 
ils namUors are lho*e of Rukliari except Miih.imm id bin Abdul Malik who is ihit/uh 
(XIO>. 

Il! ih» Klm/jimah 692, Hakim 837 and Baihaqi 2807 Hakim declared il salieeli and 
Dhahabi agreed with him 

” Daiimi 1320. Ibn Majali 882. Abu Dawood 838. Tirmidhi 268. Nasai I0S9. Ibn 
Klmraiimli 626. and Tahawi 1/255. Also reported b> Ibn al Sakan in In. Sahteh as 
quoted by Httlidh bin Hajar in at Tatkhets al Huhrer 1/25-1 no. 379. Narrated also bv 
Ibn Hihltan 1909, Hakim 822. Baihaqi 2628 and Baghawi 3/133 no M2 Imam 
Ttrmidlii says lhai the liadceili is hman sharttb and Hakim has declared u iahc.li 
and Dhallabi agreed, 'litis liudectll has also licei) narrated with other chains. Sec 
Chapter 8 in Part Three foe further details. 

' ,J Abu Dawood 839. The haderlh is munt/all' but all the narrators upto Abdul jabbar 
are authentic as explained by Multaddilh Dhafar Ahmad UUtmani 811. 

1,1 Ibn Abi Shuibali 3998. 
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Ibrahim al Nakhai would disapprove of someone leaning on his 
hands when silting in between Ihe two rakah's or when rising.* 1 ® 

Standing up to another rak’ali without supporting oneself on the 
hands but placing them on the knees is the view and practice of Imam 
Abu Hanifah, Imam Abu Yusuf. Imam Muhammad. Imam Ahmad bin 
llanbal. Imam Malik as mentioned by Ibn Abd al Barr al Maliki in his 
al Tamheed, Aw/acc. Sufyan al Thawri, and Ishaq bin Rahuyah, and 
their followers. It has also been quoted from the noble companions 
Sayyiduna Umar. Sayyiduna Ali, Sayyiduna Abdullah bin Mas’ud. 
Sayyiduna Abdullah bin Umar and Sayyiduna Abdullah bin Abbas 6. 

And do not adopt a silling posture in between. 

In the longer hadeeth of Sayyiduna Abu Hurairah 4- about the man 
who did not complete his salali (who has been identified as Sayyiduna 
Khallad bin Rafi' the brother of Sayyiduna Rifaah bin Rnfi" the 
other narrator of this hadeeth apart from Sayyiduna Abu Hurairah 4») 
the Prophet :t says to Sayyiduna Khallad 4-. ‘Then fall down into 
prostration until you arc motionless, then rise and sit until you arc 
motionless, then fall down prostrate again until you are motionless, 
then rise and stand straight. Do this throughout your salah.' 1 " 

The Prophet s» does not mention any sitting after the second 
prostration but instructs him to stand up straight. 

Abbas or Ayyash bin Sahl al Saidec reports that he was in a 
gathering where his father, who was a companion of the Prophet 38. 
was present. In the gathering there was also Abu Hurairah, Abu 
llumaid al Saidec. and Abu Usaid A- He relates a long hadeeth in 
which he mcnlions that 'He (the Prophet 3) said the takbeer and 
prostrated. He then said the takbeer again and stood up but did not 
sit.' :,S 

Ahdul Razzaq 2961. 

Bukhari 6290 & 760. 

‘ Abu Dawood 733 & 966. Imam Nimau’i says that its hand is udlcell (449). Also 
icponcd by Tahawi 4/3S4. Ibn Itihban 1863 and Baihaqi 2612. 
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Sayyiduna Abu Hurairah * says, "The Prophet ss would sland up 
on the balls of his feet in salah.' m 

Nu’maan bin Abu Ayyash says, I have seen more than one of the 
companions of the Prophet i». When they raised their heads from the 
prostration in the first and third mk’ah they would stand up straight as 
they were and they would not sit.' 220 

Abdul Rahman bin Yazeed says, 'I observed Abdullah bin Mas'ud 
in salali, and saw him rise and not sit.' He adds, 'He would sland up 
on the balls of his feet in the first and third rak'uh.’ m 

Wahb bin Kaysan says, ‘I saw Abdullah bin al Zubair ■» standing 
up on the balls of his feel when he hail completed the second 
prostration.’” 2 

Khaithamah and Nafi' both report that Abdullah bin Umar a 
would stand up on the balls of his feet in salali."' 

Abu Atiyyah reports that Ibn Abbas and Ibn Umar a would do the 

same. 224 

Sh’abi says, 'Umar, Ali and the companions of the Prophet » 
would stand up on the balls of their feet in salah .' 10 

Ubaid bin Abi al Pad reports the same about Sayyiduna Ali <*>. 226 



' ,|g Tiinmlhi 288 and Baghawi fit®. 

714 Ibn Abi Shaibah 2989, Imam Nintawi says that its isnail is luuun (45 1 >. 

Abdul Razzaq 2966 & 2967, Ibn Abi Shaibah 3979 & 3986, Tabarani in al Miijam 
al Kabccr 9/266 no. 9327. and Baihaqi 2764. f lafidb Haidianti says 2/1 36 that its 
narrators are those of Bukhari, and Baihaqi has also declared it wheeh. 

222 Ibn Abi Shaibah 3983 & 3984. Imam Nimawi says that its isnad is saheth (453). 

225 Ibn Abi Shaibah 3980 & 3985. 

224 Abdul Razzaq 2968. 

“ Ibn Abi Shaibah 3982. 

" 4 Ibn Abi Shaibah 3978. 



Zuhri says, ’Our Shaikhs would not do mumayalah (reel), meaning 
when one of them would rise from the second sajdali in the first 
rak 'ah he would stand up as he was and not sit.’” 

Rising straight to the second and fourth rak' ah without silting 
down is the view and practice of Imam Malik, Imam Abu Hanifah, 
Imam Abu Yusuf. Imam Muhammad. Imam Ahmad, Ishaq bin 
Rahuyah, Awzaee. their followers and ihc majority of the scholars. 
Imam Ahmad also said, 'Most ahadeelh are upon this’ (not sitting), 
and Athratn says, ’I saw Ahmad rise upon the balls of his feet after the 
utjiul. He did not sit before rising.’ The same has been reported from 
many of the Sahabah *. After quoting the above hadeetli of 
Sayyiduna Abu Hurairah Imam Tirmidhi says, ’This is the practice 
of the people of learning. They prefer that a man stands up on the 
balls of his feet in salali.' 

With this you will have completed your first rak’ah. All the 
remaining rak'aat of salalt are to he performed in a similar 
maimer, with the same recitations, movements and postures. 
However, in the remaining rak'aat you should not recite 
llianaa, and istiaadhah, nor should you raise your hands with 
any takheer as you did in the beginning of the salah. 

Sayyiduna Abu Hurairah 4- relates that when the Prophet A would 
lise for the second rak' ah he would begin the recitation with 
' Mliamdu lillahi Rabbit Aalameen ' and would not remain silent. 22 * 

You should, however, recite hasmalali before Surah al Fatihah 
at the beginning of each rak’ah. When you have completed 
your second prostration of the second rak’ah, do not stand up 
but adopt the silting posture as before and recite the 
to sliah hud. 



Ibn Abi Shaibah 3987. 
Muslim 599. 
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Sayyiduna Abdullah bin Mas’ud rclales. 'When we prayed behind 
the Prophet » we would say, "Peace (at Salam) be upon Allah." The 
Prophet » turned to us and said, "Indeed Allah is the one who is al 
Salam so you should say:*” 

fit-!' iCii fiilJ' odd'j jj ItUSi 

“A* 'wUvi jl iiii lit iii U j( jsadtidi <13 jii Jij lii 

Imam Tirmidhi says, 'The hadeelh of Ibn Mas'ud has been 
narrated from him in more than one way. It is the most authentic 
hadeelh from the Prophet » regarding lasliaUmd. and it is the basis of 
the practice of most of the Prophet's a* companions and the Tubi'un 
after them.' 

Sayyiduna Abdullah bin Mas'ud -b also reports that it is suimali to 
read the taslialihud silently. 1 ’ 0 



When you reach the words ‘1m Halin' (there is no God) raise 
your index J inner and luck the middle , third and last finger 
into the palm, with the thumb and middle finger touching and 
forming a circle. 

Sayyiduna Wail bin Hujr says, T saw the Prophet is make a circle 
with his thumb and middle finger, and lift the one next to it (the 
forefinger) praying with it in tashahhud.' m 

Sayyiduna Abdullah bin al Zubair A- narrates that when the 
Prophet is sat praying Uashahhud) he would place his right hand upon 
his right thigh and his left hand upon his left thigh. He would point 
with his forefinger and place his thumb upon his middle finger, whilst 



319 Bukhari 6946, Muslim 402. 

Ahu Dawood 986. Tirmidhi 291, Ibn Khuzaunah 706 and Hakim 838. Hakim 
declared ii xiheeli and Dhahahi agreed. 

;l Ibn Majali 912 and Masai 1264. Bousccrce (Chapter 163. no. 336) and Imam 
Nimawi (464) have bolh declared the hadeelh saheeh. 



his left hand would be grasping his knee.” 2 And in the narration of 
N.isai, Abu Dawood and Ahmad, TIis gaze would not pass beyond his 
|Hiinting.' :5J 

Sayyiduna Abdullah bin Umar A- relates that when the Prophet 
would sit in salah. he would place his right hand upon his knee and 
laisc his forefinger praying with it. whilst his left hand would be 
spread out upon his left knee. 2 " 

Sayyiduna Numair al Khuzai Of, relates that he saw the Prophet 46 
rated in salah. He had placed his right arm upon his right thigh and 
uised his forefinger, having bent it slightly w hilst praying. 2 ” 

The index finger should only he raised once during the 
tiislialihud at the time mentioned. II should no! he raised at 
any other point nor should it lie constantly moved. 

Sayyiduna Abdullah Ibn al Zubair 4- narrates that the Prophet & 
would point with his ringer when lie prayed and he svould not move 
it.-’** 

If this is a three or four rak’ali prayer, then you should recite 
no more than the above taslialihud and stand up for the third 
rak 'all. 

towards the end of a longer hadeelh about taslialihud Sayyiduna 
Abdullah bin Mas'ud reports that, 'If the Prophet » was in the 
middle of his salah he would stand up after having completed his 
tashahhud, and if he was at the end of his salali he would pray after 



Muslim 579 and Abu Dawood 988. 

Alimad 1 5668. Abu Daw ood 990 and Nasoi 1 275. 

' Muslim SSO. Tirmidhi 294 and Nasai 1269. 

Ahmad 1 5439. Abu Dawood 99 1 . Nasai 1 274 and Ibn I libban 1943. 

Alsu Dawood 989. Nasai 1270. Abu Awanali 2T226 (Oar al Ma'rifah edition. 
Ilcuul.). Itaihaqi 2786 and Baghawi 676. Imam Naw'awi has declared il saheeh in his 
ul Klajm'a .7/454 
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his taslmhhiid whatever Allah wished him to pray and then say the 
salam. 

Umtnul Mu'minecn Aisha * reports that the Prophet s» would not 
pray more than the lashahhud after two rak’aal .** 

.Sh'abi says. He who recites more than the lashahhud after two 
rak ' aat should perform two sajdahs of sahw.' 2w 

Hasan al Basri would say that one should not recite more than the 
lashahhud after two rak'ah. 

Not exceeding the lashahhud mfardh and wajib salali is the view 
ot Imam Abu Hanifah. Imam Abu Yusuf, Imam Muhammad. Imam 
Malik, Imam Ahmad, their followers, Ishaq, Sh'abi. Ibrahim al 
Nakhai, and Sufyan al Thawri. 

Imam Tahawi says. 'Whoever recites more than this, he has 
contravened the ijmaa, (consensus).' 

Again whilst rising yon should not support yourself on your 
hands hut stand up directly. In the final two rak 'aat ofafardh 
salah. you should only recite Surah al Fatihah. 

Sayyiduna Abu Qatadah .* narrates that the Prophet St, would recite 
Surah al Faliliah and another surah in the first two rak aat of Dhuhr 
and Asr salah. and at limes he would (read loud enough and) allow us 
to hear a verse. In the second two rak'aal he would read only Surah 
al Fatihah. 

Aliniad 4369 and tbn Khuzaimah 70S. Hafidh Haithami says 2/142 that ns 
narrators arc authentic. 

Al,u imi ™ tlalidh Haithami says 2/142. 'll seems that Ihn al 
Hmvayiilli (one of .he narrators) is Khalid bin al Huwnyrith who is authentic and the 
rest of the narrators arc those of Bukhari. 

:w lbnAhi Shaibah 3022. 
tbn Ahi Shaibah 3021. 

Bukhari 725 and Muslim 451. 
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After completing llte second prostration of the final rak’ah you 
should again adopt the sitting posture and recite the 
lashahhud as before, followed hy prayer and salutations upon 
llte Frophet » as follows. 

Abdul Rahman bin Abu I .ay la says. 'K'ab bin Ujrah 4* met me and 
-.lid. "Should I not give you a gift that I have heard from the 
Messenger St?” I replied. "Of course. Give me this gift." He said, 
We questioned the Prophet s* saying, "Oh Apostle of Allah! How 
should the Salah' (prayer) be made upon you. the people of the 
I'tophet's household? Indeed Allah has already shown us how we are 
to send salutations upon you." He 4b replied. "Say:"'' 

rrr's) Jr- idfc. SS Jt Jr, aiivi Jr J^iit 
Jt Jr, AU4 J* jJjV fljb irmi Xar- 3th J’ jr, 
irrr Jw«- a». l~*'aS JT, ji \JT 

You should then recite one or more prayers ensuring that they 
are known authentic prayers from the Quran and liadeeth. 
Sayyiduna Muawiyah bin al Hakam al Sulami relates as part of a 
longer liadeeth (hat the Prophet » said. 'No speech of men is correct 
m this salah. It should only be lasheeli. lakbeer and the recitation of 
the Quran.' 24 ’ 

Sayyiduna Abdullah bin Mas'ud -tr says, 'A man should recite 
lashahhud. then send prayers and salutations upon the Prophet 4*. and 
then pray for himself.' 24 ' 

Not making duaa in salah except with the words of the Quran and 
the ahadeeth or those that resemble them is the view of Imam Abu 



■' Bukhari 3190 anil Muslim 406. 

‘ ' Ahmad 23250. Darimi 1502. Muslim 537. Abu Dawood 930 and Nasai 1218. 

“ tbn Abi Shaibah 3026. Hakim 990. Dhahabi says of Hakim's sanad. 'according to 
Ihc conditions of Bukhari and Muslim.' Also reported by Baihaqi 2879. 
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Hanifah, Imam Abu Yusuf, Imam Muhammad, iheir followers 
Tawoos and Ibrahim al Nakhai. 

After completing your prayers you should say ‘Assalamu 
alaikum wa rahmatullah ' once turning your head to the right 
and then a second time turning your head to the left. These 
final words end your salah. 

Amir bin Sa'd relates from his father who said. I used to sec the 
Prophet si do the salam to his right and left until I could see the 
whiteness of his cheek.' 24 ' 

Sayyiduna Abdullah bin Mas'ud -J- says, 'The Prophet » would 
say the takbeer at the time of each descent, rising, standing and sitting, 
and he would do salam to his right and left (saying) ■Assalamu 
Alaikum sea Rahmatullah. Assalamu Alaikum wa Rahmatullah ' 
(turning so much that) the whiteness of his check could be seen. I saw 
Abu Bakr and Umar & do this also.' 2 * 



“Muslim 582. 

n N ' aui 1319. Also narrated by die following without mentioning Sayyiduna Abu 
Rukr ami Sayyduna Umar Ahmad 3691, I bn Majah 914. Abu Dawood 996 and 
I irmidhi 295. Imam Tirmidhi also adds that the hadeeth U tmum sahreh. 
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Part Three 

Miscellaneoius ISsSues of 
salah 
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Chapter 1 

Ahadeeth of the general description of salah. 

Sayyiduna Abu Hurairah narrates lhal when the Prophet f» would 
Stand up for salah he would say the lakbeer when standing, then 
w hilst bowing for rate 'it. He would then read 'Sami Allahu li man 
Hamidah ' (Allah has heard the one who praised him) when rising 
front ruk'u. Whilst standing he would say Rabbana lakal Hamd ' (Oh 
Allah! All praise belongs to you.) He would then say the lakbeer 
when falling into prostration and again when rising. He would do this 
throughout the salah until he completed it. He would also say the 
lakbeer when standing up from the sitting of the second rak 'all. 

Saced bin al Haritlt reports that Abu Hurairah 4 - was sick or absent 
SO Abu Saced al Khudri « led us in salah. He pronounced the lakbeer 
loudly when he began his salah. when he bowed into ruk'u. when he 
-aid, 'Sami Allahu li man llamidali'. when he raised his head from 
sajdah, when lie prostrated, and when lie stood up from the two 
rak'aal until he completed his salah in this manner. When he had 
finished it was said to him. 'The people have prayed differently to 
you.' He left and stood by the mimbar and said, 'Oh people! By 
Allah. I do not care whether your salah differs (from mine) or not. 
This is how I have seen the Prophet & pray.’ - " 

Salim al Barrad says. 'We visited Abu Mas'ud Uqball bin Amr 
and asked him to show us the prayer of the Prophet ». He stood 
before us in the masjid and said the lakbeer. When lie performed the 
ruk'u. he placed his palms on his knees with his fingers slightly lower, 
aid distanced his arms from his body until he was motionless. He 
then said. Sami Allalm li man Hamidah' and stood still. Again lie 
-aid the lakbeer and fell into sajdah. He placed his hands on the floor, 
distanced his arms from his body until he was motionless, and then 



Bukhan 756 and Malik 168. 

' Ahmad 10756 and Bukhari 791. 
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raised his head and sat, still. He performed another sajdah in a similar 
manner, and then completed his prayer performing all four rak'aal in 
this way. He then said. "This is how we saw the Prophet » pray."” 9 

Sayyiduna Abu Hurairah repons that a man once entered the 
masjid and performed his salali whilst the Prophet & was in the corner 
of the masjitl. He then greeted the Prophet ». Tire Prophet a 
relumed the greeting and said, ’Return and pray because you have not 
prayed.' The man went back, prayed and then greeted the Prophet a 
again. The Prophet )» returned the greeting for a second time and 
said, Return and pray because you have not prayed.’ On the third 
time the man said. Teach me.’ The Prophet s* said. ’When you stand 
for prayer, complete the wtulhu, face the i/iblah. pronounce the 
lakbeer, and recite whatever Quran you may know. Then bow down 
until you are motionless in ruk'u. Now stand erect and then fall down 
and settle into prostration. Then rise from your prostration and sit 
motionless. Then fall down again and settle into prostration. Then rise 
until you stand up straight. Do this throughout your salali.’ 1,0 

Muhammad bin Amr bin Ataa' reports that he was sealed with a 
group of the Prophet's & companions. He says. 'We discussed the 
Prophet's » prayer. Abu Humaid al Saidce ■>« said. ’’] am the one 
amongst you who best remembers the Prophet’s » prayer. I saw him 
raise his hands close to his shoulders when he said the lakbeer al 
lalireemali. When he bowed down into ruk'u he would firmly grasp 
his knees and bend his back. When raising his head again he would 
stand straight until each joint would return to its original place. When 
prostrating he would place his hands without spreading them out or 
bringing them too close (to himself), and point his toes towards the 
(liblali. When sitting after the two rak'aal lie would sit on his left foot 
and raise erect his right foot, and when silting in the last rak’ah lie 



!M Ahmad 16628. Darimi 1304, Abu Dawood 863 and Nasai 1036. Imam Nimawi 
says that ics imad is tahech (414). 

Bukhari 6290 and 760. 



would extend his left foot, raise the right foot and sit on his 
posterior.’"' 

L’mmul Mu’mineen A’ishah i. reports that the Prophet S' would 
begin his salali with the lakbeer. and his recitation with 'Albamilu 
lillahi Rabhil Aalameen', and when he would bow down into ruk’u he 
would not raise his head nor lower it but keep it in between. Then 
w hen he would raise his head from ruk ’« he would not prostrate until 
he had stood upright, and having raised his head from sajdah he 
would not prostrate again until he had sat upright. He would recite the 
lahiyyah after every two rak’ah, spread his left foot and raise erect his 
right foot. He would forbid the squatting of the devil, and that a man 
should spread his arms upon the ground in the manner of animals. He 
would end his salali with the sala/n .*' : 

Abdul Rahman bin Ghamn reports that Abu Malik al Asha’ri ■» 
summoned his family saying. ’Oh Asha’ris! Assemble and bring 
together your womenfolk and your children. I shall teach you the 
prayer of the Messenger St who led us in salali in Madinah.’ They 
came together and brought with them (heir womenfolk and their 
, liildren He did the ablution and showed them how the Prophet 
would wash. He performed his nmlliu thoroughly, and when the 
shadow grew long and the shadow (of high noon) broke he stood up 
and gave the atlhan. Tile men formed a row at the front, the children 
Ivhind them and the women behind the children, lie then read the 
ii/amah, stepped forward, raised his hands, and said the lakbeer. I le 
silently read the opening chapter of the book and a surah, pronounced 
the lakbeer. bowed down into ruk'u and said 'Subliaiiallahi wa bl 
llamdihi' three times, lie then said, 'Sami Allahu li man llamidah' 
and stood upright. He said the lakbeer and fell down into prostration, 
aid the lakbeer and raised his head, said the lakbeer and fell down 
into sujiul, then said the lakbeer again and stood upright. Thus his 
lakbeers in the first rak’ah were six. lie also said the lakbeer when he 
stood up for the second rak’ah. when lie completed his salali he 



Bukhari 794. 
Muslim 498. 
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turned to his people and, facing them, said, 'Remember my takbeer 
and learn my ruk'u and sujud, for this is the prayer of the Messenger 
® with which he would lead us at this time of the day.’ 253 



■" Ahmad 22399. Imam Nimawi 



says that its isnad is luuan (450). 



Chapter 2 

The distance of the feet in salah. 

Many tihadceih have been narrated about the straightening of the rows 
and they include a number of different expressions to emphasise this 
point, such as the following narrations: 

1. Sayyiduna Anas -s. narrates that the Prophet a said, 

•Pull your rows together, keep them close and keep 
your necks in line, for by He in Whose hands rests 
the soul of Muhammad, indeed 1 see the shayatccn 
entering the gaps in the row as though they are small 
sheep.' 3 ” 

2. Sayyiduna Nu’maun bin Basheer says, 'The Prophet 
0t turned his face to the people and said thrice, 
•Straighten your rows.’ (He then said), ‘By Allah, 
you will straighten your rows or Allah will make your 
hearts differ.' (Sayyiduna Nu'maan bin Basheer 
continues), ‘I saw each man join his shoulder with the 
shoulder of the person next to him, his knee with his 
knee, and his ankle with his ankle.' 3 ” 

3. Sayy iduna Anas bin Malik reports that the Prophet 
0 said, ‘Straighten your rows, for indeed I see you 
from behind my back.’ Sayyiduna Anas 4* says, ‘We 
would join our shoulders and feet with the shoulders 
and feet of the person next to us.'”'' 



1 Ahmad 13324. Abu Dawned 667 and Nasai 815. 

Ahmad 17962. Abu Dauood 662. tbn Khuzaimah 160. Ibn Hibbail 2173 and 
Daiaqulni 10S0. 

” Bukhari 692. 
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Certain people, however, take some aspects of the above ahadeelh 
literally and insist on joining their ankles and feet with the person next 
to them throughout salah. Their understanding of the ahadeelh is at 
odds with that of the scholars of liadeelh and fiqli. 

Imam Bukhari has narrated the above hadeelh of Sayyiduna Anas 
■in in a chapter which he has titled ‘Chapter on joining the shoulders 
and feel in the row.' Hafidh Ibn Hajar says in his commentary of 
Bukhari, Faili at Bari, 'The meaning of this is to emphasise the 
straightening of the row and the filling of the gaps in between.' 1 " 

The mitliaddilhiiii and fuqaha have never taken these individual 
expressions literally but. as explained above by Hafidh Ibn Hajar. only 
as a general indication of the measures to be adopted in order to 
straighten and complete the rows before salali. They explain the 
actions of the Sahahali ~ as being before salah. It is extremely 
difficult if not impossible to maintain this posture in ruk'n, sajdah, 
and laslmhlmd. and there is no evidence to suggest that, if practiced, it 
should be restricted only to the qlyam. In fact, even in qiyam it is 
extremely awkward and difficult to keep one's knee joined to that of 
the next person. It is precisely for the above reasons that the mujlahid 
Imams, the imdiaddiilum and the fuqahah of the ummah have never 
mentioned the joining of the knees and ankles as part of the posture or 
procedure of salali. They regard them as only a pr e-salali measure to 
ensure the completion and straightening of the rows. So once the gaps 
have been filled, the row is straight and -where necessary- complete, 
one should adopt a natural posture and keep both feet apart at a 
comfortable distance. 



25 ’ Fath ul Hurt. 2/268. 



Chapter 3 

The position of the hands in salah 

Imam Tirmidhi says in his Sunan: 

‘Fastening the hands in prayer is the practice of the learned 
Sahabah, Tabi'un and Tali’ Tabieen. They arc of the view that the 
individual performing the prayer should place his right hand on his 
left. Some of them then believe that lie should position them above 
the navel whilst others contend that they should lie placed below the 
navel. All is permissible in their view. 25 ' 

As described by Imam Tirmidhi. the exact position of the hands in 
utlah is a point of difference among the scholars. The collection of 
ahadeelh on this topic contain references to both positions, and both 
methods have remained in practice from the time of the Sahahali i, till 
today. It is noteworthy that Imam Tirmidhi makes no mention of 
placing the hands on the chest as being the view or practice of anyone. 

Ahadeelh on placing llie hands below the navel. 

I . Sayyiduna Wail bin Hujr a, says: 'I saw the Prophet 
» placing his right hand over his left in prayer, 
bcluw the navel. - '’ 

Although this liadeelh w ith the additional wording of 'below the 
navel' is not to be found in the presently published version of Abu 
Itakr bin Abi Shaibah's at Musannaf. it is to be found in a number of 



" tirmidhi 252. 

' Ibn Abi Shaibah 3938. ll.tlidh Qasim bin Qutlubughah says in his lakhlcel of the 
..l.adeelh of a! Ikhiiyaar that this hadeelh lias a wry’ good sanad. Allamah Hashim 
sindhi also says in bis Pi/ haul at Surralt pX4 that its sanud is strong. Imam Nimawi 

v, that its sanad is sahceli (3301. Shaikh Abu at Tayyib also says in his 

of Titmidhi 1/377 (published by at Matba' at Kidltami. Kanpur. India. 

1 399 AH) that this is a hadeeili which is saheeh in both siiiiad and text and is thus a 
basis for evidence.' Qadhi Abid Sindhi also says in Tawali' al Amtraar that its 
n.rrators arc authentic. 
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different manuscripts of the work, Hafidlt Qasim bin Qutlubughah 
has quoted this hadeeth with the above words from lbn Abi Shaibah's 
id Musamuf in his takhreej of tile ahadeelh of id Ikliiiyaar adding that 
it has a very good sanad. Allamah Hashim Sindhi also claims in his 
Dirham at Surrah that he has seen this hadeeth w ith the words "below 
the navel' in two separate manuscripts of Abu Bakr bin Abi Shaibah's 
III Mustmnafi the manuscript of Shaikh Muhammad Akram al 
Nasrpuri which he studied in Sindh, and the manuscript of Shaikh 
Abdul Qadir the Mufti of Makkalt in his time which he studied in 
Makkah al Mukarramah." 0 Imam Nimawi writes that Allamah Qaim 
Sindhi also claims in his book Fawz a I Kiram that he himself has seen 
the additional words in an authentic copy of al Mttsammf}'’' These are 
thus a number of different copies of «/ MmannafaW of which contain 
the wording of 'below the navel.' 

2. Sayyitluna Ali says, 'It is part of the Siiniiali of 
prayer (o place the palm over llie palm below the 
navel.’ 2 * 2 

3. Sayyiduna Abu Hurairah says. The positioning 
of the hands upon the hands in prayer is below the 
navel.’ 265 

Although these arc the words of Sayyiduna Ali and Sayyiduna Abu 
Hurairah A they arc equivalent to the direct command of the Prophet 
» himself because, according to the view adopted by the majority of 
scholars, statements of the Sahabah such as 'we were commanded to 
do this', 'we were forbidden to do this' or 'it is sunnah to do so' arc 

yn Diiluim at Surruh. pS4. 

>l Aollttittral Swum, pl*18. 

* ' Iba Abi Shaibah .195*1. Ahmad 877. Abu Dawned 756, l>.inrqulm 1089 & 1090. 
Bnibaqi 2341 .V ’142. Reported also by Abu llafs bin Shahecn in bu alStmnah and 
by Adani in Iris Mum, at as mentioned by Allamah Hashim Sindhi in Hi, turn: at 
Surrah. pi 2 quoting from Kanz at Ummat. Also narrated by at Razeen as quoted bv 
the author of Jan, ' at Fttwaid. 

Abu Duwood 758. Alsu rtporled by lbn Barlah as quoted by Allamah Hashim 
Sindhi in Dirham al Surmh. p!6. 
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all to be placed in the category of a marfii hadeeth. 2 ''' It is 
inconceivable that the Saliabali v would make such categorical 
statements without having seen or heard something to the same effect 
(rom the Prophet is. In the light of this principle, the Hanbali scholar 
lbn Qudamah concludes in his famous work al Muglmi : 'This practice 
goes back to the sunnah of the Prophet 

Some authors, quoting Imam Nawawi. have questioned the 
reliability of Abdur Rahmaan bin Ishaq, one of the narrators of the 
above two hadeeth. Imam Nawawi's assertion is that Abdur Rahmaan 
bin Ishaq is unanimously considered weak by the scholars of Jitrli and 
I adeel. (endorsement and disparagement of narrators). However, not 
all scholars agree and thus, commenting on this sweeping claim of 
Imam Nawawi. the author of Bughyah al Atmaee says, 

•This is tahav.mtr (hastiness in decision) on the part of Nawawi as 
is often the case with him in such instances. Otherwise. Halidli lbn 
I lajar says in al Quwt at Musaddadr 

'Tirmklhi has declared Iris (Abdul Rahman bin Ishaq’s) Itadeeili to 
lie fimrin*’ (despite saying dial the scholars bad questioned his 
authenticity on account of Ins memory), and Hakim has classified a 
hadeeth iransmitlcd through him lo Ire saheeh. lbn Khuzaimnh has 
also narrated a hadeeth through him in his Saheeh allhough he lias 
added that there is something in one’s heart regarding Abdul 
Rahman.’*'' 

Muhaddillt Dhafar Ahmad Uthmani says in his Filtitt til Siinan, 

'No one has ever accused Abdul Rahman of lying, therefore lie 
falls into the same category as lbn Abi Layla, lbn lithi’ah and others, 

Ir is recorded in Talidhcebtil Tahdheeb lira! Ba//ar said. *llis Hadeeth 
is not equivalent to the Htaleetli of a Hafidlt.’ Ijli says. ’He is weak 
but acceptable in Hadeeth: his Hadeeth can be recorded.' These 

’ Ttulreeb al Rant 1/188. 

' ill Mughii. 2/23. 
al Qtr*! al Musaddad p3S. 

Tirmidhi ha* in fact declared al least four hadeeth lo be huum all of which contain 
\hdul Rahman bin Ishaq al Kufi. Hadeeth numbers: 741. 2052. 3462. and 3563. 

* Itughyah al Abnaee fi Takhreej al Zailaec 1/314. 
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endorsements show dial ihe hadeelh may be elevated to the rank of 
hasan.' m 

Shaikh ul lladceth Moulana Muhammad Zakariyya confirms that 
they arc liasan in his Ah/iiz a I Masalik saying that Ihe author of Jam ' 
al Fawn’d has quoted the hadeelh , ascribing it to Razeen, and not 
commented on its rank. He mentions that any hadeelh which lie 
quotes in his book and then does not comment oil its rank, will either 
he salieeli or hasan . !7 ° 

It should also be remembered that even though Imam Nasvawi's 
assertion that ‘Abdul Rahman is unanimously considered to be 
dhaeef is incorrect (as clearly explained above) the Hanafi scholars 
do not rely entirely u|X>n this hadeelh but argue that it is supported by 
Ihe other narrations of Ihe same meaning which lend it strength and 
authenticity. 

4. Hajjaj bin Hasan said: ‘1 heard Abu Mijlaz. say, or I 
asked bint “How should I place my hands?” 
whereupon he replied, “He (Ihe individual 
performing the prayer) should place the inside or 
his right palm on his left hand and position both of 
them below the navel." : " 

Abu Mijlaz was a famous Tabiee who passed away in Kufah in 109 
AH, His own practice, as quoted by Baihaqi and Abu Dawood. was 
also to fasten his hands below the navel. 

5. Ibrahim al Nakhai reports that the I’rophet » 
would rest one of his hands on the other in salah, 
humbling himself before Allah. Imam Muhammad 

I 'dim al Sima” 2/193. 

’"Anjiiz al Masalik 3/172. 

Ibit Ahi Shaih.il) 3942. Ibn at Turkununi says 2/47 that it has been narrated with a 
very good sum./. Imam Nimawi (331 ) and Muhaddith Yusuf al Bionouri 2/44 both 
say that its imad is lalitelt. It has also been mer.tioncd by Abu Dawood but w ithout a 
saiiad 057). 
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(the narrator of this hadeelh) says, ‘He would place 
the palm of his right hand on his left wrist below 
the navel. The wrist would thus be in the middle of 
the paint. ' : 

6. Ibrahim al Nakhai says. He (the individual 
performing the prayer) should place his right hand 
on his left, below Ihe navel.' ‘ 

The view of Ihe four schools offiqh 
Hanafi 

The author of al Dior al Mukhtaar, explaining the Hanafi position 
says: 'For men the hands should be below the navel.' 

Maliki 

Imam Malik has three narrations: I) Not fastening the hands al all but 
letting them hang at the sides. This is the most famous ruling of his 
madhhab. 2) A choice of fastening or letting them hang at the sides, 
i) Placing the hands above life navel but below the chest. 

Shufice 

Imam Shafiee says that they should be placed above the navel but 
below the chest.' '' Imam Nawawi discusses this in his commentary of 
Muslim saying. 'This is the better known ruling of our madhhab'. He 
also says in Shark al Muhaddhab. He should place them below his 
chest and above his navel. This is the correct and clear ruling (of our 
school).' 

Imam Shafiee also has two other narrations but they are not well 
known: below the navel and on the chest. 

Imam Muhammad in his Kitab a! Aalhaar 120. 

' tbn Abi Sliaihah 3939 amt Imam Muhammad in his Kitab al Aathaar 121. Imam 
Nimasvi says that its imad is baton (332). 

1 Muhaddith Yusuf Binnori writes in his Arabic commentary offiimidhi. M'aarif al 
Sanaa: 'In our knowledge there is no bailee’ll, neither rnaif” or ” utwquf that supports 
nr suggests this detailed difference of above die navel but below the chest.' 



87 



Hanbali 

Imam Ahmad bin Hanbal s view is ihal (he hands should be fastened 
below the navel. This is his most famous narration and is adopted by 
virtually all the Hanbali ulanui. 

Ibn al Qayyim writes in his BadaV ul Fawaid that Abu Talib said. 

•I asked Ahmad bin Hailbal. Where should a man place his hands 
when praying?' He replied. Upon the navel or below it. -:,! 

The Hanbali scholar of IXth century Arabia. Sheikh Muhammad 
bin Abdul Wahhab also says. 

■He should then clasp his left wristbonc with his right hand and 
place them below the navel. This signifies humbleness before his 
lord, the Almighty. 76 

Shaikh ul Hadeeth Moulana Muhammad Zakariyya quotes the 
authors of Null til Maarili, ul Anwaar and til Rtiwdli al Murtibh'u in 
his Awjaz ul Masalil and then concludes. 

'We learn from this that the preferred and secure narration 
amongst the Hanbali ultima is that of below the navel. - *” 

I he Hanbali scholar Alan al Decn al Mardawi writes in his ul Instiaf 
He should place his hands below his navel. This is the imulhlitib 
(of the Hnnbnlis), and upon this arc the clear majority of the Hanbali 
ulniiHi.'' 1 * 

Imam Ahmad also has two other narrations: I ) Above the navel but 
below the chest. 2) A choice of any one the two positions w ithout 
any special preference for either. 



;7 ' hadin' ‘ ul Fawaid .1/7.1. 

' " Kiiab Adaab al Madly Ha at Satah. second section on fit/I I. p6. 
Awjaz al SI audit V 1 7 1 . 
a! tnuiaf I/-I6. 



Conclusion 

The opinions of all Imams and ultima can therefore be summarised 
into three main positions: 

• Above the navel but below the chest 

• Below the navel 

• Not fastening the hands at all. but letting them hang at the 
sides 

Thus, in reality, there are only two positions of fastening the hands: 
above the navel and below it. No school of ftt/li advocates the 
fastening of the hands on the chest. 

To this end Ibn al Qayyim al Jawziyyah also writes in his llailai' ul 
Fawaid, It is makrooli (undesirable) to place the hands on the chest in 
view of the narration that the Prophet S» forbade lakfeer, which is to 
place the hands on the chcst.' !,, 

Abu al Tayyib al Madam writes in his commentary on Tirmidhi 
that none of the four Imams adopted the practice of placing the hands 
on the chest. 

Miadecth of placing hands upon the chest. 

Following is an analysis of the tihadeclli often quoted for placing the 
hands upon the chest. 

I . Sayyiduna Wail bin Hujr says. *1 prayed with the 
Prophet s» and he placed his right hand over his 
left oil his chest.’**” 

Imam Nimawi says. ‘It's isnad is questionable and the additional 
wording on his chest' is inauthentic and not established.' 



"■ Radaf al Fawaitim . 
Ibn Khu/aimah 479. 
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I his hadeeih has been reported by Muammal bin Ismaecl from 
Sufyan al Thawri from Aasim bin Kulaib from Wail bin Hujr -5.-. 
However it is only Muammal who reports these additional words from 
Sufyan al Thawri. Sufyan's oiher student. Abdullah bin al Waited 
who also narrates this liadeeili from him does not include these words 
in his narration as recorded in Imam Ahmad's Musuad.'" 

The other narrators who report the hadeeih together with Sufyan al 
1 Irawri from Aasim bin Kulaib have also not included these words in 
their narrations. Observe the following list of narrators who have all 
reported the same hadeeih from Aasim bin Kulaib but none of them 
have included the additional words reported by Muammal bin Ismaecl. 



• Sh tibah, Abdul Wahid, and /ubair bin Mnawiyah as in Imam 
Ahmad's Musnad. m 

• 7-aidah as in Imam Ahmad's Musuad. Darimi. Abu Dawood. 
Nasai and Baihaqi. 1 ** 

• Bishr bill al Mufaddhal as in Ibn Majah, Abu Dawood and 
Nasai.' 8 ' 

• Abdullah bin Idrecs as in Ibn Majah. 1 ” 

• Salam bin Saleem as in Abu Dawood Tayalisi's Musuad .' “ 

There are many other chains for this hadeeih. however, none 
contain this extra wording. Thus, it is clear that this is Muammal bin 



1,1 Ahmad 18.192. 

Alunad 18.198. 18371 & 18397. 

Ahmad 18391. Darimi 1357. Abu Dawood 726. Nasai 889 and liaihrwii 2325. 
Ibn Majah 810, Abu Dawood 726 & 957. and Nasai 1 265. 

Ibn Majah 810. 

386 Abu Dawood Tayalisi 1020. 



Ismaeel's own erroneous addition to the hadeeih. Ibn al Qayyim al 
Jawziyyah also says in llaam al Muwagqieen. 'No one has said 
(upon the chest) apart from Muammal bin Ismaeel.'' 13 Therefore, as 
Imam Nimawi has concluded in his al Taleeq al Hasan, this hadeeih 
with the additional wording of 'upon his chest' is extremely weak. 

It is an accepted principle of hadeeih that if a certain authentic and 
reliable narrator contradicts other equally authentic or more reliable 
narrators in his wording of a liadeeili then his narration will be 
declared shaadh and will not be accepted. If this is the case with 
authentic narrators, then an irregular addition of the words upon the 
chest' cannot be accepted from a narrator who. although declared 
acceptable by some, errs excessively and is weak of memory like 
Muammal bin Ismaecl. Study the following observations of the 
scholars of Jarli and T aileel about Muammal bin Ismaecl: 

Abu Halim says, 'lie is sadooq. firm in sunnali. but one of many 
mistakes'. 

Imam Bukhari says. ’Muammal is imnikar al hadeeih'. (People 
who view Imam Bukhari as the ultimate authority in matters of 
Hadeeih should note his following statement: 'll is not permissible to 
narrate from anyone whom I have labelled munkar al liadeeili.'' ) 

Dhahabi says in al Kashif 

He is sadooq. firm in smnah. but one of many mistakes. It was 
also said (hat he buried his hooks and narrated by heart and thus 
erred.' 

Ibn Sa'd says, 'lie is iliiqali. though one of many mistakes.' 

Yakub bin Sufyan says. 

'Muammal Abu Abdul Rahman is a great sunni shaikh. I heard 
Sulaiman bin llarb praise him. Our shaikhs would advise us to take 



'" I ’Ileum al Muuuqqiecn 2/361 . 
'■“Miam a! initial. 1/119. 
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his hadeeih. only that his hadeeih are nor like ihe hadeeih of his 
companions. Ai rimes ir is obligatory upon Ihe people of knowledge 
lo distance themselves from his narrations as he narrates munkai 
ahadeeth from even his authentic teachers. This is worse for had he 
narrated these munkar ahadeeth from weak authorities we would have 
excused him.' 

.Saji says. 

'He errs excessively. He is sadooq, but one of many mistakes. He 
has errors that would take too long to he mentioned.' 

Muhammad bin Nasr al Marwazi says. 

If Muammal alone relates a certain narration then it becomes 
obligatory to pause and research the hadeeih as he had a bad memory 
and erred excessively.*” 

llalidh Ibn Hajar has made it clear in his Falh til Bari that there is 
dh '“f (weakness) in Muammal bin Ismaecl's narrations from 
Sufyan." 1 The above haileelh has this very chain of narration. 

We must also bear in mind that Sayyiduna Wail Ibn Hujr -fc. the 
very companion who narrates this hadeeih. was a resident of Kufa. 
and the practice of the people of Kufa was to fasten their hands below 
the navel. There is nothing lo suggest that he contravened this 
practice. Sufyan al Thawri. from whom Muammal narrates this 
hadeeih. is himself of Ihe view that the hands should be placed below 
the navel. 1 

Furthermore, there is another hadeeih narrated by Sayyiduna Wail 
■ 0 , himself (quoted above) which says that he saw the Prophet St 
fasten his hands below the navel. 



* W See Tahdheeb id Tahdheeb, 
m Fuih til Burl. 9/297. 

1 Ibn Qudamah in al Mughal 2/23. and others as quoted by the anther of Buehxah al 
Almaee 1/316. 



2. Sayyiduna Hulb relates. ‘I saw the Prophet & 
turn from both his right and left and I also saw 
him place this upon his chest.’ Yahya (one of the 
narrators) described this as being the right hand upon 
the left above the wrist joint. 1 '' 3 

The above hadeeih contains the words 'upon his chest'. This extra 
wording is not firmly established or confirmed, because of all the 
narrators who report this hadeeih from Simak, only one reports this 
extra wording. 

Observe the following narrations of the same hadeeih without the 
extra wording of 'upon his chest'. 

• Abu al Ahwas reports from Simak bin Harb from Qabeesah bin 
Hulb from his father that the Prophet ® would lead us in prayer 
and would clasp his left hand with his right. 

• Shareck reports from Simak from Qabeesah bin Hulb from his 
father who says (towards the end of a longer hadeeih). 'I saw 
him place one of his hands on the other and I also saw him turn 
once towards his right and once towards his left.""' 1 

• Wakee reports from Sufyan from Simak bin llarb front 
Qabeesah bin llulb from his father who says, ‘I saw the 
Prophet » place his right hand upon his left in prayer and I 
also saw him turn away from both his right and left.' 3 "' 

• Daruqutni narrates from Abdul Rahman bin Maltdi and 
Wakee" . from Sufyan from Simak bin Harb from Qabeesah bin 



: '■ Ahmad 21460. Atlanta!) Ilashim Sindlti says in Dirham al Surrah pi 1 3 that both 
Simak bin Hath and Qabeesah (two of the narrators of this hadeeih) have been 
disparaged by some of Ihe ultima edjarh and Fadeel. 

Ibn Abi Shaibah 3934. Ahmad 21467. Ibn Msjah S09 and Timiidhi 252. Imam 
Tinnidhi adds that it is a kroon hadeeih. 

*** Ahmad 21464. 

Ahmad 21461 & 21475. 
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Hulb from his father who says. I saw Ihc Prophel » place his 
right hand upon his left in prayer.' 1 * 

The above narrations all clearly show that the wording 'upon his 
chest is an unreliable addition on the part of one of the reporters and 
therefore this particular narration is sliaadh. 

Imam Nimawi adds in his al T’aleeq al Hasan: 

I have a suspicion that the wording of this Imdeelh has mistakenly 
been changed by a writer. The correct words w ould appear to be 
"Yadlunt Imilhihi ala kadhihi", i.c.. 'he would place this hand upon 
this hand", and not "Itadhihi ala sadrihi", i.c.. "this hand upon his 
chest" Only this wording would be in agreement with the narrators 
own interpretation of the lunleeili as is stated in the narration “Yahya 
described this as being the right lurid upon the left above the wrist 
joint". This would also tally with all the other narrations of this 
ha, I, nil that do not contain the wording "upon the chest", and would 
also explain why the following authors have not included this 
narration in their comprehensive books: Haithami in his Majm'a al 
Zawaiil. Suyuti in his Jam' at Jawam't. and Ali al Muttaqi in his Kan; 
al Unmai And Allah knows best.'”’ 

The author of Awn a! M’abutl also admits that Yahya's 
commentary docs not fit the wording of the hadeeili. 

Taawoos narrates that The Messenger or Allah » 
used to place his right hand over his leH. and then 
clasp them firmly on his chest during [inner. 1 ' 

Imam Nimawi has declared this Imdeelh to be weak.-’* 



Oanujulni 1087. 
at T alretl al Hawn 1/145. 
m Abu Dawood 759. 

al T aleai al Hawn 1/1-15, Allamah Hathim Sindhi suss in Dirham al Surrah p’7 
lhal .he authenticity of two of its narrators has been dispm'cd: Sulaiman bin Musa and 
Hailham bin lluniaid. 



This hadeeth is mursal. and its isnad contains Sulaiman bin Musa 
who has been classified as weak by some scholars. Bukhari claims 
lhat he has mankar narrations. Nasai says that he is not strong in 
Hadeeth. Hafidh says in of Taqrecb. 'He is a sadooq and faqeeli. 
There is some (/ceil) 'weakness' in his hadeeth.' Furthermore, Abu 
Dawood has recorded the same narration in his Maraseel but with a 
different wording. Instead of 'he clasped them firmly on his chest' 
that narration reads 'he entwined the fingers of his hands on his 
chest'.*“ 

This hadeeth is also mono/ and although mursal narrations are not 
readily accepted by others, the Hanafi ulama consider them to be 
evidence. Therefore, as some have pointed out. this narration is 
binding on us. However, we say lhal the saheeli Imdeelh of Sayyiduna 
Wail bin Hujr .ft narrated by lbn Abi Shaibah takes precedence and 
the ahadeeili of Sayyiduna Ali and Sayyiduna Ahu Hurairah ft are 
more acceptable to us because they explicitly mention the sunnali 
being below the navel. Tawoos's words 'he would' cannot match the 
words of the companions it is sunnali'. Also us mentioned earlier the 
very wording of Tawoos's Imdeelh is in dispute. Moreover, Tawoos’s 
mursal narration is opposed by the mursal narrations of Ibrahim al 
Nakhai and Abu Mijlaz. 

Imam Nimawi writes in Aalhaar al Swum that there are other 
ahadeeili about placing the hands on the chest but they arc all weak. 
Of these he mentions the following: 

4. Sayyiduna Wail bin Hujr .ft narrates. 'I was present 
with the Prophet ». He rose, went towards the 
ntasjid and entered the mihrnnb. He raised his 
hands with takbecr and then placed his right hand 
over his left upon his chest.’ 1 " 1 

Imam Nimawi says. 



' " Maraseel Abi Dasxmul. p85. 
** Baihuqi 2335. 
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•Its imad is extremely weak. Dhahabi has said about Muhammad 
bin Hujr in Miiaan that lie has imtnkar narrations. Bukhari has said 
that there is a question about him. (Bukhari often uses this expression 

describe lie weakness of a narrator.) Ihn al Turkumani says. -The 
mother of Abdul Jabbar is the mother of Yahya. I do not know her 
name or her details (grade of reliability)." Saced bin Abdul Jahbar is 
also weak. Dhahabi quotes Kasai in his Miami as saying that Saced 
bin Abdul Jabbar is not strung. Hafidh bin Hajar says in Tnqreeb. 
"Saced bin Abdul Jabbar al Hudhrami al Kufi is weak.'”-' 

5. Aqabah bin Salt ban re|X>rls that Sayyidtmn Ali 
commenting on Ihc verse (So pray unlo Ihy Lord, 
and sacrifice) explained, that this means lo place 
file right hand upon the middle of the left upon the 

chest.' JM 

Ihn al Turkumani says that both the sanad and the text of this 
narration are imidhtarib. mi 

6. Abu al Jaw/a reports from Sayyidunn Ibn Abbas 
that he said of the verse (So pray unto Ihy Lord, and 
sacrifice.): This means placing the right hand upon 
the left in prayer, on the chest.” 5 

Imam Nimttwi has declared the isnad of this narration to be weak. 
I Ic says, 

■Rnwh bin al Musuyyab is masrook (abandoned). Ibn llihban says 
that Rawh Ibn al Musayyab narrates and ascribes fabricated traditions 



al T'alecq nl Hasan 1 / 1 * 15 . 

Baihaqi 2337. 
al Jawhar al Naqiyy 2/46, 

Baihaqi 2339. Allanrab llashim says in Dirham al Surrah p28. The luuleesl, is 
weak on two accounts: because it is nmsqaif and also because three of its narrators 
Amr. Yahya and Rawh arc weak. So this should be considered. Furthermore the 
authors of nl Ml, lire „/ Hi, ih, mi and Mujm'a a! Bahrain have narraied a marCu 
h „ dmh from lbn Al *as * with the worst, -It is part otsnnnah to place the rich! hand 
“pen the left below the navel in salah: 
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even to reliable authorities. It is not permissible to narrate from him. 

Ibn Adiyy says that his narrations are not preserved.' 5 * 

The sanad also contains a third narrator. Amr bill Malik al Nakri. 
Ibn al Turkumani writes of him in al Jawhar al Naqiyy saying, 

•Ibn Adiyy has said that Amr al Nakri is immknr al llaileeih even 
when narrating from reliable authorities, lie plagiarised narrations 
and Abu Ya'la al Mawsili has declared him dhaeef.' w 

The correct tafseer of this verse 

Ibn Jareer al Tabari, quoting the tafseer of the ulama which lie stales 
is the most correct, writes: 

'The meaning of this verse is that 'Oh Prophet of Allah! Make all 
your prayers sincere for the sake of your Lord, without any share for 
other false gods and deities, and also make all your sacrifices solely 
for the sake of your Lord without any share for other idols.' ”* 

Ibn Kathccr has also quoted these words of Ibn Jareer al Tabari 
adding that the explanation given by him is extremely good. 

7, Ibn Jarir al Dhabbiyy reports from his father who 
said. 'I saw Ali clasping his left hand with his 
right on the wrist, above the navel.’ 5 "' 

Imam Nimawi writes in Author al Siinan that the additional 
wording 'above the navel' is not authentic and established. The same 
liadeeili has been narrated in al Safinali al Jaraidiyyah on the 
authority of Muslim bin Ibrahim, one of Bukhari's shaikhs, in al 
Musannaf of Abu Bakr bin Abi Shaibah. and in Bukhari' 11 in 
niuallaq, abridged form. However, none of these narrations contain 
Ihc extra wording 'above the navel'. The only narrator to include this 



“ al Tateeq al Hasan 1/146. 

■ a! Jawhar al Naqiyy 2/47. 

INi Jareer al Tabari in his Tafseer 1 2/724. 
“Abu Daw ood 757. 

"" Ibn Abi Shaibah 3040 & 8722. 

“ r In the chapters (elating to actions in striak. 
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additional wording in the litideeili is Abu Badr Shuja' bin al Walid 
narrating from Abu Taint Ahdus Salam bin Abi Hazim. Shuja' has 
been considered reliable by some, but Abu Halim says of him as 
quoted by llafidh Ibn Hajar in his introduction (to Faili al Hun), and 
by Dhalnbi in his Main that 'lie is weak in hadeeih: a sheikh who is 
not strong and therefore, his word cannot be acceptable in evidence, 
although lie has salieeh ahadeelli from Muhammad bin Amr bin 
Alqamnh.' Hafidli Ibn Hajar also says in his Taqreeb. 'He is pious, 
sadaoq and lie has mistakes.'' 1 -’ 

Furthermore. above the navel does not mean 'upon the chest.' 



«/ T'oltnt “I Hat mi 1/1-16. 



98 



Chapter 4 

The recitation of Surah al Fatihali 

There arc a great many iiliadeeili that emphasise the importance of 
reciting Smith ol Faiiliah in salah, such as that reported by Sayyiduna 
Ubadah bin Samil : that the Prophet Sh said. 'There is no .« dull for 
one who does not recite 'the opening chapter of the book.' 11 

As clarified by the niiihaddilhun , this hadeeih and other similar 
aliadeelh narrated by a number of companions all relate to the Imam 
and the individual performing salah. It is compulsory for them to 
pray Surah id Faiiliah. As for those praying behind ail Imam in the 
congregation, they are not obliged to pray as the Imam's recitation is 
sufficient for them. Imam Tirmidhi has quoted Imam Ahmad who 

commented on the hadeeih (There is no salah for one ) by saying 

This is if lie is alone.' However, some people insist that these 
iiliiiileeili are also for those who arc in a congregation and that they 
must recite Sarah al Fiiiihali behind the Imam in every salali. This 
approach is problematic because there arc many similar ahadeelli of 
the same category which only mention the general obligation of 
recitation without specifying any surah, as well as many other 
narrations which make it obligatory to recite Surah al Faliluih and 
more. It is obvious that such ahadeelli are not for the members of the 
congregation hut only for the Imam and the individual. We cannot 
say that the congregation is obliged to recite Sarah al Faiiliah and 
another surah behind the Imam, especially when he is also reciting out 
aloud.' 14 The fact is that the members of the congregation are not 
obliged to pray at all as the Imam's rcctitation is sufficient for them. 
Some of the ahadeelli related to the aforementioned points are quoted 
below. 



Bukhari 723 and Muslim 394. 

'-* The prohibition of railing behind Ihc imam w hilst he is moiling has been covered 
in Ihc main len. 
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General recitation. 

Allah says: 

y. r~e & 'yc’yli 

Thus, recite whatever may be possible from the Quran.' 15 

1. Sayyiduna Abu Hurairah i> narrates as part of a longer 
littilcctli that (he Prophet » said, ‘There is no salali without 
any recitation.’'"' 

2. In the longer ha, teeth of Sayyiduna Abu Hurairah -4* about the 
one who prayed incompletely.’ 1 ’ the Prophet » says, ‘When 
you stand Tor prayer, pronounce the takheer. and recite 
whatever Quran you may know.'”* 

Recitation of Surali at lalihah and more. 

1. Sayyiduna Abu Saced al Khudri says. We have been 
commanded to read the ‘opening chapter or the hook - and 
whatever else may he possible front the Quran.’’” 

2. Sayyiduna Ubatlah bin Samit reports that the Prophet at 
saitl, ‘There is no salali for one who does not recite the 
mother (essential chapter al Fatiliali) of the book and 
more.’” 0 



515 at Mocumnlil 7 i/20. 

" 6 Ahmad 8015 and Muslim 396. 

’’ See Chapter I in Part Three. 

’"Bukhari 6290 & 760. 

"* AJlmld 1061 S. Abu Dawond 818. Abu Ya'laa 2/417 no. 236 and Ibn Hibban 
1787. Imam Nitmssi says that its hood is sahtrh (350). Stussknni quotes Ibn Sayyid 
al Naas in Unit a I Ann,,,, 2/218 as saying about the above tmkelh of Abu Damn!, 
‘hs ismutls salieeh. and its narrators are authentic.' 

Muslim 394. Abu Dawood 822 and Ibn Hibban 1 783. 
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3. Sayyiduna Abu Saced al Khudri -> relates lhai the Prophet 41 
said, ‘The key to salali is purity, its consecration is takheer. 
and its deconsecrating act is the salam. And there is no 
salali for one who does not recite "Alhamdu..." (the 
opening chapter of the book) and a surah in an obligatory 
or other (prayer).’” 1 

Ahadeeth such as those mentioned above which stress the 
obligation of Surah al Fatihali (or more) are for the Imam or the 
individual praying alone, not the muqtadi praying behind someone. 
Imam Tinnidhi has quoted Imam Ahmad who commented on the 
above liadcelli (There is no salali for one ...) by saying This is il lie 
is alone.' This is also the view of Imam Abu Hanifah. Imam Malik, 
Imam Abu Yusuf. Imam Muhammad, their followers and the clear 
majority of the itlama. 

Recitation behind the Imam whilst he is also raiding out 
aloud. 

Allah says: 

And when the Quran is recited, listen to it attentively 
and remain silent, that you may receive mercy. 

I. Sayyiduna Abu Hurairah -f. says. The Prophet turned 
around after a salali in which he had recited loudly. He 
enquired. “Has any one of you recited (behind me)?” A 
man replied, “I did.” The Prophet J* said, "1 say: wlml is 
it with me? I am being contested for the Quran.” After the 
people heard this from the Prophet » they stopped reciting 
with him (behind him) in those salali in which he would 
pray loudly.' ’ 

J:i Tinnidhi 238. He adds lhat il is hatan. 

' :: al Araaf 7/204. 

Malik 194. Ahmad 7760. Ibn Majah 849. Abu Datroud 826. Tinnidhi 312 oral 
Kasai 919. 
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2. Sayyiduna Abu Hurairah c- reports that the Prophet rs said, 
‘The Imam has been appointed so that he may be followed. 
Thus, w hen he says the lakbeer, you say it also, and w hen he 
recites remain silent.' 1:1 

3. Sayyiduna Abu Musa al AshaTee c- says. The Prophet ss 
taught us that “When you stand up for prayer then one of 
you should lead the rest, and when the Imam recites remain 
silent."’ 1 ' 

4. Abu Wail reports that Sayyiduna Abdullah bin Mas’ud was 
asked about reciting behind the Imam. He replied. Remain 
silent lor the recitation (of the Imam). For indeed there is a 
duly in salali for w hich the Imam is sufficient for you.’ 

5. Nafi' reports that when Sayyiduna Abdullah bin llmar y 
would lie asked. Should one recite behind the Imam?* lie 
would reply. When one of you prays behind the Imam then 
the Imam's recitation is sufficient for him. When he prays 
alone he should recite.’ Nafi' adds. 'Abdullah bin l inar - 
would not recite behind the Imam.'' 



Ahmad 9151. Also reported by Ahmad bin Monee' and Abd bin llumaid in Iheir 
Musnads with a .tahreli uinad as quoted in Mhbuli al /jifajali Chapter 150. hudrali 
515. Narrated also by Ibn Majalr 846. Abu Dawood 603. Nasai 921 A 922 and 
Tnliawi 1/217. Imam Nimawi .rays that its itiuid is saherh Inum Ald.il Hays al 
luckhnawi categorically concludes in his Inuiai ul Katam plt>5 ih.it the hadeeth i, 
authentic after quoting a number of uhmia who have declared it whrrh ineluding 
Imam Alunad. 

Ahmad 19224, Muslim 4<M las part ot a longer hadetrh). and Ibn Majalr 847. 

,y ' Imam Muhammad in Ins III Sluuallu 120 A 122, Ibn Abi Shaibah 37SO. and 
Tnliawi 1/217. Imam Nimawi says that its torrid is uthceh l569i. 

Malik 19.3. 




ft. Sayyiduna Jabir bin Abdullah n, relates that the Prophet s« 
said, ‘One who prays behind an Imam, the recitation of the 
Intam is sufficient for him. 

The above hadeelh has also been reported from the Prophet ;s on 
the authority of die following noble Sahabalr. Sayyiduna Anas. 3 ’’ 
Sayyiduna Ibn Abbas. 33 " Sayyiduna Abu Hurairah. 331 Sayyiduna Abu 
Saccd al Khudri.*” Sayyiduna Ibn limar."' Sayyiduna Ali. ,u and 
Sayyiduna Abu al Dardaa *. 33! 

7. Waltb bin Kaysun reports that he heard Sayyiduna Jabir bin 
Abdullah -c- say. lie who prays one rak’ali in which lie does 
not recite Surali al Faiiliali has in fact not prayed at all, 
unless lie is behind an liuniii.' 

Reciting behind an Imam in silent salali. 

Not reciting Surah al Falihah behind the Imam in any salali i' the 
view of Imam Abu llanifah. Imam Abu Yustif. Ibn Abi l.avla. Sufyan 
al Thawti, Hasan bin Hnyy. and their followers. This is the most 
famous verdict of the Hanufi .//</// and it is also one of die narrations 



’-■* Imam Abu I lanital) av recorded in tlie Mnurmf ol Khasknfl p307 amt in liim‘1 ul 
Mawnerd 1/334: Imam Muhammad in ho ul Maaaua 117 nml in In, Kllitb ul lliifjah 
1/118 with an timid declared uilurli by llafitfil lladr al IX-cir Aim and Imam Nimawi 
564. Alvoicponcd by lha Abi Shaibah 3802 wiilt an iwi.:,/ c t.,,'ii ic.l ,,i/,ic/rby Ibn nl 
Turhumam 2/228: Ahmad 14233: Ahl bin llumaid loJO: Almud bin Mnnrc’ w ill, 
mheth tmad as quolcd by Imam Nimawi 364: Ibn Majah 850: Tahawi 1/21’ with an 
tirun/ declared uiheeh by Hafrdb Ibn al Human! n, mentioned in lire fonlmilc,; and 
Railiaqi 2897. 

w Ibn Hibban in hi, ul Dhua/aa 2/202. 

""Daruqutni 1 238 A 1252. 

Oamqnliii 1 229 A 1230. 

Tahomni in al M ujam al Arena a, quoted by llatidh llaithami 2/1 1 1. Ilnlidh 
Haithami ,ay s llrat the sound contain, Hatoon al Abdi who i, milrnok. 

Daruqutni 1225. 

“‘Danrqulni 1234. 

Daruqutni 1248. 

'“Malik 1 88 and Tiimiahi 313. 



102 



103 



from Imam Muhammad bin Hasan al Shaibani. 

A number of Hanafi "lama have also held the view that, although 
not obligatory, it is belter to recite Surah al Falihah behind the Imam 
in silent salah such as Dhulir and Aar. (If done, it should be so quietly 
and in such a manner that it docs not confuse others or clash with their 
recitation, especially the Imam's.) The desirability of reciting Surah 
al Falilmli behind the Imam in silent salah has also been narrated 
from Imam Abu Hanilah as mentioned by Zahidi in al Mujiabaa: 
and more famously from Imam Muhammad bin Hasan al Shaibaani as 
quoted by many authors. This was also the view of many later Hanafi 
ulama including Imam Abu flats al Kabeer (one of the students of 
Imam Muhammad, d. 264 AH). Shaikh al Tasleem (d. 737 AH). Mulla 
Ali al Qnri (d. 1014 AH). Shaikh Ahmad Mulla Jeewan (d. 1 130AH). 
Shall Abdul Raltcem Dihlawi and his son Shah Wailullah Dihlawi (d. 

1 176 AH), and Allamah Abdul Hayy Luckhnawi (d. 1 304 AH). Many 
authors including Allamah Abdul llavy l.uckhnawi and Shaikh 
Ahmad Mulla Jeewan have actually ascribed the above opinion to a 
large group of Hanafi ultima and not just a select few. 

Allamah Abdul Hayy Luckhnawi has a comprehensive work 
exclusively on the subject tilled Imam al Kalamfi ma Yalallat/ hi al 
Qiraal Klialfal Imam in which, after extensive research, he concludes 
that the above view (the desirability of reciting Surah al Falihah 
behind the Imam in silent salah) is the most correct. Moulana Dilator 
Ahmad Tltanvi Uthmani also dedicated a book. Falihah al Kalamfi al 
Qiraal Klialf al Imam to the topic in which lie confirms that it is 
permissible for the congregation to recite Surali al Falihah behind the 
Imam in silent salah. 



As quoted by Allamah Abdul Hayy al Luckhnawi in Imm al Kalaai. p87. 
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Chapter 5 
Amccn 

Ahadecth of saying Ameen silently. 

1. Sayyiduna Wail bin Hujr says, 'The Prophet & 
led us in salah. When he recited ‘Gliairil 
Maglitlhoalii Alaihim...' he said Ameen silently. 
(Literally. ‘He kept his voice silent/low.’) He also 
placed his right hand on his left hand, and said the 
•saltan' to his right and left.' " 

The above hadcctlt of Sayyiduna Wail bin Hujr X- has been 
narrated by both Sufyan al Thawri and Sh'ubah. Both of them differ 
in its wording. Sufyan says tic raised his voice’ whilst Sh'ubah says 
'lie lowered his voice'. Some scholars have preferred the narration of 
Sufyan arguing that Sh'ubah erred in his report of the same liaileeili. 
However, this is not accepted by other ulama. They prefer Sh'ubah's 
narration over Sufyan's and have given detailed answers to the 
questions raised about Sh'ubah's report. 

Quoting Imam Bukhari's objections Imam Tirmidhi writes in his 
Sunan. 

'I heard Muhammad (al Bukhari) say that the hadceih of Sufyan is 
more saheeli than I Ik liaileeili of Sh'ubah in this regard. Sh'ubah has 
erred in a number of places of this liadcelli. He said Itial this is related 
from "Hujr Abu al Anbas" whereas it is “tlujr bin al Anbas" whose 
kunyah is "Abu al Sakan. ' He has added Atqnmnh bin Wail in the 
chain of narration even though he is not in it. It has. in fact, been 
related by Hujr bin al Anbas (directly and without Alqamnh) from 
Wail bin Hujr. Sh'ubah has also said "He lowered his voice" even 
though it is "He stretched his voice." 



Abu Dawood Tayaliri 1024. Ahmad 18363. Tirmidhi 248; Tabarani in al M’ujam 
al Kabr.r 22/43 no 109. 22/9 no 3. & 22/45 no 1 12 . Damqutni 1256, Hakim 2913 and 
Baihaqi 2447. Hakim declared it salieeh and Dhahabi agreed. 
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Tirmidhi has mentioned another Mali (defect) of ihc Inuleeili in his 
ill llnl III Knbrn. He writes. 

"I asked Muhammad bin Ismaccl (al Bukhari t. "Did Alqamah hear 
hadeerii from liis father?' lie replied. "He was bom sis months after 
Ills father's death." 

Imam Nimawi says in answer to the above: 

'All of these delects mentioned by al Bukhari are unacceptable, 
hirst of all his saying that Hujr is "Ibn al Anitas' is incorrect. Ills 
father's name is Anbas and his own kiunah is like his father's name 
'Abu al Anitas' and there is nothing preventing him form having 
another kunuih "Abu al Sakan." 

This has been categorically staled by Ibn Hibban in his Kilub til 
Thlqaai where he says: 

"Hujr bin Anbas Abu al Sakan al Kuti. It is lie who is also called 
llujr Abu al Anbas. He narrated from Ali and Wail bin Hujr -v and 
Saiamnh bill Ktthail has repotted htiilccih from him." 

Imam Nimawi continues: 

'Sufyan al Thawri has also followed up Sh'ubah in nartating from 
Abu al Anbas. Abu Daw nod has recorded a haileeih in the chapter of 
Aiihiii with the following chain: Sufyan from Salamah bin Kultail 
front Hujr Abi al Anbas al lludhrnuti. 

'Baihnqi has also said in his ,il Suiluil ul Kubru. “As for his 
statement 'llujr bin al Anbas' it should be known that Muhammad bin 
Kalhcer has also narrated the same from Thaw ti. 

'Daruquini has also recorded a hade e lb in his Siinim in the chapter 
of Aaieell w ith a sanad that contains Sufvan narrating front Salamah 
bin Kultail front Hujr Abi al Anbas. D.miqutni raids. This is Ibn al 
Anbas.' 

‘It is, thus, proven dial Sh'ubah is not alone in taking the name of 
Abu al Anbas. In fad. Muhammad bin Kalhcer. Wakce. and Muharibi 
hut e all meniioned his name in the chain of Suf> an al Thawri. 

'Bukhari's assertion that the smunt does not contain Alqamah and 
Sh'ubah has mentioned him is also incorrect, because according to 
some narrations. Hujr heard this hadeelh from Alqamah front Wail, 
and also directly from Wail himself. In a narration of Ahmad bin 
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Hanbal llujr Abu al Anbas says. "I heard Alqamah bin Wail narrate 

from Wail and I also heard Wail himself say " Abu Dawood al 

Tayatisi has also recorded a similar chain of this hitilcclh in which 
Hujr says. 'I heard Alqamah bin Wail narrated from Wail, and I also 

heard Wail himself say ’ Abu Muslim al Kajji Iras also repotted a 

similar chain in bis Suiiiui wherein Hujr narrates from Alqamah front 
Wail as claiming to hear it directly from Wail himself. Thus, il lias 
been established that Sh'ubah made no mistake in including Alqamah 
in the sanad.' 

Some scholars have preferred Sufyaifs narration over Sh'ubah's 
on ihc simple claim lltal Sufyan was more knowlcdgable and 
remembered tiliiuleeili heller than Sh'ubah. Imam Nimawi answers 
this argument saying. 

Claims that the Miiliiiildiihm arc unanimous in lltcir opinion that 
Sufyan is lAhfadh) 'of a better memory and more preserving of die 
ahadeelh' than Sh'ubah are also incorrect. Tirmidtli reports in bis til 
lltil that Ali said. “I asked Yahya. 'Who of the two better remembered 
ami preserved long ahadeetli. Sufyan or Sh'ubah?' He replied. 
'Sh'ubah is the one for that." Yahya bin Sliced also said. "Sh'ubah 
had greater knowledge of the narrations - who was narrating from 
whom, and Sufyan w as a master of chapters." 

Imam Nimawi adds. 

•This Shows dial Sh'ubah remembered and preserved long liadeeih 
better than Sufyan. Furthermore. I have another good reason lor 
giving preference to Sh'ubah's narration over Sufyan's. which is that 
Sh'ubah would never do ladlees. neither from authentic narrators nor 
weak ones, whereas Sufyan would do ladlees as is well known. And 
in this particular narration Sh'ubalt has explicitly mentioned having 
been reported to and having heard the narration, but Sufyan has not 
done so. simply reporting from lltc narrator saving 'Alt' (front), litis 
then shows that Sh'ubah's narration of 'lowering the voice' is more 
reliable than Sufyan's report of 'raising the voice', for there is Ihc 
possibility of ladlees in the narration of Sufyan al Thawri. 

'The answer to Ibn al Qayyim's claim in I'ilaam al Utiwiiqicen 
thill another reason for preferring the narration of 'raising the voice' is 
lire following up of the same narration by Ala bin Salih and 
Muhammad bin Salamah. is dial bollt these narrators are not so 
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authentic that their different narrations should have any bearing on the 
narration of Sh'ubah. 

'If someone claims that Abu Dawood al Tayalisi has recorded a 
narration of Sh'ubah which is similar to the narration of Sufyan. t.e.. 
He raised his voice', then it should be known that this is a S hadli 
report of Abu al Waleed. Sh'uhah's other companions such as Abu 
Dawood Tayalisi, Muhammad bin Ja’far. Yazccd bin Zareegh, Amr 
bin Marzooq. and others have all differed from Abu al Waleed and 
narrated from Sh'ubah the words He lowered his voice'. Thus, the 
authentic and correctly preserved narration from Sh'ubah is Tie 
lowered his voice,' 138 

Muhadtlith Dbafar Ahmad Uthmani writes: 

•Ahmad says as reported by Abu Talib. ''Sh'ubah is more authentic 
and established in masaall than Aa'mash. lie is also more 
knowledgeable of the uhadeeth of masaall and if it was not for 
Sh'ubah the ahadeelh of masaall would have disappeared. Sh'ubah 
was belter in hadeelli than Sufyan al Thawri. T here was no one in 
SITubah's lime like him or belter than him in hadeelli. This was his 
lot." Muhammad bin al Abbas al Nasal says, "I asked Abu Abdullah 
(Ahmad bin Hanb.nl) "Who is more stronger (and established in 
I, a, Mi). Sh'ubah or Sufyan?" lie replied, "Sufyan was a hafldh and 
a pious man, and Sh'ubah was stronger than him (in hadeelli) and 
more fearing of Allah." Hamrnad bin Zaid says. "I do not care who 
opposes me as long as Sh'ubah agrees »Hh mo, and tl Sh uhah 
opposes me in something then I leave it.’ 

He also says. 

'For these reasons, the narration of Sh'ubah is to be preferred, and 
in our view the meaning of Sufyan's hadttth is that he stretched his 
voice whilst saying Ameen silently, not that lie raised his voice, 
especially since his own view was to say Ameen silently. Narrations 
that clearly contain the words he raised his voice' are not without 
their defects and lack authenticity. Even if we were to assume their 
authenticity, they will be understood to refer to 7«7eem' <U.. this was 
only done at particular times for the purpose of educating the 
congregation) similar to what Sayyiduna Umar would do with 

m al rateai at Hasan. 384. 
riba at Sman 2(253. 
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ihana and Sayyiduna Abu Hurairah * with ta'awKudh. There is also 
a further explanation for the differences in the narrations of Sh'ubah 
and Sufyan, which is that they are referring to different occasions. 
Sayyiduna Wail Jr narrated both according to different instances. It is 
more obvious, however, that the prevalent practice was to say it 
silently and this is supported by the following words of Wail in the 
narration of Dulabi: "He said Ameen. stretching his voice. I do not 
think he did this except to teach us." 141 

It should also Ik noted that Sufyan al Thawri's own practice was to 
say Ameen silently. 

Bukhari's assertion that Alqantah did not hear hadeelli from his 
father is also incorrect, because this has been established beyond 
doubt as declared by the later Muliaddithim, Alqamah's reporting 
directly from his father and having heard his hadeelli is proven by 
many reports. 

2. Hasan reports that Samitrah bin Junduh and Imran 
bin Hussain reminisced and Santurah bin Junduh 
mentioned that lie remembered two 'saktalis' (brief 
moments of silence) of Hie Prophet s»: a saktali 
when he pronounced the first takbeer, and a saktali 
when he completed the recitation of iliairil 
Maghdhoobi Alailiini...'. Samitrah remembered 
this but Imran bin Hussain found this strange. 

They wrote to Ubayy bin K'ali about this. In his 
reply to them it was stated that Samurah liatl 
remembered (correctly). 111 

Imam Nimawi explains in his al T'aliq id Hasan. 

'It is most probable thal the first saklah was for quietly reciting the 
Ihana. and tile second saklah was for saying Ameen silently. If we do 
not provide this explanation but say that the second saklah was so that 

141 1'ilaa at Sunan 2/254. 

141 Ahmad 19753 and Abu Dawood 779. Imam Nimawi (382) quotes Iba Hajar as 
saying that its isnad is suheeh. 
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he could regain his breath as some have claimed Ihen ihis would mean 
that the congregation would say Ameen before the Prophet ;s This is 
because the previous ahadeeib show that ihc followers of die Imam 
are to say Ameen immediately after his recitation of ‘ Chain! 
Maghdhovbi Atnihim...’. thus their Ameen would be said during the 
Imam's sakinli and his Ameen would follow’ theirs- whereas the 
Prophet s* has forbidden the congregation to outdo the Imam in any 
way.'*’ 

3. Sayyidtma Abu Hurairah relates that the Prophet 
1 would teach us saying, - I>o not try to outdo the 

Imam. When he pronounces the lakheer, you say it 
also; when he recites MVrr l/ulhaaleen’ then say 
Ameen; when he performs the ruk'n you do it also: 
and when he says ‘Sami Allaliu li man Hamidali’ 
say •Allaliunnna Rabbanu lakal llannl'." u 

As is indicated, the Ameen should he said silently as Allaliumim 
Rahhima lakal Hamit is said silently. 

4. Ibrahim al Nakhai says. There are five things 
which the imam says silently: 

“ Siiblianakallaliuinma trri hi Hanntika...". 

Taa Sew mill, Hasmalali. Ameen, and ■Allahumma 
Rabbana lakal Hamit'.' " 

5. Abu Wail reports that All and Abdullah bin Mns'ud 
- would not say Hisinlllah... tail ’wwudh or Ameen 
loudly. M 



m al rateeii at lliuan, . 182 . 
ut Muslim 415- 

>» Imam Muhammad in Iris Kiub <d Amkma 8? Mentioning four instead of five l: 
Abdul Rareaq 2597. and Ibn AM Shaiboh 8849. Imam Nimawi says dial its lor.../ is 
saheth <3861. Mrlhaddillr Dhafar Abrnad Uthmani says lhal ils lunaaoa arc authentic 
17241. 

>“ Tabanuli in of il'u/aai al Kabecr as quoted by Ib.iulh Haithami 2/108. Ilalidh 
Haithami says that Ihc r ins M Sa'di ihcniic and a 

madams. Mohaddilh Dlrafar Ahmad Uthmani classifies it as saheeh 2/250. 
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6. Abu Wail says lhal Umar and Alt 3 would not say 
the baimalah, laa 'wwudh or Ameen loudly. M7 

it should also be remembered drat Ameen is a duaii and so best 
made silently. Allah says. 'Call out to Your Lord, humbly and 
silently'. Imam Bukhari has quoted Alaa in his Saltccli as saying 
Ameen is a duaii. The saying of Ameen should lie no different to the 
oilier dnaas of miIiiIi such as lahmeed. lusluilihiid. la'awwiulh, 
baanalah, etc... especially since ii is not part of die Quran and only 
the Quran is normally recited loudly. 

Ibn Jarccr al Tabari says as quoted by Ibn al I urkiinutni in al Jawliai 
al Ain/rvy. 

‘This has been repotted from Ibn Mas' ml. Nakhai. Slr'ahi and 
Ibrahim al Taimi X; Urey would say Ameen silently. The Irurlt is lhal 
boih narrations (of saying Ameen loudly and silentlyl are correct and a 
group of idiiinn has acted on each of them, hut if you arc lo choose 
then say Ameen silendy because- litis was lire practice of most of lire 
companions and Tabi'iin.' ut 

Ibn al Qayyim says in 7ml ill M 'and; 

If lire Imam says ii ti/unom) loudly lo teach lire congregation there 
is no harm, for indeed Umar 4c recited llmna loudly lo leach lire 
congregation and Ihn Abbas V read Surah al / : inlliah loudly in lire 
jwwziib Milab lo show lhal it was \umitili. Similar lo lliis is lire 
Imam's saying Ameen loudly. All Ihis is related lo that kind of 
permissible difference for which no one should be criticised, neither 
those w ho do it nor those who leave it.""'' 



ur Ibn Jarccr at Tabari in Ttihdheeb al Aathaar as quoted by Ibn al Turkunlani 2/70. 
Also repealed by Tahawi 1/204. Muhaddidt IJhafar Ahmad Uthmani says lhal Its 
narrators are those of the six hooks of hadteih except for Abu Sa'd al llaqqjl who is 
amhemic and a mudallit. 
w * al Jrrahar al .Viupxs 1/32. 
m 2nd al Hoad 1/275. 
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A hade el li of raising the voice with Ameen. 

Hollowing is a discussion about those ahadecth that are often quoted 
as evidence for saying Ameen loudly. The ahadecth are quoted along 
with the relevant explanations and commentary given by the alamo. 

I, Sayyidutta Wail bin Hujr * reports that when the 
l’rophet s» would recite ‘IVa Ladliaalleen' he would 
say Ameen, raising his voice.' 1 

There are many explanations provided by the ultima for this 
hadeeih. Some of which, as explained by Imam Nimawi in his 
Aathuar al Suiuin, arc as follows: 

I . The raising of the voice not too loud. i.c.. in such manner that 
some members of the first row can hear, is not contrary to the 
desired silence of the quiet prayers. It has been related m Bukhari 
and Muslim that the Prophet 4S would recite in Dhuhr salali m 
such a manner that they would at times hear a verse. Tubaram has 
also narrated on the authority of Snyyiduna Abu Malik al Ash'ari 
.(* that the Prophet St. led them in Dlutlir salali and recited Surah 
al Fatihali allowing those who were close to hear him. 

While discussing the question of saying Bismillali loudly. Ibn 
Abd al Hadi writes in al Tanqech that if a member ol the 
congregation is close to the Imam or right next to him and lie hears 
what the Imam is to say silently, then this is not considered raising 
ones voice ijahr). for it has been narrated that the Prophet 4* would 
lead them in Dhuhr salali and at times allow them to hear one or 
two verses after Surah al Falihah. The author of al Durr al 
Mukhlar has a statement to the same effect. 

Therefore, the hadeeih of Sayyiduna Wail bin Hujr is to be 
understood in the same light, i.e.. when saying Ameen the Prophet 
>* raised his voice slightly, loud enough for those who were close 
to him to be able to hear him, but not like his raising of the voice 

M Dan mi 1 247 and Abu Duwood 932. 
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whilst saying lakbeer etc. 'litis explanation is supported by some 
narrations in which the companion 4- says. 'He (the Prophet a) 
said Ameen. I heard him and I was behind him', and also by the 
hadeeih of Abu Dawood in which Sayyiduna Abu Hurairah 
says, 'He (the Prophet S») said Ameen so that those who were close 
to him in the first row heard him.’ 

2. Raising the voice whilst saying Ameen was done at times to 
teach the congregation, just as Sayyiduna Umar bin al Khattab ■«. 
would raise his voice whilst reciting the llama in the beginning of 
salali. and Sayyiduna Abu Hurairah would read the la'atvwudh 
loudly. This is supported by a weak' 51 narration recorded by 
llalidh Abu Bishr al Dulabi in Kilab al Asmaa ivn al Kuna on the 
authority of Sayyiduna Wail bin llujr .(« who says, 'When the 
Prophet ■:* completed his salali I saw him turn to both this side 
(right) and this side (left) until I saw his check. He also recited 
'...' and said Ameen. stretching his voice. I think he did this only 
to leach us.' " ; 

2. Sayyiduna Abu Hurairah ■«. reports that when the 
Prophet ■» would complete the recitation of the 
mother of the Quran, he would raise his voice and 
say Ameen.'" 

Imam Nimawi says: 

'Daniqutni has declared this hadeeih hasan. and Hakim lias said il 
is saheeh according to the conditions of Bukhari mid Muslim. Ibn al 
Qayyim lias also been mistaken by the lashcell of Hakim lor lie says 
in FUaa al Mmnu/ieen, "Hakim lias narrated il with a saheeh isnad." 

Imam Nimawi adds: 



Imam Nimawi says lhal ils isnad contains Yaliya bin Salamah who has been 
declared authentic by Hakim but weak by others. 
w al Fateeq al Hasan 1/186. 

'” Daniqutni 1259 and Hakim X12. 
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•The sanad of this hadeeih contains Ishaq bin Ibrahim bin al Alaa 
al Zubaidi al Zibreeq. None of the six famous authors of hadeeih have 
recorded any of his narrations in their books. In fact Nasai and Abu 
Dawood have declared him to be dliaeef. and Muhammad bin Auf al 
Tai has branded him a liar. Dltahabi writes in al Mtoum: "Abu Hawn 
said ••There is no harm in him. I have heard Ibn Maeen praise him. 
Nasai said. "He is not Mqah". Abu Dawood said. "He is nothing 
and the Muhaddith of Hints Muhammad bin Auf al Tai has branded 
hint a liar." Hafidh writes in Tahdheeb al Tahdheeb. ••Ajlin has 
reported from Abu Dawood that Muhammad bin Auf al Tai said. “I do 
not doubt that Ishaq bin Zibreeq lies." Hafidh also says in Taqmb 
•He is Sadooq. who errs excessively. Muhammad bin Auf has openly 
declared that he lies." 

Imam Nimawi continues. 

'Thus, it is proven that the hadeeih is not without weakness 
Furthermore, its wording is not preserved and Danrqutni has admitted 
this in his al Hal where he says, There arc differences from Zubaidi m 
both the text and chain. Abdullah bin Salim relates from Zubaidi from 
Zuhri from Saccd and Abu Salamah from Abu llurairah •* that when 
the Prophet s» would complete the recitation of the opening chapter of 
the book, he would raise his voice with AmeeiT. whereas all the rest 
have narrated from Zubaidi from Zuhri from Abu Salamah alone from 
Abu llurairah dial ihe Prophet St said. 'When the Imam says 
Ameen. then you say /Intern.’ Danrqutni then adds, ' llte correctly 
preserved narration from Zubaidi is 'When the Imam says Amen, you 
say Ameen.' 

Imam Nimawi then concludes, 

•Therefore. Hakim's claim that this hadeeih is saheth according to 
the conditions of Bukhari and Muslim is null and void.' 

3. Sayyiduna Abu Hurairah said. People have left 
saying Ameen. When the Prophet ft would say 
“ Ghairil Maqhdlmolii Alaihim Walatlliaalleen” he 
would say Ameen until the people of the first row 



,SI al T’aleeq al Ha\un 378. 
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would hear it and the masjid would shake because 

of it. ® 

Imam Nimawi says: 

•Its isnad is dliaeef because of Bishr bin Raft. As mentioned in al 
Mizaan Bukhari says "He is not followed up in his narrations." 
Ahmad says 'dliaeef '. Ibn Maeen says. "He has related munkar 
ahadeeih " Nasai says that he is not strong. Ibn ilibban says that he 
relates fabricated things in which lie is the central narrator. Hafidh 
says in Tahdheeb al Tahdheeb that Ibn Abd al Barr has written in al 
Kuna. "He is dliaeef and munkar of hadeeih according to them (the 
Mukaddiiliun). He also writes in his Kiiali al Insaf that they are 
unanimous in declaring his hadeeih to be munkar. in their discarding 
his narrations, and in their not accepting him as an authority. The 
ulanm of hadeeih do not differ about Ibis," Hafidh also writes in his 
Taqreeb. "Bishr bin Rafi' is dliaeef in hadeeih ." 

Imam Nimawi adds that this liadeelli has also been reported by 
Abu Dawood from Bishr bin Rafi. (also by Abu Ya'laa. Daruqulni and 
Ibn Hibban. but all) without the words (thus, the masjid would shake 
with it). The wording of that particular liadeelli (reported by Abu 
Dawood) is as follows: 'When the Prophet ft would recile 'Ghairil 
Maghdhoobi...’ he would say Ameen until those who were close to 
him in Ihe first row could hear him. Abu Ya'laa has also narrated the 
same liadeelli from Bishr bin Rafi’ with Ihe following wording: 
‘People have left saying Ameen. When Ihe Prophet ft would recile 
'Ghairil Maghdhoobi...' he would say Ameen until the first row 
would hear.' It is thus apparent that the additional wording of (Ihus, 
the masjid would shake with it) reported by Ibn Majalt lias not been 
followed up by others. Moreover, this addition contradicts the former 
part of the hadeeih where the narrator says (until the people of Ihe first 
row would hear him.)'” 6 



m Ibn Majah 853. Imam Nimawi says that its isnad is weak (379). Boosccree says in 
Misbah ul Zujajah, Chapter 151. hadeeih no. 314, 'This is a weak isnad. Abu 
Abdullah’s details are unknown, and Bishr has been weakened by Ahmad and Ibn 
Hibban says of him that he relates fabricated narrations.' 
al T'aleeq a I Hasan 379. 
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4 Sayyidatuna Umm al Husayn A relates that she 
prayed behind the Prophet ft. When he recited 
•\Va Ladhaalleen' he said Ameen. She heard him, 
and she was in the row of the women. 

Imam Nimawi has declared this hadeeth to be dhaeef. most 
probably because of Ismaccl bin Muslim al Makki. Ahmad calls him 
munkar al hadeeth, Nasai and others say of lum, matrook 
(abandoned); Ibn al Madini says, ’I heard Yahya say when he was 
asked about lsmaecl bin Muslim al Makki, "He was always confused 
lie would narrate one hadeeth to us in three different ways. Ibn al 
Madini says. "His hadeeth should not be recorded." Ibn Maeen says. 
"He is nothing." 

5. Sayyiduna Abu Hurairah 4s narrates that the Prophet 
ft said. When the Imam says Ameen, say Ameen. 

For one whose Ameen coincides with that of the 
angels, he will have all Ills past sins forgiven.' 

Some take the meaning of the above hadeeth to be that the Imam 
will say Ameen loudly and this should be followed by the Ameen of 
the congregation. However, the majority of the scholars have not 
interpreted the above hadeeth literally, but have taken it to mean 
•when the Imam intends to say Ameen. This is necessary to reconcile 
this hadeeth with the other narrations on the subject. This figurative 
reading of the text is similar to the way we should approach the words 
of Allah (0 believers! When you stand for prayer then wash your 

r aces i.e.. when you intend to stand for prayer.) This has been 

confirmed by Halidh Ibn Hajar Asqalani in his Fatlt al Bari and also 
by Suyuti in his Tanweeral Hawaii!:. 



»’ Ishaq bin Kahuoyah in his Manual is quoted by Halidh Zaitax. Also reported by 
Tabarani in al if«. al Kabecr 25/158. no.3*3. Imam Nimawi says that us 
contains Ismaccl bin Muslim al Makki who is weak (380). 

Malik IDS. Bukhari 747 and Muslim 410. 
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Imam -Nimawi concludes, 

'The saying aloud of Ameen has nol been established from the 
Prophet ft or the four caliphs, and whatever has been related in this 
regard, it is nol w ithout fault." 

Saying Ameen silently was the practice of Sayyiduna Umar. 
Sayyiduna Ali. Sayyiduna Abdullah bin Mas'ud A, Ibrahim al Nakhai. 
Sh'abi, Ibrahim al Tainii, Imam Abu Hanifah, Imam Abu Yusuf, 
Imam Muhammad, their followers and the people of Kufah. Imam 
Shafiee in his later view also says that the muqtadi should say Ameen 
silently. Allamah Anwar Shah Kashmiri says that he has not come 
across any Maliki scholar who says that Ameen should be said loudly. 
Imam Malik says, ’Those who arc behind the Imam should say Ameen 
silently.' Ibn Jarcer al Tabari claims as quoted by Ibn al 
Turkumani in al Jawlutral Naqivy m that this was the practice of most 
of the companions and Tahi'un. 



at Madanwwuih al Kalira 1/167. 
at Jawharal Naqiyy 1/32. 
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Chapter 6 

Raising the hands 

I Both practices of raising the hands and noi raising them are suiuiah. 

and both have been quoicd !o (he degree of lawatur from every 
generation of Muslims from Ihe lime of Ihe Sahabiili, Tubi'tm and 
lubi’ Tabieen till today. Therefore, (here is no real difference except a 
question of which one of the two is to preferred and desirable. 

Allamah Anwar Shah Kashmiri writes: 

'Since both practices of raising the hands and not raising them are 
nuaminir there arc three possible methods: I ) Giving preference to 
the practice of raising the hands. 2) Giving preference to the practice 
of not raising them 3) A choice of any one of the two. Each of these 
options has been adopted by certain ulama. As for the ahadeelh. some 
of them are explicit in mentioning the raising of the hands, others are 
equally explicit in mentioning that Ihe hands should not he raised, 
whilst the rest of the ahadeelh on the topic of sulalt arc silent with no 
mention of the raising lire of hands. If we adhere to the ahadeelh (hat 
are clear in mentioning that the hands should not Ire raised our 
ahadeelh u ill Ire fewer in number compared to those that mention the 
raising of the hands, but if we add those ahadeelh that are silent then 
the number of ahadeelh for not raising the hands is far greater. This is 
because the silence of a hadeeilt on a particular practice (w hilst still 
elaborating on everything else) is evidence that it should not be 
adopted. And why not? We see lire ahadeelh of the description of 
saltih touch upon all the actions of salali including its iirhuni, its 
obligatory, sunnah. and desirable movements, and yet mention 
nothing of the raising of the hands except in the beginning. What else 
can be assumed when this is the position of the uhadeeih7 m 

Ahadeelh of not raising the hands except in the beginning. 

I. Alqamah reports that Abdullah bin Mas’utl d, said, 
‘Should I not lead you in salali in (he manner of 



. \faarif at Smart 2/45*. 
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lilt Prophet »T He then prayed and did not raise 
his hands except in the beginning.' 

After narrating this Itadeeih Imam Tirmidhi adds: 

There is a narration of the same meaning on the authority oi 
Baraa bin A/ib Abdullah bin Mas'ud's hadeeth is liasan. and 
many of the Prophet's & learned companions are of the same view, 
i.e.. the hands should not be raised during lalah except once in the 
beginning. This is also the view of Sufyan al Thawri and the people 
of Kul'ah.’ 

Imam Nimawi soys: 

This hadeeth has also been declared lalteeh by Ibn Ha/m. 
Tirmidhi has quoted Abdullah bin al Mubarak as saying that the 
hadeeth of raising the hands (and then he mentioned the hadeeth of 
7.uhri from Salim from his father) is established, but the hadeeth of 
Abdullah bin Mas'ud : that "the Prophet 5» would not raise his hands 
except in the beginning" is not.' 

Imam Nimawi answers this claim of Abdullah bin al Mubarak saying: 
'There are two hadeeth reported from Abdullah bin Mas'ud about 
raising the hands: oik hadeeth which mentions his own practice as 
recorded by Abu Dowood. Nasai. Tirmidhi and otlicrs. and another 
hadeeth describing the practice of the Prophet ss himself as reported 
by Tuhawi and others. This second hadeeth is the report of a 
particular narrator who has rendered the general meaning of the words 
of Ibn Mas'ud -re "Should I not lead you in sttlali in the manner of the 
Prophet and thus attributed this directly lo the Prophet ■'*. What ts 
apparent, therefore, is that Ibn al Mubarak has denied the authenticity 
of the second hadeeth which says that the Prophet s> would not raise 
his hands except in the beginning, not the authenticity or the first 
hadeeth describing Ibn Mas'ud's •/. own practice. Whatever the case 
may be. Allamah Ibn Daqccq al Eid al Sltaficc has answered tin- by 
saying that even if this narration is not established in tin; view of Ibn 

lia.un Abu Hanifah as recorded in Jam 't al Miaaneed 1/355. Also reported by Ih, 
Abi Sltaibah in his at Mmatmtf 2-MI as well ns his Miami I 323: Ahmad 3672. Abo 
Dawood 74S. Tirmidhi 257: Nasai in at Mujiaha 1058 and .'.ho in al Sanaa al Kttbm 
645 & 1099; Abu Ya'laa 5040 & 5302. and Baihaqi 2531. Ibn Ha/am 2/264. Ibn al 
Turkumani 2/113 mat Imam Nimawi 402 have all declared the hadeeth saheih 
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al Mubarak, it docs not prevent us from studying it. The authenticity 
of the report rests on Aasim bin Kulaib and ibn Maeen has classified 
him as ‘thiqah’ authentic.' 

Certain people have raised some very weak and unsustainable 
objections about this hadeeth. However, all their objections are 
incorrect and have been answered in great depth by the iilama. 

Imam Nimawi also discusses these questions and finally says: 

'The conclusion, therefore, is that this hadeeth with this additional 
wording (of 'lie did not repeat the raising of the hands' or 'lie did not 
raise his hands except once') is saheeh. and all criticisms levelled at it 
are repudiated Their claim that Ibn Mas'ud may possibly have 
forgotten the raising of the hands except in the beginning just as lie 
forgot about the placing of the hands on the knees in rak'tt and other 
things is a very despicable claim indeed. It is but an allegation 
without evidence, and there is no way of knowing that Abdullah bin 
Mas'ud knew this and liven forgot it. In fact, reason declares it 
strange and improbable. The truth is that attributing forgetfulness 
about the raising of the hands in satah, something w hich is a recurring 
practice morning and evening, day and night, to Abdulluh bin Mas'ud 
«- who faithfully remained in the company of live Prophet s», and who 
was a personal attendant for a very long lime, is not void of insolence. 

Abdullah bin Mas'ud's placing his hands between his knees in 
rak’u was not because he had forgot, but because this was prescribed 
in the Shariah and then later abrogated, as has been clearly mentioned 
in reports, and he was not yet aware of the abrogation. Similar is 
the case with all the claims of forgetfulness to Abdullah bin Mas'ud 
•*: 'hey were because of other reasons, but not forgetfulness, as has 
been explained by the scholars in the relevant places. The first person 
to ascribe forgetfulness to Abdullah bin Mas'ud * in these instances 
was Abu Bakr bin Ishaq whose statement has been quoted by Baihaqi 
in his a! Sutton and ibn Abd al lladi in al Tattqeeh. Ibn al Turkumani 



Many ultima have given an alternative explanation which is that Sayyidunn 
Abdullah Ivin Mas'ud 4- was aware of the abrogation of Ihc original praciice of 
lalbeeq but considered il lo be merely a ruklaah (concession) and so rather than 
accept the henelit of ihc concession he preferred lu continue with tatbeeq and act 
upon azeemalt. title concept of foregoing the concession in Ihc hope of receiving a 
greater reward for adhering to the original). 
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has extensively refuted the words of this AbuBakr bin Ishaq in his al 
Jawhar at Naqlyyfi al Kadd ah al Bmhaqi 

2 The earlier hadeelh has also been reported by Nasai 
svith the following wording: ‘Should 1 not inform 
you of the salah of the Prophet »T He then stood 
up and raised his hands once in the beginning. He 
did not raise them again.' ' 

3. Sayyiduna Baraa bin Azib ■>, relates that when the 
Prophet » would begin salah he would raise his 
hands close to his ears anti then not raise them 
again . M 

Abu Dawood lias said after narrating this hadeelh with •««««« 
chain of narration. ‘This hadeelh is not saheeli. It appears that he ha 
made this comment about this particular chain because " 

Muhammad bin Abdul Rahman bin Ab. Layla. (Muhadd th Oh.ifar 
Ahmad al Uthmani has declared the hadeelh to be Insan despite bn 
Aid Layla on the understanding that he is suitable as a MRb 
shahid Imam Tinnidhi has classified a number of h.s hadeelh hasan.) 

AS for the hadeelh, he quotes it before this with a number of chains 

and does not declare to be dhaeef but merely observes .*m some 
narrators have no. included the words ‘and then no. .arse ta ig* 
in (heir narrations from Yazeed. Some have taken th.s as evidence 
that these words are not established in the hadeelh. Tins is. however, 
incurred. Sufyan reports this hadeelh from Yazeed I with the same 
words as recorded by Tahawi. Hushaim and ^'areck fauh na^te t , 
hadeelh from Yazeed with the above words as recorddb bn Adiyy 
in his al Kamil (as quoted in al Jawhar al Naqiyy). rhe same 

- al T'aleeq al llama fOOb-lW with some amendments. 

W N . V1 ; ,026 Muhaddilh Dhafar Ahmad Uthmani says dial «s nairators arc tb»v 
Jeuldl and Muslin, except Suwa.d who is , ** '-.henueiand Asm, who ,s a 

diiqah narrator of Muslim (*14). vvtaa 

- Abdul Raz/aq 2531. Ihn Abi Shaibah 2440. Abu M 249. and Abu Y» laa 
I6S9. 1690. 1691 & 1692; and Tahawi 1/224. 
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reported from Yazeed by Ismaccl bin Zakariyya in Daruqutni’s al 
Sunan. by Israeel bin Yunus in Baihaqi's al Khilafiyyal as mentioned 
in al Jawhar al Naqiyy and Mabani al Akltbaar, by Muhammad bin 
Abdul Rahman bin Abi Layla in his book as mentioned by Bukhari in 
his Juz\ and by Hannah al Zayyat in Tabarani's al Awsal as 
mentioned in Mabani al Akhbaar. These are then at least seven 
narrators. Sufyan. Hushaim. Sharcek. Ismaeel bin Zakariyya. Israeel 
bin Yunus, lbn Abi Layla and Hamzah al Zayyat. all of whom narrate 
the above hadeelh with the words 'and then not raise them again.' 
These words are then established and are pan of the liadeelli. 
Furthermore. Yazeed himself is not alone in reporting this hadeelh in 
this form. He has been followed up in the narration of these words by 
Isa bin Abdul Rahman and Hakam bin Ulaibah as recorded by 
Bukhari in his Jit:', Abu Dawood. Tahawi, Baihaqi, and by the 
collectors of al Mudawwanah al Kubra. 

Allamalt Anwar Shah al Kashmiri says: 

•In short, this discussion of the topic from the angle of both 
hadeelh and historical data concludes that it is correct to use the 
hadeelh of Baraa (bin Azib) as evidence with the authentic 
additional wording (of 'he would not raise them again').*’ 

4. Astvad says. 'I prayed salah with Umar bin nl 
Khnttal) 4, and he did not raise Ids hands during any 
part of salah except in the beginning.' Abdul Malik 
(one of the narrators) says. T also observed Sh’abi, 
Ibrahim, and Ishaq not raising their hands except 
when beginning Ihcir salah.' m 

5. Aasim bin Kulaib narrates from his father that 
Sayyiduna Ali would raise his hands at the first 



*’ M aarijal Small 2/493. 

— lbn Abi Shaibah 2454. and Tahawi 1/227. Imam Tahawi add, ihal il is a saheeli 
hadeelh. lbn al Turkumani says (2/109) that this sanad is saheeli according to the 
conditions of Muslim. Ilafidh bin Hajar says in al Piiavah pi 13 that its nairators are 
authentic. 
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takbeer of salah. He would not raise them again after 



6 Sayviduna Abdullah bin Mas'ud * reports that the 
Prophet * would raise his hands at the time of the 
first takbeer and not raise them again. 

7 Sayyiduna Abdullah bin Mas'ud •* says, I prayed 
behind the Prophet S», Ahu Bakr, and Umar ~ and 
they did nut raise their hands except w hen beginning 
salah.' 

8 Abu Bakr bin Ayyash says, I have not seen a single 
faqeeh do it; raise his hands at any time other than 
the first takbeer.' 

Muhaddith Dhafar Ahmad al Uthmani says; 

■This shows that the raising of the hands when " 

»ml when rising from it was most likely no, praelised widely dunng 
the lime of the TV-Wan, for Abu Bakr bin Ayyaxh was am o e 
foremost Tab; Tabieen. Malik who was also a prominent Tab 

■“ |„, am Muhammad m his at .Maw am, 109. Ibn Abi Shaded, 
and Baihaqi 2535. ttafnlh Zailaee say, i/406 ,ha, « « * 

Hajar says in al Map* ' W ' Tta/sW of 

1)1 ,\ini says in Uaal.it al C lari as quoicd by Imam Nonas. - «w. nc < 

U n b in Kulaib’s Weed, is a „W, according to ihc end, non, o Mas . 

» Tahawi ,2224 wilh two different -iWs. Mohmktilh « 

discussed each naira, or of bod, these ..muds and proven ,ha, ,he> am 

>^Ab„ Ya’laa 5039. Damqumi 1 120. and Baihaqi 2534. Ibn al Tu, known sayslha. 

Muhaddith Dhafar Ahmad L'thman, discusses h,s posinon al leng 
■K >r his luideclh is at leas! Iiasan (3/67). 

”* Tahawi 1/228. Muhaddith Dhafar Ahmad Ufhman, 

Ihose of Bukhari exeeep, Ibn Abi Dawned and be b onc “ 

Yusuf Binnouri says (2/4941 dial ns ,unod is wrong. Abu Bakr b, y> 
ilie narrators of Bukhari and one of ,he , cache, s of Sofyan al Ibassn. lbo al Mubarak 
and Imam Ahmad. 
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Tahiee says as is recorded in at Mudawwanah al Kttbra “I do not 
know of raising the hands in any takbeer of ro/u/i. neither whilst rising 
or bowing except in the beginning when he should raise his hands 
slightly."”' ibn at Qasim also says. "Raising the hands was weak in 
the view of Malik except in the beginning of satali." This also show 
that the raising of the hands was generally not practised during that 
time.'"' 

9. Abbad the son of Sayyiduna Abdullah bin al Zubair 
4< relates that when starting salah the Prophet SS 
would raise his hands in the beginning and not 
raise them again at any time until lie completed his 
prayer . m 

10. Ibrahim al Nakltai relates that, 'Abdullah bin 
Mas'ud -* would not raise his hands in any part of 
salah except in the beginning.'” 6 

11. Ahu Ishaq says, 'The companions of both 
Abdullah bin Mas’ud mid Ali would not raise 
their hands except in the beginning or salalt. 
Wakec' adds, ‘And they would not raise them 
again.''” 



’’’ al .Stiulaassaaah at Kubra 1/165. 
fitaa al Sanaa 3/76-91 . 

m Baihaqi in his al Khilafiyyat as quoicd by Har,dh Zailaec 1721 . Allanuh Anwar 
Shah al Kashmiri says as quoicd by Muhaddith Yusuf Binnouri 2/496. i have 
researched the narrators of its isiuid and tlie conclusion of the research was that it is 
sahtth.' He also added. *Il is tjayvid (veiy good) nturutl hade till.' 
m Abdul Ra//aq 2533-2535. Ibn Abi Shaibah 2443 .and Tahawi 1/227. Imam 
Nimawi says that its isnad is jayyid (very good) and nuirsal. 

177 Ibn Abi Shait>ah 2446. Ibn al Turkumani says 2/1 15 that this is a great saheeh 
umad. 
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12. Sayyiduna Abdullah bin Umar narrates lhal the 
Prophet » would raise his hands when beginning 
salali and then not raise them again. 

13. Mujahid says. 'I prayed satah behind Ibn Umar t, 
and he would not raise his hands in salali except at 
the time of the first takbeer." ’ 

14. Abdul Aziz bin Hakeem says, •! saw Ibn Umar -t, 
raise his hands to the level of his ears at the lime of 
the first takbeer in the beginning of salali, and he 
did not raise them apart from this.' 

The above ahadeetli also show that Sayyiduna Abdullah bin 
Umar's 4. own practice was no different to that of the senior 
companions such as Sayyiduna Abu Bukr, Sayyiduna Ali. Sayyiduna 
Abdullah bin Mas'ud and his own father Sayyiduna Umar A. They 
would not raise their hands except in the beginning of satah. 
However, Sayyiduna Abdullah bin Umar a- (in some narrations - not 
all, as can be seen above) differs with Sayyiduna Abdullah bin Mas ud 
in his report about the practice of the Prophet i». He relates that the 
Messenger of Allah » would raise his hands at times other than the 
first takbeer whereas Sayyiduna Abdullah bin Mas'ud reports that 
he would only raise them in the beginning. In such an instance whose 
narration is to be given preference? The answer can be gained from 
the following report. 

14. Hafidh Raja bin al Murji relates that Imam Ahmad 
bin Hanbal, Yahya bin Maccn and Ali bin al 

”* Baihaqi III at Khtlafiyiat as quoted by Hafidh Zaitacc 1720. Muhaddilh Yu.uf al 
Binnouri 2/498 quotes Qadhi Abid Sindhi w ho says in al Mmttthib at Larrefah. ‘In 
my view this Imletlh is undoubtedly saherh: He also quotes 2/4 % A Hamah Anwar 
Sluh al Kashmiri as saying. The mrai mentioned in the takhreej (Nasb at Ro'yo/t by 
Hafidh Zailaee) is saheeh' . 

>» ibn Abi Sltaibah 2452 and Tahawi 1/225. Hafidh Badr al Uccn al Aini says 
Umadalul Qari 5/273 that its imacl is sakeeh. 

,vl Imam Muhammad in al Munatia 108. 
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Madini came together in Masjid al Khaif in Mina 
and engaged in a lengthy discussion about a 
aias'alah of wudliu. During the course of the 
conversation Ali bin al .Vladini mentioned as his 
argument that when Abdullah bin Mas'ud a*. and 
Abdullah bin Umar 4 . differ then Ibn Mas'ud 4s is 
more descrying and worthy of being followed. 

Imam Ahmad bin Hanbal agreed."" 

15. Jabir bin Samurah says. 'The Prophet ■» came 
out to us saying ‘Why is it that I see you raising 
your hands as though they arc the tails of obstinate 
horses? Remain calm in satah.' 

There is another liadeeth quoted by Imam Muslim on the authority 
of the same companion. Sayyiduna Jabir bin Samurah <*., which states. 
’When >vc prayed salali with the Prophet jS yve yvould say as 
Salamu alaikum wa rahmalullah. as Salaam alaikuat tea 
rahmatullah. He (the narrator) also indicated with his hands. The 
Prophet said. “Why arc you motioning with your hands as 
though they are the tails or obstinate horses?" 

Some people stale this second liadeeth as an explanation to the first 
and claim that both pertain to the salarn and not generally to the 
raising of the hands during salali. However, as many idaaia. 
including Hafidh Jamal al Decn Zailaee. 151 have explained, it is quite 
possible that the above two liadeeth are unrelated and both refer to 
two separate incidents. Pronouncing the salarn and signalling the 
greeting with one's hands indicates the end of prayer. It cannot be 
said to such a person: remain calm 'in salali'. Even if we were to 
assume that the above two liadeeth were connected and both referred 
to one and the same incident, the rule of 'calmness in salali' is more 

Daiuqumi 538. Hakim 482 and Baihaqi MS. 

Ahmad 20450 & 20522, Muslim 4.30. Abu Dawood 1000 and Nasal 1184. 

' For details of his life, learning and wotks see the biographies section at the end of 
tile book. 
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pertinent to the raising of the hands before and after the ruk'u and 
sajdah, rather than at the time of salam which is the moment of ending 
the prayer and in a way not even part of salah. Another reason for 
considering the two to be separate hadeelh is that in the first hadeelh 
the Sahahah were engaged in salah and the Prophet at entered the 
masjid and said the above words. The second hadeelh on the other 
hand shows that they were praying with the Prophet S* and he 
corrected them after completing the congregational salah. 

16. Husain bin Abdul Rahman relates, Amr bin 
Murralt and I visited Ibrahim al Nakhai. Amr 
said, “Alqamah bin Wall al Hadhrami narrated to 
me from his father that he prayed salah with the 
Prophet A. He saw him raise his hands when lie 
said the lakbeer , when he bowed into ruk'u ami 
when lie rose therefrom." Ibrahim replied, "I do 
not know. He may possibly not have seen the 
Prophet pray except on that day and thus 
remembered this of hint. (Otherwise) did Ibn 
Mas'utl and his companions not remember this 
or him? I have not heard it from any one of them. 

They would only raise their hands in the beginning 
of sn/n/i when saying the lakbeer." " ' 

17. Sufyan bin Uyaynah reports that Imam Abu 
Hanifuh and Imam Awzaec met and came together 
in Makkuli. Imam Awzaec asked, 'What is it with 
you - and in one narration, with you people of Iraq. 

- that you do not raise your hands in salah at the 
time of bowing into ruk’u and rising therefrom?' 
Imam Abu Hanifah replied, 'Because nothing 
authentic has been establiscd about it from the 
Prophet Imam Awzaee remarked, ‘How can 



i mam Atm Hanifah ns recorded in Jam'i til Mamneed 1/353, and Imam 
Muhammad in his al Muveaua IOS of which Muhaddith Dlutfar Ahmad Uthnuni says 
(825) that its narrators arc authentic, Also reported by Tahaui 1/224. Daruqulni 1 108 
and Baihaqi 2536. 



nothing authentic be established when Zuhri 
narrated to me from Salim from his father 
(Abdullah bin Umar -*.) that the Prophet si would 
raise his hands when beginning salah, and at the 
time of bowing into ruk'u and rising therefrom?’ 
Imam Abu Hanifah narrated in reply, 'Hammad 
related to me from Ibrahim from Alqamah and 
Aswad from Ibn Mas’utl .* that the Prophet A 
would not raise his hands except in the beginning 
of salali. He would not raise them again.' Imam 
Awzaec retorted, ‘I narrate to you from Zuhri 
from Salim front his father, and you say Hammad 
narrated to me front Ibrahim?’ Imam Ahu 
Hanifah said, 'llammad was a greater fai/eeli than 
Zuhri and Ibrahim was a greater faqeeh Ilian 
Salim. Alqamah was no less a jurist than Abdullah 
bin Untar although Ibn Umar.* enjoyed suhhah 
(the company of the Prophet A) and that is a noble 
virtue. Aswad was also of great merit and 
Abdullah (Ibn Mas’ud <*.) was Abdullah. Upon 
these words of Imam Abu Hanifah Imam Awzaec 
became silent.'” 

Imam Nitnawi says. 

'The Sahahah and those who cattle after them differed in this regard. As 
for the four caliphs, the raising of the hands has not hcen proven from them 
except in the first lakbeer of lahreemah. And Allah knows best.’ * 4 



Answers lo the aliadeelh of raising the hands. 

I. Sayyiduna Abdullah bin Umar * relates that the 
Prophet A would raise his hands when he would 
begin salah, when bowing into ruk'u and when 
raising his head from ruk’u. He would not raise 



Khauarrami in Jam i al Masai, red 1/352 and HaPdli Ibn al Human! 1/319. as well 
*' many others. 

'** T aleeq ul Hasan p2 1 5. 
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his hands in sujud. Tills remained the method of 
his prayer till he met Allah.' 557 

Imam Nimawi says that this hadeeth is not just weak but actually 
fabricated. He writes: 

It is extremely strange that certain authors have included this 
narration in their works even though some of its narrators arc those 
who have been accused of fabricating hadeeih. 

Dhahabi says in Mizaan that Abdul Rahman bin Quraish bin 
Khuzaimnh al Harawi was a resident of Baghdad and he was accused 
by al Sulaimani of fabricating hadeeih. 

He also says in tire biography of Ismat bin Muhammad al Ansari: 
"Abu Halim said 'He is not strong.'; Yahya said dial he is a great liar 
who fabricates hadeeih. Uquili said that he relates forged narrations 
even from authentic narrators. Dantqutni and others have said that he 
is mairook.' 

Imam Nimawi adds that some authors have claimed that the ten 
companions svlto were promised Jannalr have all related similar 
reports that this remained the method of the Prophet's prayer » till he 
met his Lord. 

I le says quoting from Kaslf al Raya of Allamah I lashim Sindlii: 

‘There is not one authentic report related to this let alone reports 
front the ten who were promised Jannalr. Yes. there is one narration 
to this end of Abdullah bin Umar 4. recorded by Baihaqi (quoted 
above) but its sanad is not saheeh. and whoever claims its authenticity 
or the authenticity of oilier similar reports then the burden of proof lies 
upon him.’"' 

Some people have also claimed lhal (he hadeeth of raising (he 
hands is mutawatir as it is narrated from some fifty Sahahah A. It 
should be understood well here that these 50 or so narrations are 
related to the raising the hands in the beginning of salah, not about 
before ruk'ii and after ruk'u. Even Shawkani says in Nail al Awiaar. 



Baihaqi as quoted by Hafidh Zailaee IM09. 
585 al Vateeq al Hasan 394. 



'Hafidh Iraqi has compiled a list of the Sahahah who have narrated 
the hadeeih of raising the hands in the beginning of salah. They 
number fifty Saliabah 



The raising of the hands has been mentioned for a number of 
different occasions of salah in the aliadeeih. Of these, the mujlahid 
ulama arc unanimous in declaring the desirability of raising the hands 
at the beginning of salah with the lakhecr al tahreentah. They are also 
agreed that it is not desirable to raise the hands on three occasions of 
salah: between the two sajdalis. after two rak'aal (at the beginning of 
the third rak'ah ), and together with every takheer in every rise and 
descent of salah. This is their view, even though there are clear 
established aliadeeih for all of these occasions, some of which are 
quoted below. The ulama only differ about the raising of the hands 
before and after ink'll. Imam Abu Hanifah. Imam Malik, Sufyan al 
Thawri. Ibrahim al Naklrai. Sh'abi, Alqamah. and the people of Ktifah 
say it is not desirable, whilst Imam Shaficc and Imam Ahmad say it is. 
Observe the following aliadeeih about raising the hands for many 
different places in salah. 

Aliadeeih on raisiiif ; the hands when falling dawn far sujud. 
There is also a salieeli hadeeth in Nasai and Ahmad on the authority 
of Sayyiduna Malik bin al Huwayrith «. (quoted Mow) that describes 
the raising of the hands at the time of falling down into sajdah. (This 
means raising the hands twice after ruk'u.) Allamah Anwar Shah 
Kashmiri says. 'In my opinion, this practice has a basis in the 
aliadeeih but no one has paid attention to it. Ibn Rushd. however, has 
mentioned this in his Qawaid in a manner that suggests that it was the 
practice of certain scholars.' 

I. Sayyiduna Malik bin al Huwayrith reports that he 
saw the Prophet as raise his hands in his salah until 
he brought them in line with the top of his ears, 
when he bowed into ruk'u, when he raised his head 



m Nad at AwtarTJiZS. 
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from ruk'u, when he fell down into sujud, and 
when he raised his head from sujud. 

Imam Nimawi says: 

•Hnfidh Ihn Hajar writes in hath al Bari. 'The most authentic 
hadeelli that 1 have come across relating to raising the hands at the 
time of falling into sujud is that recorded by Nasai." After quoting the 
above hadeeth with its chain of narration, he adds. "Muslim has also 
recorded the latter part of the hadeelh with this very chain of narration 
as we have mentioned in the beginning of the previous chapter. It 
should also lie known that Saeed is not alone in reporting this 
narration in this manner, for Hammam has followed him up m 
reporting it this way from Qatadah as recorded by Abu A wallah in h.s 
Saheeh." 

Imam Nimawi adds, 

•Actually, many of those reporting from Qatadah have followed 
hill! up on this: Hammad in the narration recorded by Ahmad bin 
Hanhal and Abu Awannh; and Sh'ubah, Muadh and tlisham in the 
narration recorded by Nasai. There is no doubt, therefore, that the 
addition of "raising the hands for sujud' is authentic and correctly 
preserved, and it is not slwadli as some have claimed 

2. Sayyiduna Anas * relates that tire Prophet » would 
raise his hands when bowing down into ruku and 
falling into sujud 

3. Sayyiduna Abdullah bin Umar 4. reports that the 
Prophet » would raise his hands when saying the 



w Ahmad 15173. 15177 A 20014. and Nasai I0S5 A 1 143. Imam Nimawi says dial 
ils iiitati is saheeh (3%). 

w al T’uleeq al Hasan 396. „ 

31 Abu Ya'laa 6/399. no.3752. Imam Nimawi says that ils hrnut is whet* (39/1. 
Hafklh Haithami says 2/101 that its narrators are those of Salreeh. 
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lakbeer for ruk’u and at the time of saving the 
takbeer when falling into sujud. 

Imam Nimawi says: 

'This narration apparently contradicts that reported by Bukhari on 
the authority of Abdullah bin Umar 4- that the Prophet would not raise 
his hands when prostrating or when raising his head from sajdah. It is 
possible, however, to reconcile the two by saying that the words 
"when prostrating" in the narration of Bukhari mean ''when falling 
into the .second prostration." This explanation is supported by Ihn 
Umar's & other narration in which he says. "The Prophet would not 
raise his hands between the two sajdahs. 

4, Sayyiduna Abu Hurairah says, I saw the Prophet 
25 raise his hands close to his shoulders, al the time 
of beginning salali, when bowing into ruk'u and 
w hen falling into sujud '''" 

Ahude, III on raising the hands between llie two sajdalis. 

Raising the hands between the two sajdah's is verified in the siinnah 
as described in the hadeelli of Sayyiduna Malik bin al I luwayrith 4* 
narrated by Nasai in his Sunan from Saeed bin Abi Arubah from 
Qatadah from Nasr bin Aasim. (Saeed is not alone in narrating this 
hadeelli in (his manner from Qatadah for he has been followed up by 
Hammam who reported the same from Qatadah as recorded by Abu 
Awanah in his Saliceli.) It is also mentioned in the hadeelli of 
Sayyiduna Ihn Abbas narrated by Nasai. in the hadeelli of Sayyiduna 
Wail bin Hujr related by Abu Davvood. and in the hadeelli of 
Sayyiduna Abu Hurairah 4. narrated by Ibn Majah, 

Imam Nimawi says: 



Taharani in al M'ujam al A«,ai as quoted by Hafidh Haithami 1/102. He adds that 
Ilk isnad is saheeh. 

'** al T’aleeq al Hasan p20l. 
m Ahmad 61 28 ami Ibn Majah 860. 
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